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A brief introduction.

Yá’át’ééh, I feel it necessary to offer these pieces of the introduction I wrote for
Black Seed: Not On Any Map, particularly because this overall piece was originally
situated in the midst of a larger conversation and may feel like it’s missing a couple
of things to some readers.

…I was upset the first time I read Locating an Indigenous Anarchism, though
like with certain textual oddities, with each re-read over the years I became less
frustrated.

Perhaps like you, I picked up the zine with the same zeal that enticed you to
open the pages of this book. You wanted some answers from people who have been
thinking about these questions. You expect that from analysis, next steps and an
action plan follows, right? The response is both disappointing and refreshing, “No,
it does not.” The smug assertion that, “the last hope for an indigenous world-view…
is patience” was terribly insufficient punctuation.

I’ve nurtured my impatience over the years. It’s been a personal project of
intentional temperament disorientation that is the byproduct of not taking shit and
doing activisty projects like organizing direct actions and establishing an infoshop.
As I grew to know Aragorn! and converse more about these ideas, I realized this
was a baited truth. I’ve longed for this conversation to continue but not like this,
not in these pages.

For a range of reasons you’ll observe throughout the entirety of this offering,
Indigenous Anarchy is not a conversation we really desired to have. …our reluc-
tance was affirmed at the 2019 Indigenous Anarchist Convergence… Yet here we
are, beating our thoughts out like a neglected rug, pulled from the abandoned house
of a dead relative. Indigenous Anarchism is that dreaded collect call…

…Perhaps this project here is tasked towards ensuring that this conversation
is never a doctrine. In terms of Indigenous Anarchy, that this remains part of its
anti-discovery.

For those that desire as much, here are some short cuts and it was nice to meet
you:

If we understand that European Anarchism is “1) A history of iconic figures. 2)
A set of increasingly radical ideas about social transformation. 3) A practice that
has only been uniform in its rejection by those in power.”1 And that it is also a
dynamic politic that invites its very destruction yet maintains composure of core
principles: Direct Action, Voluntary Association, and Mutual Aid.

Then we build on this dynamic an understanding that Indigenous Anarchism
is 1) An anti-history of ancestral memory. 2) A set of radical (as in total negation)
ideas that are not a detour but a bridge between anti-colonial struggle and Indige-

1http://www.theanarchistlibrary.org/library/aragorn-a-non-european-anarchism
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The Re-Bundling/Weaving Again
Ours is a radical incoherence.

Only by experience will you understand what is taking place in ceremony.
When we ask, “why and how are we dispossessed and by what forces?” it is

natural that what follows is the question, “what can be done?”
Civilization and the state are myths colonizers keep telling themselves and forc-

ing others to believe. It is their ritual of power, their prayer is time. The settler
imaginary, the civilized mind, is always haunted by everything in them that they
have killed. Their State, their entire civilization, exists on the precipice of rupture.
Their instability is possibility that can be made to spread. When their spirit is at-
tacked and corrupted, they fail. When we shed the language of non-violence and
embrace our dispossession, it becomes more clear how to precipitate that vital fail-
ure. When their imaginary cannot justify itself against its brutalities, it becomes so
vicious and fearful that it attacks and consumes itself.

The myth ends in powerful unraveling disbelief.
Na’ashjé’ii Asdzáá still speaks. She shared her fascination and we began to

weave, she said if we have forgotten, she will teach us again. The restoration is
itself a ceremony. We pull at the thread and unbind ourselves and each other. We
unravel one story and reweave. This is the pattern of the storm, it is carried by
sacred winds.

As it blesses us and our breath mixes with the breaths of our ancestors, we are
rewoven and bundled into its beauty. We are reminded, “There is no authority but
nature.”

Hwee’díí’yiń déé’ haazíí’aanii, éi’ ńí›hxéé’ bééhaazíí’ áánįį aat’eeh. Baalagaana,
Bíí’ Laah’ Áshdlaa›ii, bééhaazíí’ áánįį bíí’jíí’ niinii, éi’ dóh’ áálįįdaa’.

Recommended Readings
Locating an Indigenous Anarchism, Aragorn!
A Non-European Anarchism, Aragorn!
Autonomously and with Conviction, Tawinikay
Black Kitty Conspiracy For AnotherWorld: Deconstructing Anarchism, Settler Col-
onization & Anti-Blackness, edxi
Black Seed: Not on Any Map, Various
Bitter Water: Diné Oral Histories of the Navajo-Hopi Land Dispute, M. Benally
Our Word Is Our Weapon, Galeano/Marcos
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oninterrelationality.
Wedonotseekto“Indigenize”anarchism,ortoturnthatwhichisnotourthink-

ingintosomethingthatworksforus.Thiskindofappropriationisrelativetoassim-
ilation,andweseenouseinit.Wedonotseekto“decolonize”anarchismsimply
becausewedonotshareitsancestry.Whatwewouldliketoofferisthatwehaveal-
readypronouncedandlocatedanIndigenousAnarchism,anditdoesn’tandshould
notexist.

Ourprojectisn’ttotranslateanarchismintoIndigenouslanguages,assomany
otherwaysofthinkinghavebeenmissionized,buttobuildwayswithwhichwe
canendcoerciverelationsinoureverydaylives.Leftistpoliticalideologiesarean
unnecessarysteptowardsIndigenousLiberation.Weoffernoallegiancetocolonial
politics.

Thequestionofanti-authoritarianismalsopullsusfartherbeyondthetrappings
ofpan-Indigeneity.Whenwecriticallyask,“Whathierarchiesexistinourdistinct
waysofbeing?”and“Whattraditionsorculturalknowledgedeprivespeopleinour
societiesoftheirautonomy?”weresistanthropologicaltemporaltrappingsthat
seektopreservesocialartifactstoafixedpoint.

Thenotionoflifewithoutauthoritarianconstraintdoesn’tbelongtoagroup
becauseitfounditselfincompoundedutterancesofdeadgreekwords,nordoes
itduetothesuccessionofthinkersandpractitionersinitsbeautifulandtroubled
genealogy.Itbelongstonooneandthustoeveryone.Ithasbeenonthetipsofour
tonguessolongasanyonehastriedtodominate,control,andexploitourbeingand
others.Ithasflowedfromourthoughtsandcontractedourmusclestoreflexively
pullorpushback.

Oursocialrelationshavehadlittledistractionsbetweenwhatwewantandhow
weliveforgenerationsupongenerations.

Weassertthateveryformationandtheorizedpoliticalmatrixisatitscorecom-
prisedofmanipulation,coercion,andexploitation.Ourexistenceisunmediatedby
anydominatingforceorauthority.We’renotinterestedinengineeringsocialar-
rangements,we’reinterestedininspiredformations,agitations,interventions,and
actstowardstotalliberation.

Wearenotpreoccupiedwiththeimpositionofanidentityorsocialcategory,
ourenemiesmaycalluswhatevertheywantuntiltheirworldcrumblesaround
them.Itisnotourpasttimetoconvincethemofanything,itisourintentiontodo
everythingpossiblebywhatevermeansiseffectivetoendthedominationofour
Earth-motherandallherbeings.

