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modalities of inter- and intrarelation. We must encourage different ways of being-
together, opening our homes to those who need them without charging rent, open-
ing the park or the rooftops to those who wish to sleep outdoors under the stars
without being disturbed, opening the abandoned houses down thewaywhere squat-
ters become instead stewards of the space because it is now their home. All because
what it means to be a society, a commune, a swarm, a togetherness is to live in the
groove of the anarcho-: needing nothing but wanting to share; answering to no
one but responding to all. Our sociality needs no permission and we express it in
defiance of all laws of property and propriety.

Further still, how might it possibly benefit our world if there was medical treat-
ment on demand, treatments that span the common cold to gender confirmation
surgeries to therapy. And, we must note, the abrupt cessation of medical “treat-
ments” that coercively alter intersexed newborn genitals, and the cessation of psy-
chological evaluations for gender transition. The cessation, too, of medico-juridical,
State-regulated requirements for identity document changes. The cessation of pub-
lic and private regulation of appearance, of social comportment, of neurotypicality,
of sartorial expression. Our bodies/minds/desires refuse State, or any other, regula-
tion.

And maybe it is imperative for us to demand free education for all, no edu-
cational resources withheld based on zip code, no more disciplinary pedagogical
habits (inclusive of all things from metal detectors to grades). No child, teen, or
adult will go to school hungry. We educate for freedom, as freedom.

And abolish the police. Abolish prisons. Abolish the gender binary. Full stop.
We offer dances of thought, possibilities for how you, who hold this text in your

hands, and those who your hands guide and nurture and build with, might go out
into the world you find yourself in and begin, or continue, to manifest the fact that
we are not yet broken. We are not subdued at the present time and are still here
loving others, loving ourselves, loving those who may not yet be able to appear,
and yes, loving those who have orchestrated this mess. It is a multifaceted love,
caressing some while slapping the shit out of others. We want you, yes you, are
you listening? We want you to demand better by planting a garden and calling out
white supremacist patriarchal cisheteropatriarchy; demand better by asking com-
rades and accomplices “You good?” and punching Nazis; demand better by opening
the door for the many-and-non-gendered kinfolk who you’ve just met for the first
time and literally stealing from universities and jails and corporations. Do what
you can, do all you can, where you’re at right now and wherever else you might
end up.
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subvertingtaxonomizinggestureswritlarge—taxonomizinggesturesthatmightbe
described,inotherwords,asauthority.

Thepathsforwardaremany.Togetanywhere,though,Ithinktheywillre-
quirethatweunderstand,cultivate,andnurturetheinherent,rhizomaticanarcho-
withinBlacknessandBlacknesswithintheanarcho-.Intentionallyandexplicitly.
AsBlacknesshashistoricallysoughtpoliticalconcretization,therehavebeenmany
falsestartsanddead-ends,howeverbeautifulandhowevermuchtheyhavetaught
us:fromhierarchicalformsofMarxist-LeninismandMaoisminthe1960sand’70s,
throughvariousstrategiesofcompromiseandco-optationthathaveledtotoday’s
failedattemptstosqueezetheanarchicvastnessofBlacknessintothestraitjacket
oftheDemocraticParty(andpartisanpoliticalshufflingingeneral).

But,aswiththeshortcomingsofclassicalanarchism,let’snotwastetimewith
condemnation,withdetailingthefailingsofthosewhocamebefore.Theswinging
doorofBlacknessisaccommodatingandgenerous.Ithasnobounceranditlooksto
thefuturewithoutwallowinginthepastorpresentmisstepsofpotentialallies,let
alonesiblingsinthestruggle—comrades.Tomeetthatfuture,Iamsayingthatwe
mustallowourselvestobepermeatedbytheanarcho-.Whatthislookslike—well,
noonecansay.But,then,whatcanwesay?

Blacknessdemandsabolition.Anarchismisabolition.Thisrealityhasalways
beenhiddenrightwherewecanseeit,ifwelookfromtherightangle,ifwedo
theworktoteaseitout.Butwhatmightitlooklikeifwedidmorethantease?
Whatwoulditlookliketoactuallybuildwiththedestructive,abolitionistmaterial
ofanarcho-Blackness?Onehesitatestoofferblueprintsforsomethingthatcannot
berestrained,solet’sconsidersomeimpressions,unhingedanduncontrolledflights
offancy;let’sconsider.

AnAnarcho-BlacknessManifesto
Wemustnotprescribe,forprescriptionsskewtoorigidly,toomasterfully.

Anarcho-Blacknessdoesnotseekrigidityanddefinitivenesseveninitsdefinitional
folds.Itprefersinsteadanopennesstopossibilities;itpreferswhatifs,perhapses,
possibles,andmaybes.Toomanytonamebut,asastart…

Whatifanarcho-Blacknessmovedtowardradicalself-determinationwhereby
webecome,toourselvesandothers,preciselywhataffirmsoursubjectivity,
allowingustoliveinthismomentunhinderedbygivenscripts.Thisisaself--
determinationunconcernedwithindividuatedidentity,discreteandsingular;it
is,rather,theethicalcomportmenttowardproliferatingunrecognizedformsof
life.Thatisouraim:weseektoallowothersandnon-personsandun-peopleand
impossiblepeopleandnoones—andthoseofuslivingbynormativesubjectivities
becausewebelievedtheywereallwehad—tolive.Whatwearecannotbefixed.
Wearebecoming.

Or,perhapsthescribblesontheperforatedleafletsofBlackanarchisminvite
notrights,whichwillcontinuallyhaveusbeholdentoaStateapparatus,butethics,

Introduction
BlackAnarchicNotes

Imyselfamananarchist,butofanothertype.

MahatmaGandhi,BenaresUniversitySpeech,
February4,1916

ThisendeavorintowhatmightbeunderstoodasBlackanarchism,aBlackanar-
chismthatisindebtedtoandcirculatesendemicallywithinBlackqueerandtrans
feminisms,isabriefattempttocrystallizebutalsodepartfromtenetsfoundines-
tablishedBlackanarchism,anarcha-feminism,and“classicalanarchism”—thelikes
ofPyotrKropotkin,Pierre-JosephProudhon,MikhailBakunin,andthelike.While
myaimwillbetoarticulateatheoreticalpraxisforBlackanarchismthroughwhatI
willdeemananarcho-Blacknessspringingfrombutalsosupplementing(andeven
disagreeingwith)self-describedBlackanarchists,inthismeditation—apamphlet,
ofsorts—IdonottakeasmysolepurposetodemonstrateafidelitytoBlackpeo-
plewhoareanarchists.Nor,Imuststate,ismygoaltorecoverBlackpeoplewho
demonstratedanarchictendenciesandinductthemintothefoldofanarchism.I
wanttoinfactresistthepenchanttoabsorbvariousthinkersintothefoldofan-
archism;Idonotwantto“claim”themnecessarilyasanarchistswhentheydo
notavowthemselvesanarchists.Rather,myintentisareconfigurativeproject,to
expresswhatanarchismmightbe,whatitmightlooklike,whenencounteringasus-
tainedengagementwithBlacknessingeneral,andBlackqueerandtransfeminisms
morespecifically.

Inthissense,Itakeasapropellingforcethat,“Anarchism,likeanythingelse,”
asHannibalAbdulShakurnotes,“findsaradicalnewmeaningwhenitmeetsblack-
ness.”1Theanarchismof,say,Bakuninisnolongeranarchismproperwhenitmeets
Blackness.Toclarify,therearecertainlythreadsthatconnectdifferentiterationsof
anarchism,makingthemall,insomesense,“anarchist”(e.g.,emphasisonmutual
aid,directparticipation,anti-authoritarianism,etc.).ButtomeetwithBlackness
entailsthatanarchismundergoesashiftinfocusandtenor.Classicalanarchism,
forexample,restedonanaxiomaticcommitmenttothedismantlingoftheState
andcapitalismasadefiningfactorforanarchistsentiments,butthisfoundation
oftendoesnotconsidertheracializationandgenderingofeitherofthem,norhow
hierarchizationbearsaracializedandgenderedtexture.Tobesure,thisprojectwill
advancebeyondmerefinger-pointingoftheracistandsexisthabitsofanarchists
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past—an argument that many Black anarchists and anarcha-feminists have made
to a valid but, to be frank, boring and expected effect. As I will discuss momen-
tarily, the dramatic shift entailed in this iteration of Black anarchism is, perhaps
more accurately, an anarcho-Blackness in that it is not Black people practicing an
anarchism that goes unchanged; it is anarchism as expressed through and neces-
sarily corrupted by the radicality, the lawlessness, the mutinous primordiality of
Blackness.

If indeed, as remarked upon by Dana M. Williams, “The term Black anarchism
implies an interaction between ‘Black’ and ‘anarchism,”’ Anarcho-Blackness: Notes
Toward a Black Anarchism dwells in the texture of that interaction.2 This text is
an effort to mine what that interaction entails: What happens to Blackness when
circulating with and through anarchism? What happens to anarchism when being
acted on by and in Blackness? What is yielded in this interaction—an additive sum,
a multiplicative product, an exponential result? Neither anarchism nor Blackness
can be what it once was (which is itself an unsettled open question) after colliding
in a critical, generative intimacy with one another, so I attempt here in this text to
illustrate a facet of that intimacy. That intimacy is anarcho-Blackness; it is a Black
queer feminist anarchism that disorders the various mechanisms that hierarchize,
circumscribe, and do violence to the moments that do life on the outskirts of order
(those moments of, as it were, unfettered and ungoverned sociality), an anticolonial
sensibility. Anarcho-Blackness, and Black anarchismmore broadly, is an anarchism
of another type, to purloin Gandhi. It is another type that recognizes its intimacy
with anarchism as conventionally understood, but it revises anarchism, anarchizes
anarchism, remixes and samples anarchism to produce something distinct but very
much indebted.

Anarchism is to be rightly understood as a more radical theoretical praxis than
Maoism, socialism, or nationalist revolution because, from the Black radical per-
spective of Kuwasi Balagoon, “the goals of anarchy don’t include replacing one
ruling class with another, neither in the guise of a fairer boss or as a party.” Indeed,
it is the name for the radical world-making project that, unlike the aforementioned
political ideologies, refuses the “socialization process that makes exploitation and
oppression possible and prevalent in the first place,” Balagoon continues. Black
anarchic notes, as the chapters herein, deemphasize representational politics, as
if having Black people as one’s oppressors makes oppression more bearable—we
know that “oppressors never have a problem finding Black leaders to condemn their
blatant disregard for life.”3

1Black Rose Anarchist Federation, “Introduction,” in Black Anarchism: A Reader, 2016, 2,
https://www.blackrosefed.org/wp-content/uploads/2016/02/Black-Anarchism-A-Reader-4.pdf.

2Dana M. Williams, “Black Panther Radical Factionalization and the Development of Black Anar-
chism,” Journal of Black Studies 46, no. 7 (October 2015): 694, https://doi.org/10.1177/0021934715593053.
Emphasis in original.