Ifanarchyisthe“revolutionaryideathatnooneismorequalifiedthanyouare
todecidewhatyourlifewillbe,”thenweofferthatIndigenousAnarchistsconsider
howdeeplythe“you”or“we”isaspartofourmutualitywithallexistence.
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nousliberation.3)Apracticethatexpressesandassertsautonomyinthecontext
ofwhereitislocated.AsAragorn!observed,“Anindigenousanarchismisanan-
archismofplace.”4)Isnotanidentity.

AndthatitsfirstprinciplesasarticulatedbyAragorn!are:EverythingisAlive,
TheAscendanceofMemory,andSharingisLiving.

FordistinctionIwouldaddthatanAnarchistwouldpronounce,“Thereisno
authorityaboveyourself.”AnIndigenousAnarchistwouldoffer,“Thereisnoau-
thoritybutnature.”

…WhenpressedagainstmanyofthesewordsIdon’tfindmyself.WhenI’m
nothomeIcallmyselfanIndigenousAnarchisttoagitateagainstassimilationand
shittyliberalpolitics.WhenI’mhomeIamachildofYoolgaiasdzáá(WhiteShell
Woman).Iaminherarms,wheretheconstraintsofcolonialpoliticalcontroland
categoriesaretotallymeaningless.

InthesewordsIfindothers.Ilocateanaffinityoflonging.Asharedlamentand
dreaming.

Findtheearthinyourfingersandletthequestionsofthesebeliefs,values,and
practices“hauntyou.”

Thereareworseandmorevoraciousghostsinthedeadworldofthecolonizers.

Unknowable:AgainstanIndigenousAnarchistThe-
ory

KleeBenally
Ya’iishjááshch’ilí(June2021)
OriginallypublishedinBlackSeed:NotonAnyMap,Various

“Thislandisasacredland.Theman’slawisnotourlaw.Nature,foodandtheway
weliveisourlaw.”
–RobertaBlackgoat,DinématriarchfromBigMountain.

TheUnraveling

Myactionsareclumsyanddeft.Myhandsareshaking.Ihaveafever.Theseare
theconvulsionsofbittermedicineandthespirit.
Wehavebecomeentangledinwordsthatarenotourown.Theycutourtonguesas
wespeak.Theyeatourdreamsaswesleep.Thisisareluctantoffering.

Athreadthatweavesastory,pulledgentlyatfirst.Sofocusedonthelinethatwe
becomedisorientedinthedelicatetension.Whenweremembertobreathe.When
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we step away from these stars and into constellations, we see new symbols have
emerged.

The idea of “civilization” was translated to Diné bizaad, as it was in many other
languages of the land, in the brutal and fractured words of imposition that were
spread through a multitude of ruptures throughout the world and refined in Eu-
rope. This is not an evaluation of what has proceeded as the depths of its telling
has been surveyed acutely in other spaces. Though it is important to speak of its
stark shadow as it was announced in the eclipsing language of domination, control
and exploitation. And when it consumed and it did not swallow us whole, it vora-
ciously welcomed us into its folds. Our ancestors knew this was the language of
non-existence, they attacked it.

When we ask the question “What does civilization want?” we are visited by the
ghosts of our children. The specters of a dead future. Emaciated skeletons buried
beneath vulgar stories of conquest upon conquest upon conquest. Civilization has
no relatives, only captives. Breathing dead air and poisoned water, it owns the
night and creeps towards distant constellations. Its survival is expansive unending
hunger, a hunger that has been named colonialism; a vast consumption that feeds
on spirit, and all life. It fashions its years and seconds into an anemic prison. It
has shaped time into the most exquisite of weapons, obliterating memories, killing
cycles. Its essence is time. The temporal and spacial imposition of awareness is the
oblivion that is modernity and linear, or one-way time. When we name the genoci-
dal fulfillment of a colonized future, civilization pronounces itself as The Existent.
This is what is meant by “modernity.” It is authoritarian temporality. We name
this consuming of existence, this assertion of “superiority,” as a war of wars against
Mother Earth.

Capitalism is the alimentary tract of this monster, it is a transmuter. Recoiling
onto itself to keep its accumulations from others, only moving when there is some-
thing to be gained. It speaks between acrid breaths, “the air is mine, the water is
mine, and the land is mine,” as it carves the earth and draws lines, “even the night,
is mine.” We cannot even sleep without a payment to exist within its expansive
nightmare.

Everything can be transmuted into commodity; this is what is meant when the
words free and market are conjoined. Whether driven by capitalist expansion or
other political and economic means, industry demands resource. It covets them and
produces a hierarchy of existence, or power, through a vulgar alchemy. It fragments
our lives into manageable tasks. To produce. To make. To Grow. To Serve. To build.
To move. To gain. It cultivates food not to eat. It builds pipelines through sacred
rivers to fuel industries, to benefit those who believe in its “order,” its adherents,
its devout believers, those who name themselves “capitalists.” The lights are left on.
The fridge is still cold. The water flows down the drain to somewhere. Our lands
are left ravaged by open sores where they were scraped and dug for coal, uranium,
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An Ungovernable Force of Nature.
Indigenous Anarchists are an ungovernable force of Nature. We maintain that no
law can be above nature. That is to say, how power is balanced and howwe organize
ourselves socially is an order that flows from and with Nahasdzáán (Mother Earth).
This is what we are accountable and what we hold ourselves responsible to. Our
affinity is with the mountains, the wind, rivers, trees, and other beings, we will
never be patriots to any political social order.

As a force, we defend, protect, and take the initiative to strike. Indigenous
anarchism presents the possibility of attack; it is the embodiment of anti-colonial
struggle and being.

Our project is to replace the principle of political authority with the principle
of autonomous Indigenous mutuality. To live a life in conflict with authoritarian
constraint on stolen occupied land is negation of settler colonial domination.

This is also a negation of settler impositions and social mappings of gender,
gender roles, ability, who is and who isn’t Indigenous, borders, religion, tradition
(as a temporal constraint and not the in living cultural sense of the term), education,
medicine, mental health, and so forth.

Before colonial invasion on these lands Indigenous societies existed without the
State. While inter-Indigenous conflicts on various intensities and scales occurred,
we embrace the negative implications regardless of “cultural relativisms.” Where
people of the earth have tended towards domination, there are powerful stories
and ceremonies that have brought them back into the circle of mutuality.

We offer that in the incompatible brilliance between understandings of anar-
chism and Indigenous existence, a space is revealedwherewe can shed the poisoned
skin of formal political entanglement in the dominant social order.

In this way we view anarchism as a sort of dynamic bridge. A set of radical
(as in total negation) ideas that are a connecting point between anti-colonial strug-
gle and Indigenous liberation. A practice that expresses and asserts autonomy in
respect to the context of where it is located (place). It is an antagonistic connec-
tion between the point of where we are dispossessed and ruled over, to a point
towards liberation and autonomy. As a rejection of all systems of domination and
coercion, it is the utility anarchism has for Indigenous liberation of which we are
interested in. And most specifically, it is in its indictment of the state and total
rejection of it that we find the greatest use. Indigenous anarchism is a commitment
to the destruction of domination and authority, which includes colonialism, white
supremacy, cis-heteropatriarchy, capitalism, and the State.

We think beyond the solidarity of nationalisms (as this is what internationalism
is predicated upon) and ask our relatives to consider the solidarity of mutuality with
the Earth and all beings. That our solidarity is projected out from our relationship
with the Earth. Our solidarity focuses more than just on intersections, it is centered
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Thisisasentimentthatwassharedbymanyafterthe2019IndigenousAnarchist
ConvergenceinoccupiedKinłani,asananonymousDinéwroteintheirreportback
FireWalkwithMe,

…theIndigenousanarchismIsawwaskindofunfamiliarandmostly
unappealing…Ibelievepeoplewillgrowthisindigenousanarchism.
AnideologysuccinctenoughforInstagramstories,280character
limittweets,andvibrantscreenprintedart,excuseme,memes.A
movementglobalenoughtoessentializearacial,humanist,and
materialstruggleofindigeneitysootherswillcomfortablyspeakfor
anyabsentvoice.Aresistancesomonolithicthepowersthatbecould
easilyidentifythenrepressallindigenousanarchists.”Theyadded,
“ThepotentialIhavediscoveredattheconvergenceistheparticulars
ofDinéanarchy…IsuggestthatDinéanarchyofferstheadditionofa
choicetoattack.Anassaultonourenemythatweakenstheirgripon,
notonlyourglitteringworld,buttheworldsofothers.Anopportunity
fortheanarchyofNdee,ofO’odham,andsoon,toexactrevengeon
theircolonizers.Untilallthat’sleftforDinéanarchistsistodissuade
theendorsementsofthenextidolexpectingourobedience.

AsAragorn!statedinANon-EuropeanAnarchism,“Theformationofanon-
Europeananarchismisuntenable.Thetermbespeaksageneralmovementwhenthe
goalisaninfiniteseriesofdisparatemovements.Anon-Europeananarchismisthe
thumbnailsketchofwhatcouldbeanAfricananarchism,aMaquiladoraanarchism,
aPlainsIndiananarchism,aninner-citybreedanarchism,etal.Acategoryshould
existforeveryself-determinedgroupofpeopletoformtheirowninterpretationof
anon-Europeananarchism.”

WeanticipatethedeeperexplorationofIndigenousAnarchismtogotwoways:
onewaywillbebyactivistscholars(bothIndigenousandsettlers)fromananthropo-
logicalandphilosophicalperspectivethatistotallyoutoftouchwiththosecloser
tothefiresofautonomyinourlands(andclearlythisisthepathwereject),the
otherwaywillbemessy,bold,fierce,experimental,fullofcontradictions.Itwill
besharedinsmokearoundfires,speakingdreams.Itwillbefoundbetweenshut-
tingdownpipelines,smashingcorporatewindows,andceremonies.Itwillbein
hooghansandtrailerparks.Itwillbesomethingthatrefuseswithallitsbeingto
bepinneddown,tobebroughtintothefoldsoftheknowable,tobeanextension
ofthecolonialorderofideasandexistence.Itwillmakeitselfunknowable.

Itisinthisspiritthatweofferthefollowingprovocations,assertions,thoughts
andquestions,notasaconclusionbutasaninvitationtofurtherthisdiscussionif
wearetoorientourselvesasIndigenousPeoplewhoarealsoAnarchists.

5

lithium,metals,glisteningstones…
Whentheyshitwearelefttoliveandfeedonthewastes.
Thatwecannotlivefreelyfromthelandistheultimatumofcapitalism,itisthe

bannerwavingoverthedeathmarchofprogressacrosstheworld.Thattheearth
hasbeenscorchedsowesubmit,thatourchildrenwerestolensoweforget.Ithas
notsolelybeenthatourexistenceiswhathasbeenthetargetofcivilizationthough,
intermsofcommoditiesandproductivities;wecanexistwiththeconditionthat
ourworldendswithinus.Solongasweshedourskinandunravelthatwhichhas
beenwovensincetimeimmemorial.

Na’ashjé’iiAsdzáátaughtushowtoweave.
Eachthreadhasmemoryandrecoilstowardsitsrestoring.Whenitissotightly

wovenitholdswater,thatishowfamiliar,howdeepourmutualityis.Place,beings,
eachother,ourselves,thisdepthisbeyondthereachesofmemory.

Itiswhathasalwaysmadeusathreat.

Civil(Dis)Agreements
Civilization’surgeistoconstituteitselfinwaystomanage,orgovern,byarange
ofmeansi.e.divineright,socialcontract,etc.itspeopleandresources;ithascome
toarticulatethisarrangementintheformoftheState.Howeverithasbeenorga-
nized,wecanunderstandtheStateplainlyascentralizedpoliticalgovernance.Its
characteristicshavealwaysbeenthesame:aprivilegedgroupmakesthedecisions
foreveryoneelseandupholdsthosedecisionswithmilitaryandpoliceforces,the
judiciary,andprisons.Whetheritisconstitutedinareligious,class,hereditary,or
ethnicauthority,thereisnothingvoluntary,orconsensualabouttheStateexcept
withintheranksofitseliteprivilegedgroups.The“rights”ofthegovernedcanbe
grantedortakenaway.

MaxWeberoffersthiscandidandmostusefuldefinitionofthestateas,“apolity
thatmaintainsamonopolyonthelegitimateuseofviolence.”

Itsviolencesaremostoftenobscured(becausesomeformofagreementisneces-
sarytomaintainpower)butalwaysupheldthroughsomecombinationofimplicit
andexplicitinstitutionalbrutality.

Inthepoliticaltheaterof“democracy,”thatobscurityismaintainedthroughthe
symbolicactofvoting.Votingisritualagreementofthelegitimacyofthestate
anditsmandateoversociety.Itonlyeverresolvesthequestionofrulesandrulers.
Decolonizationwillneverbeontheballot,yetIndigenouscaptivescontinuetoplay
outtheirrolesandvotefortheircolonialmasters.

Theprocessofbringingpeopleandlandsthathavenotbeencivilizedintocivi-
lizationistheessentialandviciousroleofcolonialism.WhenaStatehasconsumed
itsavailableresourcesitiscompelledtolookelsewhereandtoothers.Thisistheety-
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mology of colonialism; it is the language of domination, coercion, control, exploita-
tion, assimilation, and annihilation. It expands and contracts in between breaths of
unending wars, it colonizes memories to justify itself, this is what it calls History.
Its corroded conscience constructs a national identity out of its insecurities: stories
of greatness, of the world before and the world to come. It emerges entitled and as-
sembles against its persistent enemies, the menace of those who refuse captivation,
those fluctuating threats it names as “others.”

The maintenance of this internalized violence is its nationalism. When it be-
comes so pervasive that it has no need to pronounce its dominance and authority,
this is what we also call “fascism.”

The settler colonial State has always meant war against Indigenous Peoples in
so-called North America. The military designs of reservations were open-air prison
camps. Treaties were negotiations of the terms of our surrender. The strategy of
“Tribal sovereignty” was planned as a temporary management project towards total
assimilation. That Indigenous Peoples have been politically corralled into the colo-
nial designation of “domestic dependent Nations” is antithetical to the very concept
of sovereignty (in terms of self-governance). From the Doctrine of Discovery to the
Marshall Trilogy, these acts are the formal legal basis of ongoing genocide, eco-
cide, and slavery on these lands. Indigenous politicians (those that aren’t outright
colonial puppets) are still sentimental to the fantasy of “Tribal sovereignty” under
colonial occupation. Their strategies are social and political suicide.