3Kuwasi Balagoon, A Soldier’s Story: Revolutionary Writings by a New Afrikan Anarchist, ed. Karl
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of modes of life that arise in the jettisoning of “this government.” “This government”
is the State; “revolutionary people’s government” is anarchism, it is anarchy.

“In an Anarchist society,” writes Lorenzo Kom’boa Ervin, “prisons would be done
away with, along with courts and police…and be replaced with community-run pro-
grams and centers interested solely with human regeneration and social training,
rather than custodial supervision in a[n] inhuman lockup.”19 This eradication of
prisons need not be a one-and-done gesture, that is, the razing of all prisons in one
fell swoop. Abolition, to be sure, is not interested in mere reform and holds in con-
tempt those who seek modest proposals such as having some prisons for the really
bad apples. Abolition is not about that life. At the same time, it is acknowledged
that there are steps toward abolition; there are, in other words, things to be done
between now and the dismantling of all prisons, and the things done in the interim
may not have the look of complete abolition but are nonetheless in service of that
end. In other words, I want to shy ever so modestly away from political purity
as a requisite for affiliation; anarchism, I want to maintain, holds the capacity for
“capitulations” without denigrating such efforts as characteristic of a person’s or
organization’s entire enterprise.

In our particular moment, then, Black anarchism can be found—or sometimes be
glimpsed—in movements like that of BLM, or Anarchist People of Color, or Critical
Resistance, or the Audre Lorde Project, and in a range of other formal and informal
groupings. The point I want to make is twofold: that organizations catering specifi-
cally to, and arising from, people who experience the forces surrounding Blackness
are doing anarchic workwithout needing to affix the label to their mastheads. There
are organizations that center Blackness that, perhaps by virtue of centering Black-
ness, politicize themselves anarchically. If they are centering Blackness as larger
radical movements, they are given the opportunity to think like anarchists. To think
like an anarchist is the aim rather than to hunker down in an ontologized “being”
that one considers politically sufficient. To think like an anarchist, and thus to come
into performative being by way of such thinking, is the propulsion of the anarcho-.
Second, there is already (implicitly) anarchist work being done by people and move-
ments that center Blackness, work that does not concede to a parochial, narrowly
identitarian or ontological understanding of the “Black” in their Black anarchism.
For these groups and individuals, Blackness is a demand, a critical modality, one
in which a racialized situatedness inflects a broader concern about forces of tax-
onomy and how to subvert them, for racialized ontologies imposed from without
are a prominent form of taxonomizing that indexes the more central concern of

18Quoted in Stephen L. Cohen, The Gay Liberation Movement in New York: “An Army of Lovers
Cannot Fail,” (New York: Routledge, 2008), 37.

19Lorenzo Kom’boa Ervin, Anarchism and the Black Revolution (The Anarchist Library, 1993), 37.
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birthsexorthegenderbinary.Sexassignationanddemarcationwithinthegender
binaryisinherentto,andcompulsoryunder,theState.ThusSTAR’sopposition
totheStatemanifesteddeeplyintheirexpressionsoftransness.Putdifferently:
sufficientanarchismnecessitatesatransrelationtotheState.

Aswell,STARexpresslydemonstratedthepervasivenessofmutualcaregiving
intranscommunitiesamongtransandnonbinarypeople,sharingnotonlyfood
buttipsforsurvival,waystomovethroughoutthecity,andmethodstonavigate
theterrainoftheiridentities.RiveraandJohnsonpracticedanarchisminexcessof
thename;theypracticedthepropellinganarcho-,bringingtobearontheircaregiv-
ingtheimportanceofracializedandgendered(specifically,transandnonbinary)
subjectivity.The“STARHousekids,”asRiveraandJohnson’smenteeswerecalled,
weregiftedRiveraandJohnson’slove.Their“primarygoalwastohelpkidsonthe
streetfindfood,clothing,andaplacetolive”alongwitheventually“establishinga
schoolforkidswho’dneverlearnedtoreadandwritebecausetheirformaleduca-
tionwasinterruptedbecauseofdiscriminationandbullying.”17Thisisnothingbut
anarchiclove.Thisiswhatanarcho-lookslike,irrespectiveofapoliticalaffiliation.

STARwantedsomethingakintoanarchism;or,theylivedandmovedthrough
theworldpropelledbytheanarcho-.Asaconcludingtestament,wemightturn
totheninthpointinthelistofdemandsthatSTARpublishedin1971.Itreads:
“Wewantarevolutionarypeoples’government,wheretransvestites,streetpeople,
women,homosexuals,PuertoRicans,Indians,andalloppressedpeoplearefree,
andnotfuckedoverbythisgovernmentwhotreatuslikethescumoftheearth
andkillusofflikeflies,onebyone,andthrowusintojailtorot.”18Whatthey
envisionedfromtheexperientialandsocialmodalityoftheirtransness,theirqueer-
ness,theirBlacknessandLatinxnesswasadifferentkindof“government.”Surely,
ananarchistmightquestiontheyearningforanygovernmentatall,asgovern-
mentsoperatethroughthemeansandintentionsoftheState.Itcouldbeargued,
however,thatSTAR’svisionisnot“governmental”inthissense,that“arevolu-
tionarypeople’sgovernment”isaradicallyre-understoodapproachtogovernance
thatbearsfew,ifany,ofthefiligreeandorgansofagovernmentinthetraditional
sense.Forhouseless,trans,gay,andotherwiseoppressedpeopleofColortobe
freeinfactnecessitatesthetearingdownof“government,”thustherevolutionary
people’sgovernmentisnogovernmentatall—itis,inaslantandperhapsadmit-
tedlyaninsufficientway,anarchistsociety.Revolutionarypeople’sgovernment,
withitsattentiontothemostmarginalizedandcareworkforoppressedpeople,
isaproto-nongovernmentalgovernment,oneinwhichtheorganizationofcare,
aid,participation,andnon-authorityisnamedunderthenominative“revolutionary
people’sgovernment.”STARismakingakeydistinctionbetweenthisgovernment,
theonethatfuckspeopleoverandtreatsthemlikescum,andadifferentkindof
government,whichmightsimplybeanorganizationalmethodorcharacterization

17SusanStryker,TransgenderHistory(Berkeley:SealPress,2008),86–87.
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WhenresearchinganarchismandBlackpeople’srelationshiptoitforthisbook,
therewasanotabledearthofself-describedBlackanarchists.Perhapsthereason
forthis,Ipondered,eventhoughthehistoryofBlackradicalityisahistoryofanar-
chicthought,isbecauseBlacknessnecessarilyaltersanarchism’scapacity.Perhaps
whatIamdesignatingasanarcho-Blackness,astheoperativemodalityforBlackan-
archism,isnomereincorporationofBlackpeopleintothefoldsofanarchism—i.e.
addandstir.IamthusdesignatingBlackanarchism’sanarcho-BlacknessasaBlack
feministcritiqueandtakingupofanarchism,assertingthat1)the“Black”infront
ofanarchismistobeunderstoodnotasa“mere”markerofidentitybutasapoliti-
calandcapaciouslypoliticizedaffixation.Itdesignatesmoreofamodeandposture
ofreading,engaging,andunderminingthetenetsuponwhichhegemonicsociality
rest.2)Inherentto(Black)feministmobilizationsisground-disturbing,andthusto
disturbgrounds—evenitsowngrounds—isanecessarycomponentoftheproject
athand.Anarcho-Blacknessthusdesignatesthedisturbingofanarchism’sground,
whichcapacitateswhatanarchismcanbeandwhoitcanliberate.And3)processes
ofracializationandgenderingmustbeattheforefrontofanyandallradicalpolitics.
Morespecifically,theradicalworkthatqueernessandgendernonnormativitydo,
asexpressedinBlackqueerandtransfeminisms,isanarchicparexcellenceinthat
thedismantlingofracialandgenderhierarchiestoooftenoverlookedormerely
glossedinclassicalanarchismisafundamentalrebukingofauthoritarianrule,hi-
erarchies,determinationfromwithout,andinjustice.

Thetitularanarcho-Blacknessofthisvolumemovestowardananarchicsocial
lifeinthatitisdelinkedfromoppressiveformsofgovernanceandrule.Thisiswhy
eachofthechaptersinthisbookareprefixed“un”—thisvolume’scommitmenttoan-
archismstretchestosubjective,intersubjective,discursive,systemic,andhistorical
realmsviaafundamentalcommitmenttobeingandbecomingunraced,ungendered,
unclassed,unruled,andunbound.ThesenotestowardaBlackanarchismarguethat,
oddlyenough,itisnotnecessarytofindalltheBlackpeoplewhoareanarchists
andtheanarchistswhoareBlackpeopleandrollouttheirwritingsandthoughts
asthedefinitivestatementonwhatconstitutesBlackAnarchismproper.Rather,
thereasonwhythisvolumeistitled“Anarcho-Blackness”andnotsimply“Black
Anarchism”(asidefromthefactthattheBlackRoseFederation’sreader,BlackAn-
archism,alreadyexists)isbecauseaffixationofBlacknessisitselfananarchicexten-
sionanddisruptionofpoliticalideologieslikeanarchismandMarxismandsocial-
ism.Wemaynot“need”aclearlydefinedBlackAnarchismbecausetoanarchically
pushanarchism,asitwere,istointroducetoitaBlackness—ormorespecifically,
ananarcho-Blackness—thatradicalizesanyandeverypoliticalideologythatmoves
towardliberationandfreedom.WhereashistorianslikeCarlLevyhavefocusedon
the-ismofanarchism,anarchismasadefinedsocialmovementthataroseinthe
late-nineteenthcenturywithclearoriginators,Ifocusinsteadontheanarcho-,the

KersplebedebandMattMeyer(Oakland:PMPress,2019),158.
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prefixal thrust and spirit, as it were, of anarchic tendencies and modalities.4 Focus
on the anarcho- is to focus on a world-making sensibility that I am interested in,
not a particular political cadre of writing and movements. Anarcho-Blackness in
apposition to (not “rather than”) Black anarchism does not dwell in delineating cri-
teria for a discernible Black anarchism as a movement but concerns the variegated
modalities, methodologies, habits, trends, thoughts, and imaginaries that might be
given to anarchic—which is to say unruled, non-coercive, coalitional—affinities and
textures for being with others.

Anarcho-Blackness expresses what might be understood as a Black anarchism
insofar as it designates a gratuitous disorder that engenders the possibility of living
unbounded by law, which is to say unbounded by violence and circumscription.
Black anarchist histories attest to how, in imaginingwhat comes after the collapse of
the State, one should not “design” this future beforehand as if we knowwhat wewill
need. Black anarchism is critical in the destructive sense that it unclothes fallacies
and injustices; too, though, it is aspirational, searching and hoping for other modes
of life and living that depart from “this.” Contrary to the Marxian castigation of
anarchists as vitiating the world only to imagine one that cannot exist, anarchists
writ large, but more importantly Anarcho-Blackness’s conceptualization of Black
anarchism specifically, demands the impossible (á la Peter Marshall’s encyclopedic
history of anarchism). The impossible is the name for the world outside of, or after,
or differently within, an anarchic destruction of the racial and sexual capitalist State.
This world-outside is Black, or lawless; this world-outside is anarchic, or stateless,
radically liberated.