While Indigenous scholars and activists like Vine Deloria Jr. andmembers of the
American Indian Movement have focused on the goal of an Indigenous sovereignty
“without political and social assimilation,” this objective has been limited and ul-
timately reinforced the Euro-colonial, or more precisely the Westphalian system,
of nation-state sovereignty. “Tribal sovereignty” is not possible while colonial au-
thority exists, and perhaps a more pressing concern is that it is fundamentally a
colonial political concept. While calls to “honor the treaties” on one hand could be
viewed as assertions of Indigenous political authority, on the other, they are a my-
opic urge to revisit forced negotiations made under duress to benefit the colonial
order. The strategy of colonial expansion was not designed to sustain treaties with
Peoples that invaders planned to assimilate into their order. The U.S. government
had absolutely no problem breaking every treaty it marked its name on. From the
colonizer’s perspective treaties were always temporary; they were a concession to
captivity, an agreement to civilization. They were merely a symbolic and political
formality of capitulation. Treaties are dead words on dead pieces of paper that were
negotiations of the surrender of our ancestors.

In its simplest terms, settler colonialism is violent dispossession, appropriation,
and imposition. Resource colonialism is only differentiated in that it is oriented to
enslave and exploit. Both forces of colonialism are most often imposed in tandem;
always depending and shifting based upon the benefits sought by the colonizer. In
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but myself. I subscribe to no civilized standards or set of morals because I recog-
nize no God or religion…Egoist anarchists have declared war on society, war on
civilization.”

The transcription of a powerful talk in 2018 by Tawinikay was published into a
zine titled, Autonomously and with Conviction: A Métis Refusal of State-Led Recon-
ciliation, that offered,

Anarchism is a political philosophy – some might say a beautiful idea –
that believes in self-governed societies based on voluntary association
with one another. It advocates for non-hierarchical decision making,
direct participation in those decisions by affected communities, and au-
tonomy for all living persons. Furthermore, it leaves space for the val-
uation of non-human entities beyond their monetary worth or useful-
ness to human beings. My Indigenous teachings have communicated
to me that our communities are important, but so are we as individu-
als. Traditional ways saw decision making as a participatory process,
based on consensus, where communities made choices together. My
teachings tell me that the land can offer us what we need, but never to
take more than that. I see these ideas as fundamentally compatible. I’d
like to see an anarchy of my people and the anarchy of settlers (also my
people) enacted here together, side by side. With an equal distribution
of power, each pursuing healthy relationships, acting from their own
ideas and history. Just as the Two Row imagined. I would like to see
the centralized state of Canada dismantled. I’d like to see communities
take up the responsibility of organizing themselves in the absence of
said central authority.

While there are many other examples and actions to list, such as the Minnehaha
Free State of 1998 and the Transform Columbus Day actions throughout the 1990’s
in so-called Denver, many of those were alliances with anarchists rather than as-
sertions of Indigenous anarchy.

While Indigenous anarchists have long articulated themselves in urban
displaced contexts where anarchism is expressed in various forms, primarily as
a counter-cultural phenomenon in spaces such as infoshops, Food Not Bombs,
punk shows, squats, guerrilla gardens, mutual aid collectives, direct action affinity
groups, etc, we also find them in the mesas, the canyons, the corn fields, and the
sacred mountains.

We offer these select aforementioned expressions of Indigenous Anarchism as a
connection to an ongoing conversation that is muchmore interesting than anything
we could offer in the texts of this essay or that we could expect from any books on
the subject.
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Westernideologyisthathumanbeingsaresomethingapartfrom—andsomehow
superiorto—thenaturalworld.”buthedoesnotofferanIndigenousperspective.
Hearticulateswhathethinksanarchismshouldbe“for”(onerace,earthcentric,
etc.)andcautionsanarchiststobewaryofprogress,“Iftheenlightenmentviewof
progresscanbeinterpretedasanideologyoftheannihilationoflifeonEarthinthe
pursuitofmonetarygain,thenanarchismcanonlybeseenasamoredemocratic
formofworldwidegenocidal-euthanasia.”

In2010,ananti-authoritarianblocwascalledfortointerveneinamarchagainst
afascistcopnamedJoeArpaioorganizedbyliberalmigrantjusticegroupsinoc-
cupiedAkimelO’odhamPi-Poshland(Phoenix,Arizona).ItwasnamedtheDiné,
O’odham,AnarchistBlocduetoitscompositionofIndigenousandnon-Indigenous
anti-authoritarians.Thecallfortheblocstated,

Weareanautonomous,anti-capitalistforcethatdemandsfreemove-
mentandanendtoforceddislocationsforallpeople…Wecategori-
callyrejectthegovernmentandthosewhoorganizewithitsagents.
Andwelikewiseopposethetendencybysomeintheimmigrantmove-
menttopoliceotherswithinit,turningtheyoungagainstmovement
militantsandthosewhosevisionofsocialchangegoesbeyondthelim-
itedperspectiveofmovementleaders.Theirobjectivesaresubstantially
lessthantotalliberation,andwenecessarilydemandmore.Also,we
stronglydisputethenotionthatamovementneedsleadersintheform
ofpoliticians,whethertheybemovementpersonalities,self-appointed
policeorelectedofficials.Weareaccountabletoourselvesandtoeach
other,butnottothem.Politicianswillfindnofertilegroundfortheir
machinationsandmanipulations.Wehavenouseforthem.Weare
anti-politics.WewillnotnegotiatewithCapital,theStateoritsagents.

Theblocwassingledoutandseverelyattackedbypoliceandfivepeoplewere
arrested.Unsurprisinglynon-profitmigrantjusticegroupsdenouncedtheblocas
“outsideagitators,”theyclaimedthattheblochadbroughttheviolenceuponthem-
selves.Theseso-called“outsideagitators”wereeldersandyouthIndigenoustothe
areaandtheiraccomplices.

In2011JacquelineLaskycompiledacollectionofessaysbuildingonAlfred’s
worktitled,Indigenism,Anarchism,Feminism:AnEmergingFrameworkforExplor-
ingPost-ImperialFutures,Laskyofferedthat“…anarch@indigenismattemptstolink
criticalideasandvisionsofpost-imperialfuturesinwaysthatarenon-hierarchical,
unsettlingofstateauthorities,inclusiveofmultiple/pluralwaysofbeinginthe
world,andrespectfuloftheautonomousagenciesofcollectivepersonhood.”

Ina2012essay,CanteWasteexpressedtheirinterestinanIndigenousEgoism,
“Irecognizenoauthorityfigureoverme,nordoIaspiretoanyparticularideology.
IamnotswayedbydutybecauseIowenothingtoanyone.Iamdevotedtonothing
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itsmappingofexistence,colonialismdispossessalllife.Itsfirstdiscreetviolenceis
discovery,thebrutalactofmaking“knowable,”theunknown.Itthenimposesone
wayofliving,onewayoftime,andonewayofknowing,overanother.Whathas
beencalled“manifestdestiny”—More’sutopianimpulse—isthemass-deathmarch
ofsettlerfuturity.Alwaystowardsatemporalhegemony.Itspowercoalescesin
spacialmomentsbyitsadherents.Asitbreathesitisscalable;itisatoncetheState,
themonarchy,thechurch,thecolony,andtheempire.Forthosethatcontinueto
reaptherewardsofcolonization,itisa“civil”agreementtheysilentlymakeand
upholdeveryday.

Naturenegatesthestate.