I take my cue in this from an etymological source. One of the first recorded
uses of “anarchy” comes in 1539 from Richard Taverner, who writes, “This unle-
ful lyberty or lycence of the multytude is called an Anarchie.” Anarchy becomes
more than what classical anarchists note: the negation of a head or chief; without
a ruler or leader; stateless. Though Taverner surely connoted his usage of anarchy
negatively, one can read this iteration in a way that precisely captures how the
anarchism of Black anarchism seeks to operate. That is, an “unleful lyberty” is a
freedom or liberation that arises not as a product of a bestowal by the State. Unlaw-
ful liberty is an illegal liberty, a liberation achieved by other means not beholden
to the juridical sphere or a general lawfulness. Perhaps this is liberty as such, lib-
erty that is taken without making recourse or appeal to governmental agencies. We
grant our own “lycence” to be free, and it is multitudinous, a mass, a heady swarm,
that takes this liberty and license. A promotion of disorder inasmuch as it is an
anarchy that refuses to cater to order as instantiated by regimes of governance.5
The prefix anarcho-, an index of all of this, embraces a political disorder begotten
by an encounter with Blackness’s troubling ethos, its radicalization of radicality.

4See Carl Levy, “Social Histories of Anarchism,” Journal for the Study of Radicalism 4, no. 2 (2010):
1–44, https://doi.org/10.1353/jsr.2010.0003.
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imperatives, mirrored very closely the kind of politics found in avowed anarchist
organizations prior to the start of the Vietnam War. In this vein, the mid-twentieth
century’s eruptive counterculture of the New Left might be described “not implau-
sibly, as ‘the new anarchism”’ and as “anarchist in its deepest impulses.”14

The Street Transvestite Action Revolutionaries was formed by Sylvia Rivera, a
Latinx trans drag queen, and Marsha P. Johnson, a Black trans drag queen. Rivera
and Johnson started STAR after feelings of estrangement with the Gay Liberation
Front (GLF) and the Gay Activists Alliance (GAA). GLF and GAA were not radical
enough for Rivera and Johnson, in part because of their refusal to combat the po-
lice, and their lack of militancy with respect to the needs of those who were then
called poor street queens, or impoverished queer and trans houseless sex workers
in a contemporary lexicon. Following the Stonewall rebellions of June 1969, Rivera
joined gay rights organizations only to be treated hostilely with transantagonism
and racism. These organizations very often “willingly replicated exclusionary, na-
tionalist notions of good citizenship,” valorizing the criteria of the State.15 Impor-
tantly, such a Statist outlook with respect to Rivera took the form of “deploring her
rude anarchism as inimical to order.”16 Rivera was uncompromising in her quest
to help the most marginalized. She could not abide order or exclusion; her politics
and orientation toward life always moved to include, not exclude, to increase par-
ticipation in decisions that mattered, not decrease it. STAR House became a shelter,
of sorts, for houseless youth, impoverished people of Color, street queens, and oth-
ers seeking community with people who have also been marginalized. Rivera, and
Johnson, resisted assimilation into mainstream gay organizations that mimicked
State operations of nation-building, exclusion, hierarchy, and normativity (not to
mention implicit white supremacy and cisnormativity).

Beyond a basic commitment to survival, STAR could be primarily characterized
by defiance. STAR and its members were defiant as they opposed numerous sys-
tems and discourses that sought to police and discipline them as poor, as of Color,
as queer, as trans, as queens, and as sex workers. It is the fundamental operation
of the State and racial/gender capitalism to impose rigidity and order onto social-
ity, quelling movement that deviates from the tenets they inscribe. The violent
normativity—which is to say, normativity as such—of centralized and privatized
atmospheric control that regulates sociality expunges non-adherents to purported

14Peter Marshall, Demanding the Impossible, 542–43; Mitchell Goodman, “Introduction,” inTheMove-
ment Towards a New America: The Beginnings of a Long Revolution (New York: Knopf; 1970), vii (cited
in Marshall). This is not to say, as Marshall cautions, that all Leftists in the mid-twentieth century could
be rightly subsumed under the ambit of anarchism. C. Wright Mills “merely looked for reforms within
a more enlightened form of capitalism” and many New Left leaders “rarely challenged the fundamental
premises of late capitalist society.” Too, the Black Panthers adhered largely to the Marxism of Mao and
Frantz Fanon, a Marxism that sought to maintain (though in a reformed way) the State (542).

15Gabriel Mayora, “Her Stonewall Legend: The Fictionalization of Sylvia Rivera in Nigel Finch’s
Stonewall,” Centro Journal 30, no. 2 (2018): 461.

16Martin B. Duberman, Stonewall (New York: Dutton, 1993), 236.
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Themid-twentiethcenturyiswhenLeftpoliticsreallyintensified.Opposition
totheVietnamWar,andcivilrights,andBlackPower,andgayliberation,and
women’sliberationallconvergedinthe1960sand’70stocreateanethosofradical-
ism.Theyputforthaprofoundsentimentthatthingsneededtochange.Whilethey
allexpressedtheneedforchangedifferently,emphasizingdifferentaspectsofso-
ciallifeandexpressingdisdainattimesfortheemphasesofothermovements,they
allnonethelesscoalescedintoaprevailingatmosphereofLeftistradicalismandade-
parturefromthestatusquo.Ageneralsenseofanti-authoritarianismcharacterized
this“NewLeft.”MembersoftheGayLiberationFrontcollaboratedwiththeYoung
Lords,whocollaboratedwiththeBlackPanthers.Thereisacertainliberatorylogic
thatpervadestheseorganizations,andwhilethatlogicwasmutedandintensified
indifferentways,manifestinginsomesexualliberationorganizationsbeingracist
andsomeracialliberationmovementsbeingsexistforexample,theyallnonethe-
lessareimplementinganarchicinflections,Icontend.Theanti-authoritarianspirit,
albeitunevenlyrealizedandbynomeansuniversal,demandedfullliberationfor
alloppressedcommunities,andtheseliberationandLeftistpoliticshadastheiraim
thetopplingofwhitesupremacy’sracistpowerstructure(astheBlackPanthers
werefondoftermingit)and“abolishingtheoppressiveinstitutionsthatreinforced
traditionalsexrolesand…freeingindividualsfromtheconstraintsofasex/gender
systemthatlockedthemintomutuallyexclusiverolesofhomosexual/heterosexual
andfeminine/masculine.”12

Thiscoalitionaldrivenavigatesthroughtheapogeeoftheanarcho-,asits
promiscuousandpoliticallydrivencomingtogetherrestedonacommondesireto
topplethestate.AndinthisisaradicallyrewoundandremixedBlacknessthat
concretizesAshantiAlston’sinquiries:

Howcanwebringallthesedifferentstrandstogether?Howcanwebringin
theRastas?Howcanwebringinthepeopleonthewestcoastwhoarestillfighting
thegovernmentstrip-miningofindigenousland?Howcanwebringtogetherallof
thesepeoplestobegintocreateavisionofAmericathatisforallofus?

Oppositionalthinkingandoppositionalrisksarenecessary.Ithinkthatisvery
importantrightnowandoneofthereasonswhyIthinkanarchismhassomuch
potentialtohelpusmoveforward.Itisnotaskingofustodogmaticallyadhereto
thefoundersofthetradition,buttobeopentowhateverincreasesourdemocratic
participation,ourcreativity,andourhappiness.13

Andthisefforttobringtogether,toorganizeandbe-withoneanotherinan-
archicassemblagesthataimtobringdownracialandgendercapitalismis,asthe
titleofthesourceoftheabovequoteilluminatesbrilliantly,AshantiAlston’sBlack
anarchism.

Thepoliticsofthatera,withitsincreasingradicalismanddeviationfromState
12JerimarieLiesengang,“TyrannyoftheStateandTransLiberation,”93–94.
13AshantiAlston,“BlackAnarchism,”8.
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ThehistoryofBlackness,inshort,isahistoryofdisruptiontowardfreedom.How
anarchic.

TheideatowriteaboutBlackanarchismcamefromaquestionIreceivedduring
aQ&Asessionfollowingareadingofmyfirstbook,ThemGoonRules:Fugitive
EssaysonRadicalBlackFeminism.Thestudent,awhitewomanwhostudiesan-
archism,askedaboutthedearthofself-identifiedBlackanarchistseventhoughso
muchofwhatshe’sreadabouttheBlackRadicalTraditionandBlackfeminismex-
pressesanarchicsentiments.Ireceivedherquestiongenuinely;shewascurious,
yearningforawaytobringstrandsofLeftistthoughtandpoliticstogetherina
wayshehadnotyetencountered.Icouldnotprovideherwithasubstantivean-
swer.WhatImusteredwas,inshort,anelaboratedandextended“Idon’tknow.”
Subsequenttothereading,acolleagueofmine—aBlackman,scholaroftwentieth-
centuryAfricanAmericanliterature—apprisedmeofsomeoftheworkbeingdone
bytheadmittedlyfewBlackanarchistsoutthere.HenamedtheBlackRoseFed-
erationandZoéSamudzi,thelatterbeingquitefoundationalformymeditationin
thistext.Wecame,ultimately,tothequestion:Doesthereneedtobea“Blackan-
archism”?Thatis,ifBlackradicalsaredoingworkthatisanarchicwithoutcalling
themselvesanarchists,doesthereneedtobeaproliferationofadiscernibleBlackan-
archism?Itisavalidpositionthatonemustnotbeoverlyconcernedwithwhether
someonecallsthemselvesananarchistorwhathaveyou.Suchaconcernmimics
anexperienceIhadincollege,beingobsessedwithcallingmyself,andmakingsure
otherscalledthemselves,feminists,tothedetrimentofaconcernwithwhetherone
didfeministwork.Makeyourselflegibletomeandothersontermsnotyourown,
thissentimentimplies.Butitmaybepreciselythepointoftheanarcho-toblur
suchlegibilities,findingfreedominescapingpoliticalontologies.Onedoesnot,in
short,needtocalloneselfaBlackanarchisttobedoingBlackandanarchicwork.
Andtheworkiswhereourinterestsshouldlie.

Nevertheless,thoughonedoesnotneedtodeemthemselvessuchdoesnotmean
thatonecannotorshouldnot.Too,partoftheworkmightbeinthedeclaration,
anunwaveringcommitmenttobeidentifiedasandthroughadenigratedpolitical
subjectivity,andasteadfastrejoiceoveroccupyingatleastatitularsubversivere-
lationtotheState.Furthermore,theremightbesomeutilityinarticulatingnotso
muchaBlackgenealogyofanarchismbutadifferentlyinflectedmodeofrelating

5ItbearsmentioningthatananarchistlikeWilliamGodwin,forexample,was,ashis1795Consider-
ationssignaturedescribeshim,“aloveroforder.”Hisorderwasonethathefeltcouldonlybeachieved
byanarchy,asocietythatwasfreeyetordered.Iwanttoembracethedisorder,however,asorder
necessitatesaparticularadherencetoapreordainedstructure,itselfanormative—andhenceviolent,
circumscriptive—ideal.IamnotfaultingGodwinnecessarily.Afterall,heiswritingaboutasocietythat
isstillputtogether,asitwere,despitethelackofgovernmentandauthority.Iam,though,partingwith
theimplicitbuttressingofanidealnormalitythatisembeddedwithinaconceptionoforder.
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to being amongst others that finds radical expression at the nexus of Black and
anarchist. To make Blackness and anarchism meet is doing a particular kind of
work, and that work—when acknowledging the inherent Black queer feminist res-
onances of theorizations of Blackness—is much less likely to be done when simply
following the classical strain of anarchism. To follow, and deviate from, the beaten
and unbeaten path of the history of Blackness, a history that is always already
queer, always already Black feminist, and, most fundamentally, always and already
trans and nonnormative, is to bring an archive of radicality that breaches all major
confines of sociality and subjectivity. (If Blackness does the work of disturbing as-
sumed grounds that make things legible in a hegemonic way, this shares an affinity
with the queer and feminist projects of undoing and dislodging gender and sexual
normativity. There is thus an overlapping circulation happening with Blackness,
queerness, and feminism.) It is for these reasons that it might be necessary to move
toward a Black anarchism.

So while I was unable to answer the student’s question adequately during the
Q&A, I’ve committed to giving her something of a response in the form of this text.
I am still unsure why there are few who describe themselves as Black anarchists
despite the strong resonances of anarchism within Black feminism and the Black
Radical Tradition, but this is the beginning of an answer.

I am unsure if I would call myself an anarchist, nor am I certain that I care about
whether others do so. Perhaps I am, the consequences of which I “own.” But my
concern is in doing anarchic work. I am concerned with how to bring about an
anarchic world and commit to an emancipatory, liberatory vision that somehow,
somewhere, gets entwined with one’s subjectivity; I am concerned with treading
“anarchic ground,” unsettling the world as-is and bringing about something radi-
cally different—an immersive rebuking of capitalism, white and cis male supremacy,
imperialism. Such a world, if we are to tread the whispered roads of Kropotkin and
Cedric Robinson, Emma Goldman and Zoé Samudzi, is anarchic in a robust sense. I
want to live and do and become that, irrespective of whether those who bring about
that world have declared themselves anarchists. That subjectivity, the performative
product of committing to anarchic work, is what concerns me. If subjectivity im-
plies an anarchist identity, lovely. If not, so be it. But subjectivity is the terrain on
which anarchic aims are struggled over, so that must be my concern.
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litionism is a radical, anti-State, “socially productive communal (and community-
building) practice.”9 It is, as Uri Gordon details, politically prefigurative—its means
are consistent with its ends, performing the kinds of politics and worlds it seeks for
its ends.10 The shared commitments in abolitionism and anarchism are often cast as
unrealistic, too radical, or pipe-dreamy, but the castigations of realism and reform
and measure are in actuality rhetorical gestures to preserve hegemony. Indeed,
“Abolitionist politics is not about what is possible, but about making the impossi-
ble a reality,” as Abolition writes in their manifesto.11 Of course, it is assumed by
those proponents of “realism” that we must have at least some people who are in-
carcerated. Of course we must punish people who do egregious things, a world
without punishment as the operative measure being a ridiculous one. Abolitionism
and anarchism reject that “of course.”

The ungovernable, anarchic here and now harbors Black futures.
—Kara Keeling, Queer Times, Black Futures
We are already doing anarchist politics, now, living in our coalitions and com-

munes that go by different names. Those ways of relating to one another on dif-
ferent, anarchic grounds is the way we live, now, the Black anarchism we shuffle
toward—those Black futures Kara Keeling finds harbored in the ungovernable and
anarchic. There are people who have lived, and are living, this life. I find some
of those people in the Street Transvestite Action Revolutionaries (STAR) precisely
because it foregrounded Black and Brown queer and trans life through anarchic
practices; I find some of those people in the long tradition of Black organizations
doing anarchic work. Hence, in this section I want to home in on the movement
politics of STAR and the longer durée of Black people doing and thinking anarchic
shit as examples of how feminist movements that center Black queer and trans peo-
ple display anarchic valences and tendencies; indeed, how these organizations and
people retool what anarchism can mean and how it might circulate.

9Ibid, 1576.
10See Uri Gordon, “Prefigurative Politics between Ethical Practice and Absent Promise,” Political Stud-

ies 66, no. 2 (2018): 521–37.
11“Manifesto for Abolition: A Journal of Insurgent Politics,” Abolition blog, accessed January 18, 2020,

https://abolitionjournal.org/frontpage/. They go on to write: “Ending slavery appeared to be an impos-
sible challenge for Sojourner Truth, Denmark Vesey, Nat Turner, John Brown, Harriet Tubman, and
others, and yet they struggled for it anyway. Today we seek to abolish a number of seemingly immortal
institutions, drawing inspiration from those who have sought the abolition of all systems of domination,
exploitation, and oppression—from Jim Crow laws and prisons to patriarchy and capitalism…. Recog-
nizing that the institutions we fight against are both interconnected and unique, we refuse to take an
easy path of reveling in abstract ideals while accepting mere reforms in practice. Instead, we seek to un-
derstand the specific power dynamics within and between these systems so we can make the impossible
possible; so we can bring the entire monstrosity down.”
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chapters,tounderstandtheStatenotmerelyasaninstitutionalentity;itisarela-
tion.Andmore,theStatemanifestsanunderlyinglogicofcarcerality—whichisto
say,thebedrockgroundforintelligibilityand,atamorefundamentallevel,real-
ity;logicastheverygrammarbywhichthingsareexpressibleandunderstandable
and,indeed,possible.Thisforcesmanysocialrelationstodependonvariousmech-
anismsofconfinement,punishment,capture,orcircumscription.Anarchismisa
deshacklingfromcapitalismandtheStateanditsattendingconscripts;anarchism
isakindofabolitionism.

LikeDylanRodriguez,Iwouldarguethatabolitionism“isinseparablefrom
itsrootsin(feminist,queer)Blackliberation.”Blackliberation’squeerandfemi-
nistfundamentisclarifiedinabolition’sdeparturefromthetenetsofwhiteand
cismalesupremacy,astheyupholdcapitalismandcarcerality.Logicsofcarceral-
ity,bywhichImeanthepenchanttoproliferatecaptureandexpropriationalong
racistandsexistaxes,areembeddedinracismandsexismviaassumedownership
overracializedand/ornon-masculinely-genderedsubjects,circumscriptionofwho
ispermittedtoappearinpublicspace,regulationofmovementandinhabitationof
privatespace,andextractionofsurplusgoodsandresources(beitlabor,sex,sexual
labor,time,etc.).Inshort,againfollowingRodriguez,abolition

interven[es]inpatriarchalandmasculinistconstructionsoffreedom/self-
determinationandobliterat[es]liberal-optimisticparadigmsofincrementalist,
reformistsocialjustice.Abolition,initsradicaltotality,consistsofconstant,
criticalassessmentoftheeconomic,ecological,political,cultural,andspiritual
conditionsforthesecurityandliberationofsubjectedpeoples’fullestcollective
beingandpositsthatrevolutionsofmaterial,economic,andpoliticalsystems
composethenecessarybutnotdefinitiveorcompletedconditionsforabolitionist
praxis.8

Substituting“anarchism”for“abolition”mightyieldnearlytheexactsameout-
comes.

Havingparsedtheconnectionbetweenanarchismandabolitionism,andcon-
veyedthelinksofabolitionismto(queerandfeminist)Blackness,itisplainthat
thereisajustifiablerelationbetweenanarchismand(queerandfeminist)Black-
ness.Theutilityinteasing,albeitbriefly,thisrelationistoprovideafoundationfor
thischapter’semphasisonsocialmovementsandorganizations.Thepeopleand
organizationsIwilldetailbelowhaveastheirbasisabolition,broadlyconceived.
Theydelineateabolitionasmorethanmerenegation;abolitionischaracterizedas
radicallyimaginativeandgenerative,creativeandworld-building(againBakunin’s
anarchismrearshere:“thepassionfordestructionisacreativepassion,too”).Abo-

7PatrisseCullors,“AbolitionAndReparations:HistoriesofResistance,TransformativeJustice,and
Accountability,”HarvardLawReview132(2019):1685.

8DylanRodriguez,“AbolitionAsPraxisofHumanBeing:AForeword,”HarvardLawReview132
(2019):1578–79.

Unblack
Anarchismportendsthepromiseofthe
absenceofauthority/order…[it]isintenton
creatingmayhemagainstthose
epistemologicalandmetaphorical
foundationsthathavesoviolentlyscripted
Blackpeopleandcommunitiesasapeople
withouthistory,withoutknowledge,and
withoutdream.

H.L.T.Quan,“EmancipatorySocialInquiry:
DemocraticAnarchismandtheRobinsonian

Method”

WilliamGodwin,MaxStirner,MikhailBakunin,PyotrKropotkin,Pierre-Joseph
Proudhon,EmmaGoldman,andErricoMalatestadidn’treallytalkaboutBlackness,
werenotreallyconcernedwithBlackness,didn’tbringBlacknesstobearontheir
thinking,anddidn’tthinkthatBlackness’sspecificitydemandedattention.Notto
mentionthat,save,really,forGoldman,anarchistsdidn’treallythinkaboutthe
specificitiesofgender,letalonehowgendercirculatesnecessarilywithincapital-
istandwhitesupremacistformations(howraceandclass,thatis,areconstituted
throughandbygender).Itwascapitalismthis,governmentthat,authority,individ-
ualism,rulers,theState,andonandon.

ButIamactuallyquiteuninterestedintheexpectedrhetoricalmovethatimplic-
itlygarnersoneakindofvalidity:thatofpointingoutracialandgenderedelisions
asthetotalityofone’sargument.Iwill,however,dojustthat,butonlyforamo-
ment,beforemoreimportantlyspeakingofBlacknessanditsconstitutivefactorsin
thismeditation(namely,queernessand[Black]feminism)ontheirownterms.

But,ahh,theclassics…Theanarchistcanon,asitwere,hashaditscentral
tenets—ifsuchananti-authoritarian,non-doctrinalintellectualpraxislikeanar-
chismcanbesaidtohavetenets—expressedbymanyoftheaforementionedfigures.
Tosummarize,anarchismisthegeneralcritiqueofcentralized,hierarchical,and
thusoppressivelycoercivesystemsofpowerandauthority.Statepowerandcapi-
talismaretheculpritsresponsibleforthehorrorsthatsurroundus,beingdeemed
byanarchistsasmonopolisticandcoercive,andhenceillegitimate.TheState,for
instance,isinextricablefromdomination,Bakuninarguingthat,“IfthereisaState,
theremustbedominationofoneclassbyanother.”1Intheory,anarchismistouted

9
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to oppose all kinds of oppression, be it racism, sexism, transanatagonism, classism,
colonialism, ageism, etc. While there has been much less explicit meditation on the
anarchist stance toward transanatagonism than, say, capitalism, the overarching
claim of anarchist ideology is that any kind of coercive, dominative oppression is
to be quashed. To be established instead is a society based on direct democratic
collaboration, mutual aid, diversity, and equity. “From each according to his [sic]
ability, to each according to his [sic] need.”