Aswetracetreeringsanddustturnedstonecarvedbypowerfulwatersintovast
canyons,wearecomfortedwiththeunknowledgethatnaturehasalwaysnegated
theState.Asitcontrolsandconsumesexistencetosustainandbuilditself,theState,
asaconstitutionofcivilization,existsagainstnature.

ForDiné,ourlivesareguidedinrelationtosixsacredmountainsthatarethe
pillarsofourcosmology.Eachofthesemountainsisadornedinsacredelements
andpresentsateachingofhowwemaintainandrestoreharmonyasweexistin
thisworld.Throughourceremoniesandprayerswemaintainalivingcovenant
(physicallymaintainedasDziłLeezhormountainsoilbundles)toexistinharmony
withnature.

Atpointsinourexistence,acollectivesocialprocesscalledNaachid(togesture
inadirection)hasbeenimplementedtoaddresssignificantmattersfacingourpeo-
ple.Naat’aáni(theonewhospeaks)havebeenmisinterpretedbycolonialanthro-
pologistsas“leaders”ofDinéyettheirrole,asthoseresponsibleforthemedicine
bundlesfortheirfamilies,wasceremonialandnotabsoluteorcoercive.Thisway
ofbeingisincompatiblewithanyformofcentralizedgovernance.Itisincoherent
totheState.

ThroughouttheworldIndigenousPeopleslivetheirmutualityonvariedterms
incomplex(andsometimesconflictualandcontradictory)socialrelationships.The
cosmologyofexistence,thecontinuallyemergentworldsandmanifestationsofbe-
ingandbecoming,arealloutsideof“civilized”orderandthestate.Theyareun-
knowable.

Yetthesettleranthropologistwantsmoreevidence,morerationale,morecom-
parison,moreinformation,andmorejustificationtofeeditselfontheunknown.It
scavengesforbarbaritytojustifyitsownviolentsocialurges:“thisishowit’sbeen,
thisiswhywedominateanddestroy.”Thelivingworldissacrificedandconsumed
onthealtarofprogress;thisisthesacramentofDarwin.

Perhapstoalsocleartheirgenocidalconsciences,Europeaninvadershavebeen
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fascinated with projecting “enlightened” ideals of social management (like calling
even the slightest agreeable political cohesion a “democracy”), hierarchies, and
power relationships to justify their ongoing march of “modernity.” Anthropologists
have nearly dissected everything they can about who we are and how we relate to
each other. As we’ll discuss later, it is no surprise to see radical leftists calculate
their existence on that same path, with similar projections.

Ours is a continually emergentworld, our existence and our future is continuous
manifestation, and we are always in the process of becoming.

To unmap Indigenous social relations from the colonial political geography
means to become unknowable again. When we restore or heal ancestral living
knowledge, we become a remembering against time. Indigenous memories are anti-
history and anti-future. Indigenous physical and mnemonic resistance is the rejec-
tion of colonial temporal “awareness,” it is the negation of oblivion. Our mutuality
with existence has always occurred outside of time.

Our existence is organized in cycles that have rejected coercion into the static
geography of settler-colonial understandings. We find more affinity with the ju-
niper and sage that grow through impossible sandstone. We locate ourselves in the
springs where our ancestor’s footprints have worn a path like an umbilical cord.
We know the land and the land knows us. Where and who we are mean the same
thing. This is an understanding that is cultivated through generations upon gener-
ations of mutuality. This is where our thinking comes from. It is a place where no
government exists. Indigenous liberation is the realization of our autonomy and
mutuality with all life and the Earth, free from domination, coercion, domination,
and exploitation. This is also an anarchist assertion, so we locate a connection.

The anarchist position is one that locates the fundamental oppression and power
in society in the very structure and operations of the State. Although autonomy
and anti-authoritarianism didn’t originate in Europe, as a political idea, Anarchy
was named through hundreds of years of resistance to domination by the State,
monarchs, capitalists, and the Christian church. For those who assert themselves
as anarchists, any form of State power is an imposition of force. They fundamen-
tally reject and critique political authority in all its forms. In its early expressions,
those now considered “classical” anarchists such as Bakunin & Kropotkin, found an-
archism in what they observed as a “natural law” of freedom and sought harmony
in its order. Though there is some interesting ancestry with Lewis Henry Morgan
(who fetishized the Haudenosaunee) and William Godwin, and the influences of
the products of their fascinations with Indigenous Peoples in the so-called Ameri-
cas, we’re not interested in the pedigree of anarchism. They drew from our blood
and we kept bleeding. In their distillation they separated out our matriarchy, our
queerness, and that which made us whole, so what would they have to offer except
a vague essentialization?

When anarchism speaks we locate an affinity in our hostility towards those who
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cating an Indigenous Anarchism (2005) and A Non-European Anarchism (2007), and
Taiaiake Alfred’s 2005 book Wasàse: indigenous pathways of action and freedom,
offer a more direct naming of an Indigenous anarchism.

While Aragorn! offered first principles of Indigenous Anarchism: “Everything
is Alive, The Ascendance of Memory, and Sharing is Living,” he rejected a pinning
down of an Indigenous Anarchist position and challenged the ways academics, par-
ticularly anthropologists, have attempted to domesticate an Indigenous Anarchism
in their scholarship.

In his 2005 book, Wasàse: indigenous pathways of action and freedom, Taiaiake
Alfred spoke of “anarcho-Indigenism.” In explaining why he felt this term is appro-
priate to identify a “concise political philosophy.” He stated,

The two elements that come to mind are indigenous, evoking cultural
and spiritual rootedness in this land and the Onkwehonwe struggle for
justice and freedom, and the political philosophy and movement that is
fundamentally anti-institutional, radically democratic, and committed
to taking action to force change: anarchism.

He futher observed,

…strategic commonalities between indigenous and anarchist ways of
seeing and being in theworld: a rejection of allianceswith legalized sys-
tems of oppression, non-participation in the institutions that structure
the colonial relationship, and a belief in bringing about change through
direct action, physical resistance, and confrontations with state power.

Both Aragorn!’s and Alfred’s analysis emerged at the same time with different
conclusions. Alfred fetishized non-violence and called for revolutionary change
through spiritual resurgence, while Aragorn!, who was an anarchist without adjec-
tives, proposed patience.

In the aftermath of these openings, other articulations have been made, some
less clear than others.

In 2007 Táala Hooghan Infoshop was established (myself being one of many
“founders”) as an autonomous, anti-colonial and anti-capitalist space by Indige-
nous youth in occupied Kinłani (Flagstaff, Arizona) with the statement, “We are an
Indigenous-established, community based and volunteer-run collective dedicated
to creatively confronting and overcoming social and environmental injustices in
the occupied territories of Flagstaff and surrounding areas.” In 2013 I helped host
“Fire at the Mountain” which was an anti-colonial and anarchist book fair. This
is also the location where we (a small temporary collective of sorts) held the 2019
Indigenous Anarchist Convergence.

In Anarchism is Dead! Long Live ANARCHY! (2009), Rob Los Ricos, who main-
tains strong affinity with anti-civ critiques, asserts that, “The greatest fallacy of
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evencelebrated)theircontradictions.

DislocatinganIndigenousAnarchism

Ifanarchismdoesn’tmakeusmorewhole,whatusedowehaveforit?
Whenweaskthequestion,“Whatdoourcultureswant?”TheresponseforDiné

ishózhó,orharmony/balancewithexistence.Thisisexpressedandguidedthrough
Sa’ahNaagháíBik’ehHázhóón.