Though there are those who are more strict about incorporating those who pre-
ceded the nineteenth-century heyday of people beginning to explicitly call them-
selves, and rally around a political movement called anarchism, I will not partake
in such gatekeeping, for better (where a longer lineage of anarchist thought can be
mobilized) or worse (where any form of dissent might be unjustifiably subsumed un-
der anarchism, diluting its specificity and historical situatedness). Like Kropotkin,
one might understand the Epicureans and Cynics as anarchists, since they avoided
participation in the political sphere, retreated from governmental life, and advo-
cated allegiance to no state or party. They lacked the “desire to belong either to the
governing or the governed class.” Kropotkin understands this as a proto-anarchic
anti-State and anti-authoritarian disposition.

Far from meaning that everyone is left alone and unorganized, anarchism in
the classical sense privileges democratic and communal relationality, obviating ex-
ternal rule and control. This is a positive conception of anarchism as voluntary
participation predicated on each individual’s autonomy and agreement with com-
munal values. It bears noting, though, that an anarchist society may take different
forms: socialist anarchism, which emphasizes developing communal groups that
are intended to thrive in the absence of hierarchies and a centralized governmental
structure; or individualist anarchism, some of which reject any and all group identi-
ties, communal mores of the good, and venerate individual autonomy. Max Stirner
represented perhaps the furthest pole of this tendency, with his refusal to obey any
law or any state, even if it was collectively arrived at. The self is the only arbiter of
one’s life. As well, there is anarcho-syndicalism, which supports workers in a capi-
talist society gaining control over parts of the economy, and emphasizes solidarity,
direct participation, and the self-management of workers. Additionally, anarcho-
syndicalism has the aim of abolishing the wage system, seeing it as inextricable
from wage slavery.

Life under non-anarchist rule conceives of the political arena as a good that
exists to protect and serve the people; or better, a system chosen by the people.
So much of ancient Greek philosophies, modern liberal philosophies, and political
philosophies assert, in various ways, that obedience to the law is a prima facie
duty and inarguable good. Anarchism has called this very foundation into question.

1Mikhail Aleksandrovich Bakunin, Statism and Anarchy, trans. Marshall Shatz (New York: Cam-
bridge University Press, 1990), 178.
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termed non-hierarchical relationality); the emphasis on consent rather than coer-
cion, and on self- and communal “governance” (or, a conception of organization);
the advancement of direct action; the advocacy for the dismantling of all hierar-
chies and expressed global solidarity with all who are oppressed and subject to
hierarchical tyranny. In short, movements for Black and queer and trans liberation
are “indeed…radical movement[s] inspired by tenants [sic; tenets] of the anarchist
tradition often demonized by state and corporate power.”6

Prison, a social protection? What monstrous mind ever conceived such an idea?
Just as well say that health can be promoted by a widespread contagion.

—Emma Goldman, “Prisons: A Social Crime and Failure”
The undercurrent of many contemporary, and even some not so contemporary,

social justice movements that carry out the Black Radical Tradition is a marked
abolitionism. Kropotkin—the poster-boy of classical anarchism—himself expressed
a clear desire to end imprisonment, condemning carcerality’s dehumanizing tenden-
cies, advocating for education programs for the formerly incarcerated, and firmly
supporting the reintroduction of prison populations into general society: in a nut-
shell, our boy Pyotr was an abolitionist. Abolitionism, I want to argue, is funda-
mentally anarchic, not because avowed anarchists argue for abolition in name but
because abolitionism, with its complete extrication from the State, from racial and
gender capitalism, and from carcerality, mobilizes the anarcho- I have argued for
throughout this text. The prefixal “anarcho-” describes a world-making, a creative
imaginative praxis reliant upon a pervasive un- that erects as much, even more,
than it destroys. Agreeing that abolitionism is an anarchic modality brings to the
fore an unaddressed Blackness in anarchism inasmuch as it makes plain the his-
torical proximity of Blackness to abolitionism and thus anarchism; and it forces a
recognition of capitalism’s exploitative and extractive relationship to “free” labor
that bears a striking resemblance to the extractive and exploitative relationship of
anti-Black sociality to Blackness and Black subjects.

Abolitionism is a visionary and political praxis and modality that struggles
against the regimes of capitalism, white supremacy, heteronormative patriarchy,
and cissexism. It is a daring rooted in a Black liberatory history of maroons—Black
Proto-anarchists, one might say—“who dared to imagine their lives without shack-
les.”7 The desire to deshackle from any and all fetters imagines one’s being-in-the-
world as anarchic—no gods, no masters, the old saying goes. To deshackle oneself
marks a radical act of freedom in the broadest sense, a way of living not in defiance
but in refusal and subversion of the State. It is imperative, as alluded to in previous

6Joaquin A. Pedroso, “Black Lives Matter or, How to Think Like an Anarchist,” Class, Race, and
Corporate Power 4, no. 2 (2016).
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Movement-orientedpoliticsoftenorbitaroundtheconceptofdomination.They
also,though,orbitaroundconceptionsofworld-makingandfuturity—thatis,not
onlytheplightsofthecurrentmomentbutalsotheworldinwhichweenvision
ourselvesafterandinexcessoftheplight.Radicalfeminist,queer,andBlackliber-
ationistmovementsfromtheBlackPantherPartyforSelf-Defense(BPP)toBlack
LivesMatter(BLM)toStreetTransvestiteActionRevolutionaries(STAR)all,be-
causeoftheirresistancetodominationandimaginingofaradicalfuturity,bear
affinitieswithanarchism.InlinewiththerecalibratingworkoftheBlackanarchism
expressedinthistext,onemightarguethatBlackmovementslikeBlackPower
andtheBPP—thoughattimes,fromsomeoftheirmoreMarxist-Leninistperspec-
tives,criticalofanarchismproper—areanarchicdespitenothavingbeenaffiliated
withanarchism,preciselybecause“Blackanarchismdidnotoriginatewithinan-
archism,butexternaltoit.”3TheBlackanarchismof,say,theBlackPanthersis
oneinwhichthey“blendedanarchistpositionswiththeirrevolutionarynational-
ism,”thoughthereisadistinctiontobemade:Blackanarchistsdonotholdon
toanationalistconceptionofanexclusionary,borderedState,asMarxist-Leninist
BlackPanthersdo.4Nationalismshouldbeunderstoodasanathematoanarchist
sentiments,andtheBlackanarchismofsomeonelikeKuwasiBalagoonseeksto
getridofborders:“itseemstomethatAnarchywouldhavetobeanti-imperialist,
thatthere’snootherideologythatrefusestorecognizeborders,”hesaysinhis
July28,1984letterfromprison.5ThelinkbetweenanarchismandBlackPower/the
BlackPanthersisgivenmorestrengthbythatfactthatmanyofthekeyfiguresin
expressedBlackanarchism—AshantiAlston,KuwasiBalagoon,LorenzoKom’boa
Ervin,OjoreLutalo—weremembersofthePanthers.Althoughitiscrucialtonote
thatthesethinkersandactivists,andtheorganizationstheywereapartof,donot
necessarilypossessthe“right”conceptionof(Black)anarchism,theycanbethought
ofasinstancesoftheworkBlacknessdoestoanarchism.

Thisconcludingchaptertakesaimatmovementgoals,suchasabolitionand
tendingtothematerialneedsofthemostmarginalized,toroundoutwhatanarcho-
Blacknesscanandhaslookedlike.AsIthinkexplicitlyaboutabolition,Iamusing
asitsdefinition,simply,thepoliticalstrategyoferadicatingratherthanreforming
systems,discourses,andinstitutionsthatstructurelifeandlivability.Thesesystems
(e.g.prisons,thegenderbinary,etc.)haveattheirfoundationanongoingviolence
thatmasqueradesasbanalor,worse,naturalandgood.Abolition,then,promotesa
dismantlingofthesesystemsinsearchoflifeandlivabilitybyothermeansnotpred-
icatedonviolence.Inmeditatingonabolition’srelationshiptoanarchism,STAR,
andthinkinglikeananarchist,Iwanttohighlightthebeautifullysporadicembrace
offreeassociation,directparticipation,andradicaldemocracy(whatmightalsobe

3DanaM.Williams,“BlackPantherRadicalFactionalization,”679.
4Ibid.
5Quotedinibid,679.
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Whatarisesinthehopefuldisintegrationofrulebyanauthoritariannation-state
isasocietythatcaresforoneanothercommunallyanddemocraticallywithoutthe
needforatyrannicalforceofcoercionandsovereignty.AnarchistslikeGodwinand
ProudhonandBakuninbasedthisanarchistsocietyonbeliefsinreason,universal
morallaw,education,andconscience.

Withthisverybriefoverview,thetasksetforthhereisslightlydifferent.Itpar-
allelsyetdepartsfrom,aswellasstandsincontrastto,thisanarchisthistory—an
anarchic“shadowhistory,”ifyouwill,apara-anarchismthatanarchizesanarchism.
WhatisnotbeingdonehereisanattempttofindheadsorfiguresofBlackanar-
chismtogiveclouttoitasawingofanarchismasawhole.WhileIwillsurely
citethroughoutthischapter,aswellassubsequentchapters,thethoughtofpeople
likeLucyParsons,theBlackRoseAnarchistFederation,LorenzoKom’boaErvin,
andZoéSamudzi,thisprojectisinfactnotconcernedwithsimplytrottingouta
listofanarchistBlackpeopleasthemeaningofBlackanarchism.Iamarticulating
ananarcho-Blackness,firstandforemost,asaninhabitablemodalityofanarchic
subjectivityandengagement.ThismayleadtoadiscernibleBlackanarchism.Fine.
ButtheaimisnottoarriveatBlackanarchism;itis,rather,toengageananarcho-
BlacknessthatmovestowardwhatmightbecalledaBlackanarchism.

Thereareanumberofracialized,gendered,andracializedgenderedelisionspresent
inclassicalanarchisttheorizationsthatdemandbeingpointedout.Bakunin:“If
thereisaState,theremustbedominationofoneclassbyanotherand,asaresult,
slavery;theStatewithoutslaveryisunthinkable—andthisiswhywearetheen-
emiesoftheState.”2Overlookedhereishowthehistoryoftheenslavementof
peoplesofColor,specificallyBlackpeopleintheWesternworld,isthehaunting
specterofhisclaim.Theconditionoftheslave,whichisononeplanethecondition
ofBlackness,istherelationshipbetweenapeopletotheState.Thus,anarchism,in
itsanti-Statism,mustreckonfullforcewithBlacknessasBlacknessservesasthedis-
tinctangleofvisionforencounteringtheeffectsofState-sanctionedenslavement
andoppression.ToabolishslaverynecessitatestheliberationofBlackness,making
anarchismanemancipatoryproject,aprojectthathasasitsfoundationagrappling
withBlackness.

OnthetopicoftheState,therehasalsobeenthetendencytocollapsetherelative
effectsofviolence.Thatis,ifitisindeedtruethattheStatebearsahostilerelation-
shiptothoseitcontrols,therearesomewhoarecontrolledindifferentwaysand
whofeeltheforceoftheStateinmoreacuteways.TorestatthenexusofBlackand
trans,forexample,istofeelthebruntoftheStateinscrutinizing,genderbinaristic,
andracializingways,whichgiveoneovertothelikelihoodofpoorhousingcondi-
tions,lackofjobaccess,increasedratesofincarceration(whichthensubjectsone

2Ibid.
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to the gendered carcerality of prisons and its pervasive mis-gendering violence),
and the like. Examine the lives of Miss Major, Marsha P. Johnson, CeCe McDonald.
Anarchic meditation on the terrors of the State begin in the right direction, but they
fall short of taking the critique as deeply as it demands.

A critique of the State is in order too, though. A traditional focus on the State as
the end-all be-all of oppression must be thought of as more than simply a govern-
mental agency or bastion up on high doling out sentences and decrees. The State
is, too, a relation, a way of dictating how people are to be interacted with. We
encounter one another on the logics of intelligibility that the State demands, and
that structures how one can appear to others, circumscribing subjective parts and
desires that fall outside of this framework. And this is a violence. We must also
note how this relation is not only in the public sphere but characterizes any sphere
in which interaction is had. And furthermore, these relations are textured by racial
and gender hierarchies. One relates to others on their presumed gender, their pre-
sumed race, and disallows them to be otherwise than this fundamentally externally
imposed subjectivity. The other has had no opportunity to announce themselves to
us on non-State grounds. Any anarchism, then, must recognize this and commit to
dismantling their hierarchies within relationality and move toward the disorderly,
disruptive refusal to continue living by State laws.

So if anarchism truly does represent “to the unthinking what the proverbial bad
man does to the child—a black monster bent on swallowing everything,” then we
must recognize that the blackness of the “black monster” is no accident.3 It is in
fact constitutive.

To infuse anarchism with anarcho-Blackness is to push anarchism’s logics fur-
ther. Many anarchists did not organize on the grounds of difference and differentia-
tion, even as they soughtways to prevent their silencing. Hence, anarcho-Blackness
supplements these oversights via an insistence on perhaps assemblage or swarm or
ensemble, whereby there is a consensus, or consent, not to be individuated—which
is another way to say an affirmation to emanate from difference toward the insis-
tence on collectivity and agential singularity. It is not unanimous we seek to be; it
is ensemblic, assemblic, a distinction that manifests in the proliferation of life for
those who might queerly emerge when conditions are saturated with the elimina-
tion of institutions that curtail such life.

Saidiya Hartman writes in “The Terrible Beauty of the Slum”: “Better the fields
and the shotgun houses and the dusty towns and the interminable cycle of credit
and debt, better this than black anarchy.” These “zones of nonbeing” Hartman says,
purloining Frantz Fanon, are the regulated domains of Black peoples, or more pre-
cisely of those who inhabit the rebellious posture of anarcho-Blackness. They are at-
tempts to corral what Hartman calls “black anarchy,” or what William C. Anderson

3Emma Goldman, “Anarchism: What It Really Stands For,” in Anarchism and Other Essays (New
York: Dover, 1969), 49.

Uncontrolled
Instead of eye-for-eye punishment, there
should be restitution to the victims, their
families or society. No revenge, such as the
death penalty will bring a murder victim back,
nor will long-term imprisonment serve either
justice or the protection of society. After all,
prisons are only human trashcans for those
that society has discarded as worthless. No
sane and just society would adopt such a
course. Society makes criminals and must be
responsible for their treatment. White
capitalist society is itself a crime, and is the
greatest teacher of corruption and violence.

Lorenzo Kom’boa Ervin, Anarchism and the
Black Revolution

Anarchism has long seen the establishment of an organized movement as a ne-
cessity for bringing about an anarchist society. Direct action and committed, sus-
tained activism often manifest in organizations in order to have a critical cadre of
bodies willing to put in work for the movement’s goals. As movement-oriented,
or at least oriented toward understanding the importance of collectives and com-
munes with substantive numbers to stave off political quashing, anarchism bears
deep affinities to Black queer and trans movements to bring about social justice.
Surely there have been many demographics who have organized in order to change
society, so movement orientation is not unique to Black people. My point is that
the Black Radical Tradition has consistently rejected the seemingly stark divide be-
tween theory and practice, refusing the false assumption that “one could separate
the articulation of ideas that would govern how we envision the future from ac-
tually enacting that future.”1 Anarchism, too, “has traditionally drawn upon ideas
of coherence between theory and practice,” which is to say that doing theory is a
critical praxis, that what we seek to engender in the world on a material level is
itself a profound theoretical apparatus.2

1Joshua Myers, “Lecture Notes: Ontologically Total,” Speaktomekhet blog, September 19, 2017,
https://speaktomekhet.wordpress.com/2017/09/19/lecture-notes-ontologically-total/.

2Richard J. White, Simon Springer, and Marcelo Lopes de Souza, eds., The Practice of Freedom: An-
archism, Geography, and the Spirit of Revolt (New York: Rowman & Littlefield International, 2016), 2.
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(Christian)masculinity,wherethisorientationisthelayofthelandthatdefines
theStateandsocialhierarchies.Disruptionofthisbegetsapoliticalandexistential
opportunitytoexplorealternativepossibilitiesoflife—anarchicpossibilities.The
currentpoliticalschemaistheresultoftheonslaughtofwhitemasculinityper-
vadinghowwestructuresociality.ThusBlacknessandtransness,asperversions
ortorquesofsuchanorientationspurnedbywhitemasculinity,provideakind
ofmedicinalcuretotheworldinwhichwefindourselves.Afocusontransness
asaradicalcritiqueofmasculinitydoesn’tpitparticularbodiesagainstone
another(since,asZylinskanotes,thereignofwomenwouldnotnecessarilylead
usintherightdirection)butunderstandsthemaswaysofinhabitingsocialand
politicalspace.(White)Masculinityhasorientedustowardwar,coercion,violence,
force,andthelike;transness,aswhatKaiM.Greencallsinthefirstinstance“a
reorientationtoorientation,”providesanotherwayof(un)structuringsociality.19
Itisthisradicalreorientationtowhichtheprefixalanarcho-refers,adeparture
fromthenormative,anormativitycharacterizedbythewhitemasculinityofa
hierarchical,coerciveState.

Perhaps,then,whatwearestrivingforisanothergenreoflife.Whatwehave
nowisonesaturatedwithastultifyingviolence.Lookingtootherandotherwise
waysoflifebeinglivedoutsidetheStategivesusdifferentgenresoflifeandsocial-
ity.TheSylviaWynter-esque“genreofMan”thathasstructuredbothourworldand
howwerelatetoothersisaracializedandgenderedviolencethatdisallows—indeed,
instantiatestheviolentexclusionof—thevalidityofmodesoflifeandembodiment
outsideitsconstitutivewhitenessandcismasculinity.The“WhiteMan”isanil-
lusionthat,perWynter,“wenolongerneed”becauseit“interaliathreaten[s]the
livabilityofourspecies’planetaryhabitat.”20TheBlackandtransofouranarchic
pursuits,theanarcho-,isourguide“toremak[ing],consciouslyandcollectively,
thenewsocietyinwhichourexistentialreferent‘weinthehorizonofhumanity”’—
thosewhomobilizethemasterlessandrulerlessanarcho-oftheBlackandtransof
ourante-andanti-matter—“willallnowlive.”21

19KaiM.Green,“TroublingtheWaters:MobilizingaTrans*Analytic,”inNoTea,NoShade:New
WritingsinBlackQueerStudies,ed.E.PatrickJohnson(Durham:DukeUniversityPress,2016),67.

20SylviaWynter,“TheCeremonyFound:TowardstheAutopoeticTurn/Overturn,ItsAutonomyof
HumanAgencyandExtraterritorialityof(Self-)Cognition,”inBlackKnowledges/BlackStruggles:Es-
saysinCriticalEpistemology,eds.JasonR.AmbroiseandSabineBröck-Sallah(Liverpool:Liverpool
UniversityPress,2015),245.

21Ibid.
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andZoéSamudzicall“theanarchismofblackness.”4Thisisanarcho-Blackness:the
primordialmutinytowhichregulationresponds.ItconcernswhatMichaelHardt,
readingFoucault’sreadingofMarx,callsapriorityoftheresistancetopower.If
Marxunderstooddominativediscipliningintheworkplaceasaresponsetoworker
insurgency,andifweunderstandtheeraofU.S.enslavementasaresponsetothean-
ticaptivityexpressedthroughBlackness(andfurther,ifweunderstandcapitalism’s
constitutiveracialdifferentiationandreproductionof[re]productiveanddispos-
ablehumanityrootedinthecommodificationofBlackenedsubjects),thenanarcho-
Blacknesscomesintodescribetheanarchicinsurgencythatdefinestheabolition
oftheStateandhierarchization.5

ThisisaboutwhatBlacknessdoestoandthroughanarchism,notagainstit.We
needanarchism’smusingsandmovementstrategies,soitwouldbeantitheticalto
radicalworldtransformationtojettisonanarchism’sgifts.Too,though,anarchism
cannotsimplydowhatithasalwaysdone(whichisitselfamultifariousenterprise)
assuchhasbeenpredicatedon,inpart,anelisionoftheweightofwhite(andcis
male)supremacy.Thatis,wecannotjustaddinracialandgenderedperspectivesto
analready-functioninganarchism;wecannot,also,simplythrowoutanarchismon
thegroundsoftheseelisions.ThetaskistomobilizetheeffectsofBlackfeminism
andanarchismcollidinginharmoniouslycomplexchaos.Thismobilizationiswhat
I’vedeemedanarcho-Blackness,an“anarchaos,”toborrowabeautifullyaptlexicon
fromChristopherR.WilliamsandBruceA.Arrigo.6

Itshouldbeclearthattheracialandgenderedelisionsofclassicalanarchismde-
mandcritique.“ThedeceptiveabsenceofBlackanarchistpoliticsintheexisting

4SaidiyaHartman,“TheTerribleBeautyoftheSlum,”Brick:ALiteraryJournal,July28,2017,
https://brickmag.com/the-terrible-beauty-of-the-slum;WilliamC.AndersonandZoéSamudzi,AsBlack
asResistance:FindingtheConditionsforLiberation(Chico,CA:AKPress,2018),60.Thereisanotable
difference,too,betweenAnarchyandAnarchism.Anarchyisoftenusedasasynonymforchaosanddis-
order,apurelynegativeconstrual,whereasanarchismisdefinedasapositivizeddoctrinethatdoesnot
doawaycompletelywithsocialorder,butrecalibratesorderwithoutgovernmentandfromthebottom
up.