Theideaofcollectivecareandsupport,ofensuringthewellbeingofallour
relationsinnon-hierarchicalvoluntaryassociation,andtakingdirectactionhas
alwaysbeensomethingthattranslatedeasilyintoDinéBizáad(Navajolanguage).
T’ááni’ínít’éegot’éiyáisatranslationofthisideaofautonomy.Nahasdzáán
dóóYádiłhiłBitsąądęęBeenahaz’áanii(thenaturalorderofmotherearthand
fathersky)isthebasisofourlifeway.Manyyoungpeoplearestillraisedwith
theteachingoft’ááhwó’ajít’éego,whichmeansifitisgoingtobeitisuptoyou,
thatnoonewilldoitforyou.Ké’,orourfamilialrelations,guidesussothatno
onewouldbelefttofendforthemselves,itisthebasisforourmutualitywithall
existence,notjusthumanbeings.

Ourcultureisourprefiguration.
Ionlysharethistoassertthattheprinciplesofanarchismarenotatallunfamil-

iartoIndigenouswaysofbeing:aharmoniouslifewithoutcoercionbasedupon
mutualaidanddirectaction.

Anarchismisamongthefew(anti-)politicalpropositionsthatcanbeconfigured
throughourteachingsandremainintact.ThisisperhapswhysomeIndigenousPeo-
pleshaveeitheridentifiedasAnarchistsordrawnconnectionsthroughaffinities
withAnarchism.Wecanlooktotheautonomouscollectivesandanti-authoritarian
actionsofIndigenousPeoplesthroughouttheworldandlistanincredibleamount
ofbrilliantexamples.Wecouldeasilycalculatetheprinciplesofanarchismand
compare,butweresistthaturge,simplybecausetheyneednotbejustifiedbycom-
parisontoanyfixedpoliticalideology.Thoughwecouldexploretexts,historical
documents,andoralhistoriesandteaseanarchismsoutfromwithinthem,wereject
thiskindofanthropologicalpoliticaltourism.

Overall,inmanywaysanarchismappearstobewhatwe’realreadydoing.So
whatusedowehavefordevelopingaformalaffinityorapoliticalidentityofit?

Althoughwecanreviewthegenealogyofleftistpoliticalpropositionssuchas
AnarchismandMarxismandunveillimitedIndigenousinspirationsforthoseide-
ologies(Kropotkin’sMutualAid:AFactorofEvolutionbeingaprimeexample),there
havebeenonlyahandfulofIndigenousthinkersandwriterswhohavearticulated
theirpositionslinkingIndigenouswaysandanarchismmoreformally.Outofthe
rangeoftextsthatrelatetoIndigenousAnarchism,onlyAragorn!’stwoessays:Lo-
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haveimposedthemselvesuponus.
Butweresisttobereducedtopoliticalartifacts,sothishasalsomadeushostile

towardsanarchistidentity,thoughnotentirelytoanarchism.
Whenitisasked,“howcanwelocateanIndigenousAnarchism”and“howcan

wehealandliveourlivesfreefromcolonialconstraint?”Ourfirstresponseisan
extensionofourhostility;thereisnoIndigenousanarchisttheoryandperhapsthere
nevershouldbe.

AgainstanIndigenousAnarchistTheory
Theoryproposestomapwhoandwhatweareintotheawarenesswereject;tomake
usknownandformulateapositionthroughthecartographyofsettlerknowledge.
Butwhatusedowehaveforpoliticalideologiesthathavebeenimposedthrough
colonialrelations?

Politicalsciencetheoriesareestablishedthroughsubstantiation,explanation,
andjustification.ThereferencepointsforthesestandardsareEuro-subjectivities
thatinherentlydelegitimizeanddispossessIndigenousknowledge.Thosewhoas-
piretobescholars,bydesignoftheirinstitutionalcareers,mostoftenareplacedin
thepositionofideologicalauthority.

Thecontoursoftheexistentpoliticalgeographyhavebeenover-mappedbyin-
tellectuals,academics&armchairrevolutionarytheoreticianswhodesiretoflatten
ourearth-viewintocategoriesthataretoostiflingforthecomplexitiesofourdesires.
Theirpastimeisbuildingwallswithinwallsofconcretestructureswheretheycan
hangtheiraccoladesandintellectuallymanagethoseofusbelow.Theiraffinities
areshapedwithinthesamehallsofother“sciences”thatarereductivefascinations
bornof,benefitfrom,andultimatelyservetoperpetuateamaterialistcultureof
domination,exploitation,anddeath.

Afterapoliticaltheoryissolidified,abanneriswaved,aflagisplanted,and
allegianceisdue.

Wedonotseekthatourwaysofknowing,being,andactingeverbewrapped
upintoafixedbeliefandpresentedasapitifulrag.WedonotwishthatIndigenous
anarchismeverbeaflagthatisplantedanywhereonMotherEarth.Thecalcifi-
cationofanIndigenousanarchisttheorywouldprecipitateallthemerchandizing
thatrelegatesotherpoliticaltheoriestobanaldramaturgy,andwefanaticallyreject
theseconditions.

Indigenousautonomyneedsnotheoreticalfoundationtojustifyitself.
AsananarchistwhowasalsoanIndigenousperson,Aragorn!identifiedthis

rejection,“Anarchismisthetermusedtodescribeanopenendedtheorythatwill
notbesetinstone.Anarchyisn’tnamedafteraman,itisnamedafternegation.”

Themodernleftistpoliticalurgetowardsunified(centralized)revolutionary
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struggle, with meticulously identified “points of unity” and check box manifestos
outlining programs, are all propositions of philosophical, ideological, and political
homogeneity. This is a tendency that the Zapatistas —who are romanticized ad nau-
seam for their particularly wonderful sustained insurrection — were very aware of.
Much to the frustrations of leftists seeking legitimacy and to have their political
theories confirmed, the Zapatistas were intentionally elusive about their politics
due to the trappings of modern leftist political projections. While it was clear that
the assertion of Zapatismo by Ch’ol, Tzeltal, Tzotzil, Tojolobal, Mam, and Zoque
people embodied autonomous anti-capitalist anti-colonial struggle, land back, and
mutual aid, the Clandestine Revolutionary Indigenous Committee Zapatista Army
of National Liberation asserted, “Zapatismo is not a new political ideology, or a re-
hash of old ideologies. Zapatismo is nothing, it does not exist. It only serves as
a bridge, to cross from one side, to the other. So everyone fits within Zapatismo,
everyone who wants to cross from one side, to the other. There are no universal
recipes, lines, strategies, tactics, laws, rules, or slogans. There is only a desire – to
build a better world, that is, a new world.”

Leftists have excessively applied “post-modern” (a concept that placed them far-
ther along their linear timeline) anthropologism and studied their uprising (while al-
most always neglecting struggles of Indigenous Peoples whose lands they occupy),
but their rebellion is incomprehensible without understanding the Indigenous heart
(through language, ceremony, cosmology, etc.) at the center of their struggle. We
appreciate and desire to build on this negation of comprehensibility. We do not
fetishize Zapatismo because it does not exist.

We also reject the proposition that any political ideology could comprehensively
represent the desires, aspirations, resistance, autonomy, and social organizing of all
Indigenous Peoples throughout the world. When we say Indigenous, we mean of
the land. That means who we are is specific to a place.