5NikhilPalSingh,“OnRace,Violence,andSo-CalledPrimitiveAccumulation,”SocialText34,no.3
(September1,2016):27–50,doi:10.1215/01642472-3607564.SinghrevealshowMarx’sanalysisofcapi-
talismasa“veiledslavery”understandsitaspredicatedonanintrinsicracialdifferentiation—“adirectly
violent,andyetalsotypicallyflexibleandfungiblemodeofascription”(31)—andonthetheftofindige-
nouslandandthe“huntingofblack-skins”(33).Forcefully,Singhwritesthatthedivisioncapitalism
makesbetweenproductivehumansanddisposablehumans“ismediatedbytheshiftingproductionsof
raceasalogicofdepreciationlinkedto(a)proletarianizationasaconditionof‘wagelesslife’—thenorm
ofcapitalisminsofarasitproducesradicalmarketdependencyandsurpluslabor—and(b)theregular
applicationofforceandviolencewithinthosepartsofthesocialthatsubsequentlyhavenopart”(39).

6SeeChristopherR.WilliamsandBruceA.Arrigo,“AnarchaosandOrder:Onthe
EmergenceofSocialJustice,”TheoreticalCriminology5,no.2(May2001):223–52,
https://doi.org/10.1177/1362480601005002005.
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literature,” writes the Black Rose Anarchist Federation, “can be attributed to an
inherent contradiction found within the Eurocentric canon of classical anarchism
which, in its allegiance to a Western conception of universalism, overlooks and ac-
tively mutes the contributions by colonized peoples,” namely Black peoples.7 But
Black anarchism does not begin and end at that critique. What might a Black an-
archism look like to itself, not simply a reactionary posture toward the implicit
whiteness in classical anarchism?

Blackness enters anarchism, and anarchism enters Blackness, as an enabling
ethics of precedence. That is, it is and was important that, “it is not just European
people who can function in an anti-authoritarian way, but that we all can.”8 But
what is more apropos to anarcho-Blackness’s concerns is how Blackness and those
in proximity to its work and histories operate anarchically. On one register, Black
communities themselves are, one might say, anarchist communities: they don’t “in-
volve the state, the police, or the politicians. We look out for each other, we care
for each other’s kids, we go to the store for each other, we find ways to protect
our communities.”9 More expressive of the anarcho-, however, is dissolving the
homogeneity often imposed onto Blackness. Ashanti Alston articulates his Black
anarchism in a way that allows for Blackness to not be reduced to a monolith. Al-
ston remarks, “I think of being Black not so much as an ethnic category but as an
oppositional force or touchstone for looking at situations differently,” concluding,
“So, when I speak of a Black anarchism, it is not so tied to the color of my skin but
to who I am as a person, as someone who can resist, who can see differently when
I am stuck, and thus live differently.”10

The Blackness here marks a non-homogeneous descriptor of subjectivity. Said
subjectivity, however, is not so much skin color, as Alston notes. Blackness does
not merely consolidate all those who meet a racial quantum. Such a measure would
collapse and monolithize those under its rubric. What Alston advances is not Black-
ness as people who are Black; he advances an anarcho-Blackness: a conceptualiza-
tion of Blackness as tied to a politicality and radical penchant for sociality and social
arrangement. The implications of this make the Blackness of anarcho-Blackness
open to whoever is committed to expressing the liberatory politics it calls for.

Of course, the “Anarchist movement…is overwhelmingly white,” as Lorenzo
Kom’boa Ervin notes in Anarchism and the Black Revolution. What else is new?
I am grateful to Ervin for making this plain, but it is not a substantive argument
around which to build a political thought and movement. What does Black anar-
chism do in excess of reacting to white people? That is my concern, and I maintain

7Black Rose Anarchist Federation, Black Anarchism: A Reader, 2.
8Ashanti Alston, “Black Anarchism,” Perspectives on Anarchist Theory (Spring 2004): 7. This is

the transcript of a talk given at Hunter College on October 24, 2003. Also available at https://black-
ink.info/2018/03/08/ashanti-alstons-black-anarchism/.

9Ibid, 8.
10Ibid, 7–8.
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and transness of an anarchic critique (ofWestern civilization, á la Cedric Robinson’s
definitional Black Radical Tradition) we are motivated to change that which touts it-
self immutable. The devastation wrought by the capitalist model that our globalized
world now depends on requires rethinking from the ambit of an anarcho-Blackness
articulable through radical trans and feminist critiques of sociality.

There can be no shortage of liberation if we will ourselves toward an anarchism
that demands justice and liberation for the most marginalized—the Black and the
trans. It is the current state of affairs that disallows their liberation. Any anarchism
interested in devastating the State and its hierarchies must attend acutely to the
margins where the Black and woman and trans reside. It is the life and livability of
all, as anarchists purport, that is our concern, and that “all” will not be adequately
tended to if we remain in a position of objectivity, a position that takes its cue from
the vantage of white masculinity. So often presumed to be parochial and particular,
anarchist opposition to the State and capitalism, coupled with racial and gender
critiques—from the purview of Blackness and transness, from Black feminism, from
anarcho-Blackness—is the perspective from which we gain the widest vision of the
task at hand.

So we seek the end of white men in order to think more broadly. A commitment
to dismantling all hierarchies and being concerned with all oppressed people de-
mands the dismantling of the ontological and epistemological habitus of the White
Man. To care for those of different and variant gender expressions and desires
means a disdain for those discourses, systems, and subjectivities that instantiate the
impossibility (and, if shown to be possible, extermination) of variations in gender
identification. Such is epitomized by the subject of the White Man, a subjectivity
one tries to attain in order to come into a particular kind of being rather than simply
an ontological fact about a certain demographic. More clearly, Zylinska puts it this
way:

So, even though the “end of man” [and, embedded within it, an implicit white-
ness and cisness] may indeed signal the possible withering of a particular form of
white Christian masculine subjectivity as the dominant orientation of our cultural
and political discourses, it is meant to read as a diagnosis of a political condition
and a positing of a political opportunity rather than as a psychological or biological
diagnosis of the extinction of a particular species. (It also needs to be acknowledged
that, structurally, there is nothing about the imaginary reign of, say, women that
would guarantee a fullness of society and a happily ever after.)18

She is referring to a particular worldly orientation that foregrounds white
16Joanna Zylinska, The End of Man: A Feminist Counterapocalypse (Minneapolis: University of Min-

nesota Press, 2018), 7.
17Ibid, 40; Susan Stryker, “My Words to Victor Frankenstein Above the Village of Chamounix: Per-

forming Transgender Rage,” GLQ: A Journal of Lesbian and Gay Studies 1, no. 3 (June 1, 1994): 241,
https://doi.org/10.1215/10642684-1-3-237.

18Zylinska, The End of Man, 46.
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anotherwayoflife.
MyunderstandingofBlacknessandtransnessstemsfromthewaytheyactas

forcesofdispersalanddifferentiation.Blacknessisinflectedinandbytransness
(notBlacknessistransness),atransnessunderstoodasarefusalofcircumscrip-
tionandtransparentarrival/destination(ororigin).Blackandtrans,aslinkedto
movement,unfixationfromnormativelylegiblephysiognomy,andageneralrefusal
bearanintimaterelationshipandhighlightthattherecanbenoseamlesspartition
betweenthemunderaracializedandgenderedworld.ThisisBlackness’sother-
wiseidentificationlocatedintheinterstices,frictionalrelations,andrebelliouscom-
muningwiththosewearenotsupposedtorelatewith/to.Thisisatrans-inflected
wayofrecomposingsubjectivitiesinthenameofliberationfromimposedcaptivity
inidentificatoryregimes,flightfromwhattheytolduswehavetoalwaysbe.Itisa
transBlacknessthatisanante-anti-category,aprecedingandsubvertingpredilec-
tionforopposingcohesivecategorization.

Theanarcho-ofBlackandtranssubvertscapitalisticownership,opensthemup
topara-possession,anunpropertieddeploymentandcalltocoalitionalfugitivity
begottenbydisaggregatingit“fromitsentrenchmentwithstateinterest,withprop-
erty.”15Capitalisttentaclesaremuchlessequippedtoregulatepurportedstrangers
whocreateanensembleonthegroundsofunanticipatedcoalitionalcriteria—or
non-criteria—andthreatentocreatetreason.ChangingandexpandingBlackradi-
calpoliticsprovidesfornewopportunities,necessaryopportunities,tocontradict
andunderminehegemonicforces.

Allofthismightleadto,intheprovocativelanguageofJoannaZylinska,“The
EndoftheWhiteMan.”InthissectionIhavebeenattemptingtobringaboutthe
obliterationofthepurportedlyimpenetrableedificesthatupholdwhitesupremacy
andcissexistpatriarchy.Whatsuchanattemptultimatelyamountstoistheend
ofthewhiteman.Thisisnot“[white]man-bashing.”Fewwouldadvocatesuch
agoal,asifthiswouldeliminatethestructuresandhistoriesthatpervadeallof
ourlives.Suchagoalwouldwronglypresumethatwhitesupremacyandcissexist
patriarchyaremerelytheproductofindividualpeoplecommittingbiasedacts.To
precipitatetheendofwhitemenisanapocalyptic,oranarchic,discoursethatad-
vances“anethicalopeningratherthansolely…anexistentialthreat,”anopeningout
intosomethingthatradicallydepartsfromthecurrentstate(andState).16Ifwelive
amidpervasiveracialandgendercapitalism,ouranarchicyearningmustbefor“a
worldbeforeglobalizationandbeforeneoliberalcapitalism,”whichmightbeaptly
readasandthroughSusanStryker’s“anarchicwomb,”atransandtransitivepri-
mordialitythatgivesusovertosomethingnon-categorical.17FromtheBlackness

14AchilleMbembe,CritiqueofBlackReason,trans.LaurentDubois(Durham:DukeUniversityPress,
2017),179.IreadMbembeposingacritiquehereinlinewithmine,namelythatfixationonandinvest-
mentin“racialsubsidies,”orracialcategorizations,aretheproductofcapitalismandsubjecttoitsaims
ofcontrol;JohnsonandLubin,FuturesofBlackRadicalism,44.

15CarterandCervenak,“BlackEther,”219.
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thatBlackanarchismtroublesthegroundonwhichwestand,tapsintoamutinous
forcethatbehavesinsubversionofregulation,andattendstohowpeoplemaybe
differentlypositioned(ordifferentlypositionthemselves).Developingspacesfor
“newrevolutionaries”isoneofthevariousiterationsofanarchism,asisestablish-
inga“politicalhome”that,inmyreading,theBlackRoseAnarchistFederationsees
asadifferentsocietyinwhicheveryonecanlive.Itisnotaparochialendeavor,asif
focusonBlacknesseverwas;itisnotparticulartoaspecificdemographic(though
itisunapologeticinitsfocusonaparticulardemographic).Blacknessasanarchy
providesaglimpseintoanotherkindofworldbyheedingtheabundanttroveof
epistemologicalrichnessthatcanbefoundinthatsynecdocheforBlackness:the
Negro.ToC.W.E.Bigsby,theNegrois“aconvenientimageofthedark,sponta-
neousandanarchicdimensionofhumanlife”whohas“anarchicimpulses.”And
thishas“metaphysicalaswellaspragmaticimplications.”11Theimplicationsare
vast.Blacknesspossessesagroundinganarchicimpulse,animpulsetomovewith-
outpermissionandlivewithoutrule.Humanlifeflourishesinthis;itthrivesin
thisterrain.So,tospeakofanarchism,onemustspeakofthesedarkimpulses.One
mustspeakofBlackness.