This is something Aragorn! explored from a position of dispossession in Locat-
ing an Indigenous Anarchism, “An indigenous anarchism is an anarchism of place.
This would seem impossible in a world that has taken upon itself the task of placing
us nowhere. A world that places us nowhere universally. Even where we are born,
live, and die is not our home.“ Aragorn! reflected passed those of us who are still
rooted in place and not in the location that, “…is the differentiation that is crushed
by the mortar of urbanization and pestle of mass culture into the paste of modern
alienation.” But this is the beauty of this conversation. When we start talking about
our relationships to place, we draw out the tensions, the exclusions, the conflicts
and contradictions. (Perhaps we should also be asking or proposing, “how can we
weaponize our alienation?”)

Our aspirations are already well articulated by our original (living) teachings;
no theory or postulation can substitute. This is not to say that our ways are rigid,
but to break the dams imposed by colonial stunting and let the rivers of our ways
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alization has ravaged the earth and the people of the earth. To solely focus on an
economic system rather than indict the consolidation of power as an expression of
modernity has resulted in the predictions of anarchist critics (like Bakunin) to come
true; the ideological doctrine of socialists tends towards bureaucracy, intelligentsia,
and ultimately totalitarianism.

Revolutionary socialism has been particularly adept at creating authoritarians.
Anarchists simply see the strategy for what it is: consolidation of power into a
political, industrial, and military force pronouncing liberation to only be trapped
in its own theoretical quagmire that perpetually validates its authoritarianism to
vanquish economic and social threats that it produces by design.

To be required to assume a role in a society that is premised on colonial political
and economic ideology towards the overthrow of that system to achieve commu-
nalization is to require political assimilation and uniformity as a condition for and
of revolution. Marxist and Maoist positions demand it, which means they demand
Indigenous People to reconfigure that which makes them Indigenous to become
weapons of class struggle. The process inherently alienates diverse and complex
Indigenous social compositions by compelling them to act as subjects of a revolu-
tionary framework based on class and production. Indigenous collectivities exist
in ways that leftist political ideologues refuse to imagine. As to do so would con-
flict with the primary architecture of “enlightenment” and “modernity” that their
“civilized” world is built on.

This is why we reject the overture to shed our cultural “bondage” and join the
proletariat dictatorship. We reject the gestures to own the means of production
with our expectant assimilated role of industrial or cultural worker. Any social
arrangement based on industrialization is a dead-end for the earth and the peoples
of the earth. Class war on stolen lands could abolish economic exploitation while
retaining settler-colonialism. We have no use for any politics that calculates its
conclusion within the context of these kinds of power relations.

As Indigenous Peoples we are compelled to go deeper and ask, what about this
political ideology is of us and the land? How is our spirituality perceived and how
will it remain intact through proposed liberatory or revolutionary processes? As
any political ideology can be considered anti-colonial if we understand colonialism
only on its material terms as colonized forces versus colonizer forces. When the
calculation is made; all other propositions such as Communism, revolutionary so-
cialism, and so forth become obsolete in that the core of their propositions cannot be
reconciled with Indigenous spiritual existence. Anarchism, with its flawed legacy,
is dynamic enough to actually become a stronger position through the scrutiny;
this is primarily due to the matter that as a tension of tensions against domination,
anarchism has the unique character of resisting urges towards intransigence. It has
been developed and redeveloped as a dynamic position that strengthens with its
contortions. Anarchists have constantly looked inward and convulsed with (and
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That“American”anarchisthistoryandcontemporaryanalysisisdevoidof
meaningfulanti-colonialanalysisandactionspeaksvolumestothisconcern.For
allitsaggressionstowardsthestate,therearenoexcusesforitslackofimplication
oftheoverlyingfunctionofthefirstviolencesthatcompose“America”andfrom
whichthecontinuityofitspowerflowstothisday.

Anarchism,aswithallsettlerproducedoradjacentpoliticalideologies,hasa
compatibilityissuewithsettlercolonialism.

Intherecentpast,settlercolonizeranarchistscontinuallyexcusedthemselves
outofsolidarityforIndigenousstruggles.Fromdenouncementsthat“Indigenous
strugglesarenationalistic,”whichreallyisaprojectionbyfragilesettlersofna-
tionalidentitiesthathaveabsolutelynocorrelationwithIndigenoussocialorganiz-
ing(otherthanwiththelikesofrepublican&violentmisogynistRussellMeans),to
outrightattacksonthespiritualbasisofIndigenousrelationality,ifsolidaritymat-
ters,settlercolonizershavetoconfronttheirhang-ups.Thisisnottoarguethat
IndigenousPeoplesshouldbeconsideredsolelyascandidatesforpoliticalalliance,
thisgoesbeyondsolidarity,itisanassertionthatanyliberatoryimpulseonthese
landsmustbebuiltaroundthefireofIndigenousautonomy.Whetheritsperforma-
tiveallyshipthroughlandacknowledgementsoradoptingthelabel“accomplice,”
settlersneedtoimplicatethemselvesfullyintothedestructionoftheirsocialorder.
OtherwiseweendupsatisfiedthatItsGoingDownandCrimethinccheckboxed
anti-colonialaspartoftheirpoliticandfeaturetheoccasionalIndigenousstorythat
theyshareaffinitywith.It’smeaninglessunlessitisapositionthatinformsevery
partoftheiranalysisandactions,notjustwhenaradicalIndigenousmomentoccurs
andtheycanattachtheirownanalysistoit.

Werejecttheidentifierof“anarcho-Indigenous”forthisreason.Wearenotan
appendageofarevolutionaryideologyorstrategyforpowerforsomeoneelse’s
existence.Wedonotseektomerelybeacknowledgedasahyphentoanarchismor
anyliberationorresistancepoliticsonlytobesubsumedintoitscountermovement
againstadominantculture.

ThequestionofIndigenousAnarchismisn’tonethatwearrivedatascorol-
laryoforduetotheshortcomingsofwhiteorsettlerAnarchism—itisn’t“what
itwasn’tdoingforus”—itisaquestionarrivedatinrelationtotheexistenceof
theState,oftheongoingbrutalitiesofcivilizationofcolonialism,capitalism,cis-
heteropatriarchy,andwhitesupremacy,andthedesireforanexistencewithout
domination,coercion,andexploitation.

Fromcapitalismtosocialism,theconclusiontowardsanaffinitywithanarchism
isinpartmadeduetotheanti-Indigenouscalculationsofeveryotherpolitical
proposition.

Marxism’stheoreticalinadequacyasastrategyforIndigenousautonomyand
liberationliesinitscommitmenttoanindustrializedworkerrunStateastheve-
hicleforrevolutionarytransformationtowardsastatelesssociety.Forcedindustri-
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ofbeingflow.Withoutbreakingthosebarriers,wefacestagnationofanypolitical
aspirationinthetepidwatersoftheory.Ourexistenceisguidedbutitisalsofluid
andassuch,norivershouldliveasalakeifitswaterswereborntoflow.

ThedisharmonyofAnarchistidentity&solidarity.

Thereisapushbysettlerleftists,particularlybythoseentangledintheacademic
industry,todefineanIndigenousAnarchism.Theycomeasinchoateanthropol-
ogistswiththeirhalf-chewedhypothesisintheirmouths,speakingforusbefore
wehavespoken.Perhapstheimpulseisamomenttocelebrateforsome,asthe
alternativesaretocontinuethestatusquotowardsoursocialdeathandthefulfill-
mentofcolonialfutureortocompeteforequalaccesstocoercivepowerthrough
“revolutionary”leftistpropositions.Butsettlersciencesandpoliticscanonlydefine
whatwearenot.TheirreferencepointisEuropeanthoughtthatslaughteredtheir
ownIndigenousunderstandingslongago.Forthebetterpartofitsarticulatedexis-
tence,AnarchismhasbeenaresponsetopowerinthecontextofEuropeancycles
ofsocialdomination,exploitationanddehumanization.Andsotheexpectationfor
IndigenousPeoplestoanswerwithaclearideologicalandpoliticalresponseisin
manyways,aprojectthat(unintentionally)servestojustifysettlercolonialidentity
andexistence.Itisaninsidioussurvivalstrategy,veiledasanovertureofpolitical
solidarity.SowhyshouldIndigenousPeoplesjointhechorusofthisdeathrattle
whenthekillingofasettlercolonialfutureiswhatwemeanwhenwepronounce
“IndigenousLiberation”?TheprojectofpoliticizingIndigenousidentityproduces
Indigenousactorsassumingrolesinapoliticaltheatrethatultimatelyalienatesour
autonomy.Butifwestudycivilmovementsintheso-calledU.S.,apparentlythisis
howwequalifyforsolidarity.

Itwouldappearthatwewouldnaturallyfindaffinitywiththoseaskingand
answeringthequestion,“Howcanweliveourlivesfreefromauthoritariancon-
straint?”Yetthetermsofaffinityorsolidarityhavealmostalwaysbeenskewed
towardsthepursuitofasettlercolonialfuture.IndigenousPeoplesconstantlyhave
hadtojustifyourexistenceinpoliticaltermstobesuitableforsupport.

Thisfalsesolidarityhasneverbeenmutual;ithasexistedasaninstrumentof
settlercolonialassimilation.ItseekstojustifyitselfthroughcaptivatingIndigenous
Peoplesratherthanexamininghowitisitselfaproduct,perpetuator,andbenefac-
torofsettlercolonialdomination.Thereisnothingmorecontradictorythanan
autonomoussettlerassertingastandardforwhichIndigenousautonomyshouldbe
justified.

Tomakethispointclear,early“American”anarchistsneverdeclaredwaragainst
colonialism.

OneofthemostprominentrepresentativesoftheearlyAnarchisttendencyon
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these lands, Voltairine de Cleyre, celebrated colonial violence against Indigenous
Peoples in her 1912 essay “Direct Action.” That it has never, in all of these years
of study, come to the attention of students of anarchism to address her example as
settler colonial defense against Indigenous Peoples, is a glaring reality of the blind
spot that European descended anarchists continue to maintain. In her essay De
Cleyre stated,

Another example of direct action in early colonial history, but this time
by no means of the peaceable sort, was the affair known as Bacon’s
Rebellion. All our historians certainly defend the action of the rebels
in thatmatter, for theywere right. And yet it was a case of violent direct
action against lawfully constituted authority. For the benefit of those
who have forgotten the details, let me briefly remind them that the
Virginia planters were in fear of a general attack by the Indians; with
reason. Being political actionists, they asked, or Bacon as their leader
asked, that the governor grant him a commission to raise volunteers
in their own defense. …I am quite sure that the political-action-at-all-
costs advocates of those times, after the reaction came back into power,
must have said: ‘See to what evils direct action brings us! Behold, the
progress of the colony has been set back twenty-five years;’ forgetting
that if the colonists had not resorted to direct action, their scalps would
have been taken by the Indians a year sooner [emphasis added], instead
of a number of them being hanged by the governor a year later. In the
period of agitation and excitement preceding the revolution, therewere
all sorts and kinds of direct action from the most peaceable to the most
violent; and I believe that almost everybody who studies United States
history finds the account of these performances the most interesting
part of the story, the part which dents into the memory most easily.

De Cleyre, like most early anarchists in the U.S., critiqued authority, domina-
tion, and coercion yet glorified the brutality of colonial conquest as an exemplary
unmediated act.

The deeper story of Bacon’s 1675-1676 “rebellion” is that this colonial invader
went against British authority and manipulated Occaneechi warriors to assist in
his attack against the Susquehannock who were defending their homelands. Af-
ter their raid, Bacon’s white militia immediately turned on their Occaneechi allies
and massacred men, women, and children. That this analysis has remained un-
challenged is remarkable considering that thirty years after this “rebellion,” settler
militias like Bacon’s transformed from Black slave and “Indian” patrols into the first
police forces in “America.”

We can also look to CindyMilstein’s 2010 bookAnarchism and Its Aspirations for
more recent examples of settler colonial advocacy. While the majority of the book
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succinctly states what anarchism is about, in the section on Direct Democracy Mil-
stein states, “…we forget that democracy finds its radical edge in the great revolu-
tions of the past, the American Revolution included.” For Milstein, settler colonial
violence was a reconcilable complication, “This does not mean that the numerous
injustices tied to the founding of the United States should be ignored or, to use a
particularly appropriate word, whitewashed. The fact that native peoples, blacks,
women, and others were (and often continue to be) exploited, brutalized, and/or
murdered wasn’t just a sideshow to the historic event that created this country.
Any movement for direct democracy has to grapple with the relation between this
oppression and the liberatory moments of the American Revolution.”

Milstein then states, “At the same time, one needs to view the revolution in the
context of its times and ask, in what ways was it an advance?” and later calls for “a
second ‘American Revolution.”’

Settler colonialism by definition is involuntary association. Colonizers who are
anarchists still maintain an implicit position of domination over Indigenous Peo-
ples and Lands, which is unmistakably contrary to anti-authoritarianism. This has
been incongruously apparent in “primitivist,” green anarchist, and re-wildling ten-
dencies that have been wrought with cultural appropriation, fetishism, and erasure.
Without consent, without meaningful relationality with Indigenous Peoples, settler
colonizer anarchists in the so-called U.S. will always have to face this deep con-
tradiction. Anarchism, or any other political proposition for that matter, simply
cannot be imposed or “re-wilded” on stolen lands.

While settler colonizer anarchists preserve the idea of “America” in their
revolutionary imaginary, Black Anarchists such as Ashanti Alston, Kuwasi
Balagoon, Lorenzo Kom’boa Ervin in the so-called U.S. have long articulated their
deep concerns with anarchism’s lack of racial analysis while struggling with
propositions of Black statist nationalism. In As Black As Resistance: Finding the
Conditions of Liberation, William C. Anderson and Zoé Samudzi dig directly into
this matter by asserting, “We are not settlers. But championing the creation of a
Black majoritarian nation-state, where the fate of Indigenous people is ambiguous
at best, is an idea rooted in settler logic.” They observe that,

Black American land politics cannot simply be built on top of centuries-
old exterminatory settler logic of Indigenous removal and genocide.
Rather, the actualization of truly liberated land can only come about
through dialogue and co-conspiratorial work with Native communities
and a shared understanding of land use outside of capitalistic models
of ownership.

The solidarity of stolen people on stolen lands is built through mutuality,
consent and breaking the manipulations of colonialism, capitalism, and white
supremacy that have dispossessed all of us from Indigenous ways of being.