11C.W.E.Bigsby,“TheDividedMindofJamesBaldwin,”JournalofAmericanStudies13,no.3(Decem-
ber1979):327,https://doi.org/10.1017/S0021875800007398.



Ungovernable
The internal difference of blackness is a
violent and cruel re-routing, by way and
outside of critique, that is predicated on the
notion…that there’s nothing wrong with us
(precisely insofar as there is something
wrong, something off, something
ungovernably, fugitively living in us that is
constantly taken for the pathogen it
instantiates).

Fred Moten and Stefano Harney, “Blackness
and Governance”

It is misguided to presume that an anarchic world, a world in which, for classical
anarchists, the State is eliminated—or a world in which, for Black queer feminist
anarchists, racial capitalism and cisheteronormative patriarchy is overturned—is
the “end” of anarchist pursuits. Anarcho-Blackness, with its disruptive disorderly
conduct—its mode of conducting itself as, in other words, disorderly—advances a
critical praxis that answers the fundamental political question, “What is to be done?”
Kind of. The question “What is to be done?” demands an answer, not that the
texture, tenor, or terms of that answer can be readily discerned. Nor does admitting
this exculpate us from needing to, nevertheless, provide an answer. So again: what
is to be done?

Indeed, accosted by right-wing populism, virulent white supremacy, transantag-
onism, heteronormative patriarchy, and the litany of other violent regimes in our
midst, we so earnestly want them to cease. We demand that it all end, now, and for
justifiable reasons. I, though, animated by anarchism’s critical praxis—its practice
of a criticality—do not place my crosshairs on a moment beyond now, when things
might come to a close. This is not motivated by a nihilistic pessimism about the
fate of the current political moment, where I cannot fathom cessation or even miti-
gation of various violences; this is not motivated by a perverse infatuation with the
bounding persistence of hegemonic terrors. It is motivated by a kind of zeal, in fact,
one where refusing an end allows for a perpetual openness that enables, always,
the possibility of another beginning.

Black anarchism’s emphasis on the constitutivity of the concepts of critical and
praxis is fundamental here, as it itself is constituted through an indebtedness to
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ter. No Black anarchist organization or discourse currently available gives any
respectable, sustained meditation on the import of transgender or nonnormative
genders. Surely if one is looking for how to unravel all hierarchies, race and gen-
der chief among them, and surely if we recognize how endemic race and gender—
or more accurately, white supremacy and cissexist heteropatriarchy—are to State
capitalism, then it bears acknowledgment that those who transgress and virtually
destroy the presumptions of these things should feature prominently. But no, one
sees almost no mention of those who are not cisgender, and barely a mention of the
very fact of trans existence. But if it is growing more known that, to quote Saidiya
Hartman, “the gender non-conformity of the black community” is the axiom from
which we begin Black liberatory work, then it becomes imperative to deeply wres-
tle with how transness bears on our conversations surrounding Blackness and, well,
anything.13

Recognition of the interwovenness of Blackness and transness establishes an
anarchic understanding of gender through self-determination, axiomatic in both
transgender/gender nonnormative discourses and discourses of Black life. In this
context, I want to understand self-determination as less a neoliberal rugged indi-
vidualism and more as a coalitional ethics that is attentive to the kind of violence
gendering does. In what sense, in other words, might we understand gender self-
determination as a delinking and extrication from the gender binary that then gives
us over to a more ethical sociality and relationality toward one another—a mutual
aid and ethics of care for one another by way of a communal understanding of the
“self”? In this way, we come to recognize the denizens of this anarchic commune,
the Blackness and transness of those who live and choose to do life in this sociality,
as not a list of legible identities that grant access or exclusion.

As stated above, Blackness and transness have an intimate relationship. They
characterize more those who align with and inhabit the philosophical and existen-
tial milieu of rebellion, deviance, nonnormativity, and subversion of power; it is
more a meta-identification that is reluctant to conveniently take on identities in
place of doing the work of living and politicizing one’s subjectivity via volatile
principles and pointed political aims. This engenders a more tactical combative
modality in the face of capitalism. Because capitalism is “depende[nt] on racial
subsidies,” the Blackness of those who exceed the category “Black,” for example,
cultivates room for alliances that racial capitalism cannot anticipate since “racial
differentiation is intrinsic to capitalist value-creation and financial speculation.”14
Indeed, capitalism has long co-opted epidermalized Blackness into its fold; capital-
ism, to be frank, has caught on to that game and continues to beat us at it. What I see
as a kind of anarcho- thread through Blackness and transness must be claimed by
anyone seeking to do the work. We must operate in other spaces, via other modali-
ties of thought; we must render Blackness and transness as an anarchic sashay into

13Hartman, “The Belly of the World,” 169.
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oppressionandauthoritarianism.Whenqueer(ness)isoperatingatitsbestitistear-
ingdownthebordersofgender,smashingtheconfinesofcompulsorymonogamy,
andtransgressingthemoralismofsexandsexuality.

—JasonLydon,“TearingDowntheWalls:Queerness,AnarchismandthePrison
IndustrialComplex”

IhavearguedforwhatC.RileySnortoncallsthereferentialoverlappingof
Blacknessandtransnessinnumerousplaceselsewhereinmywork.9Thatistosay,
Blackness’sthrustasaparaontological—orsubjectivityinexcessofanimposedon-
tology,awayofinhabitingoneselfinwaysnotbeholdentoStateimpositionsof
legibleidentity—aswellasitsracializedhistorynecessarilytroublesandunfixes
gender.ThosewhohavebeenBlackenedcannotbecontainedinthesymbolicor-
derofgender;theorderofgenderisanarchicallyobliteratedbyBlackness.Gender
hereisunderstoodasahistorical,contingentmodeofsocio-politicalcomportment
externallyimposeduponbodiesfixedintoabinary.Blacknessbothasamiasmic
fugitivespiritandasadiscerniblephysiognomyhasnotabidedthisbinary.Gender
ispredicatedonwhiteness.WeseethisintheeraofU.S.enslavement,inwhich“No
uniformorsharedcategoryofgenderincludedthemistressandtheenslaved[or,
whitewomenandBlack‘women’]”because“blacklaboringwomentroubledgender
conventions.”10Weseethisinhow,asBlacktranswomanShaadiDevereauxnotes,
Blackwomen’swomanhood“isinherentlyviewedasdragperformance”andthat
the“assumptionisalwaysthatBlackwomenareallimitating‘truewomen”’and
weusually“overlookthisinhowweviewwhatitmeanstobetransandcis…and
whohasaccesstonarrativesofwomanhood”;11weseeit,inshort,inhow“Black-
nesstroublesgender.Asnon-sovereignandmetapolitical,Blacknessmakesfor
gendertrouble.”12ThereisthenafundamentalinextricabilitybetweenBlackness
andtransnessas,too,ametapolitical,disruptiveforceofbinaristic,staticgender.
Anarcho-BlacknessindexesthisinitsrefusaloftheStateanditsaccouterments,
whichincludesbinarygenderandimposedontologies.

ReadingBlacknessintoandasanarchismmustengagethetransofthemat-
9SeeSnorton,BlackonBothSides;MarquisBey,“TheTrans*-NessofBlackness,theBlack-

nessofTrans*-Ness,”TSQ:TransgenderStudiesQuarterly4,no.2(May2017):275–95,
https://doi.org/10.1215/23289252-3815069;MarquisBey,“TheShapeofAngels’Teeth:Towarda
BlacktransfeministThought,”DeparturesinCriticalQualitativeResearch5,no.3,BlackFemi-
nistThoughtSpecialIssue(2016):33–54;KaiM.GreenandMarquisBey,“WhereBlackFeminist
ThoughtandTrans*FeminismMeet:AConversation,”Souls19,no.4(October2,2017):438–54,
https://doi.org/10.1080/10999949.2018.1434365;andMarquisBey,ThemGoonRules:FugitiveEssayson
RadicalBlackFeminism(Tucson:UniversityofArizonaPress,2019).

10SaidiyaHartman,“TheBellyoftheWorld:ANoteonBlackWomen’sLabors,”Souls18,no.1(March
14,2016):169–70,https://doi.org/10.1080/10999949.2016.1162596.

11ShaadiDevereaux,“Rollersets&Realness:BlackWomanhoodDefinedasDragPerformance,”
BlackGirlDangerousblog,July24,2014,https://www.bgdblog.org/2014/07/rollersets-realness-black-
womanhood-defined-drag-performance/.

12CheGossett,“Žižek’sTrans/GenderTrouble,”LosAngelesReviewofBooks,September13,2016,
https://lareviewofbooks.org/article/zizeks-transgender-trouble/#!
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Blackqueerandtransfeminisms.Thisprojectisdeeplytheoretical,butalsopracti-
calandmaterial,becausethereisnothingmoretheoreticallypracticalthantryingto
figureouthowtofundamentallychangetheverysystembywhichwelive;indeed,
toquoteZoéSamudzi,“WhatdoesitmeantocreatecommunitythatissafeforBlack
women,forBlacktranswomen?That’sanincrediblytheoreticalexercisebecause
thatrequiresthatwehavealloftheseconversationsandstarttocreatematerial
politicsaroundmisogynoirandtransmisogynoir.”1Sothecriticalpraxisandits
theoreticalheftisaruthlessinterrogationoftheestablishedandinstitutionalized—
intheveinofMarx’s1843callfordierücksichtloseKritikallesBestehenden(the
ruthlesscriticismofallthatexists);andifpraxisisadoing,anagentialenactment
thatbearsonsociality,thenacriticalpraxismarksaninterrogativesocialenact-
ment.Whatkindofpoliticsmightthisleadto?Whatkindofworldmightthis
engender,andwhomightshowuptothispromiscuousgathering?

ThespacecultivatedbythiscriticalpraxisiswhereaBlackanarchicpolitics
andthosesubjectivatedbyananarcho-Blackness,itsattendantBlackqueerfemi-
nistelectricalcircuitry,showup.Thosemaroons,subversiveintellectuals,fugitives,
queers,feminists,anarchists,andrebelliousworkersmeettoconspiretogetherin
theundercommons:anon-placewhereeveryoneisBlack,queer,anarchic,because
theyarechangedbytheundercommons,whichisnotaplaceyouenterbutagroove
thatentersyou.Criticalpraxisbecomesaradicalinvitationtonotonlydobutto
bedonebytheundercommoninsurgencythatmakesitsowndemands.Andsuch
aninterrogationmustsuspendthepresumptionofanendgoal.Weknowfrom
MotenandHarney,andJackHalberstam,thatwhatwethinkwewantbeforethe
crisisthatprecipitatesourinsurgencywillnecessarilyshiftafterwe’veattainedthe
limitsofwhatourcoalitionalknowledgecouldcompile.Itisnotbecausewearein-
sufficient,asifinsufficiencyisadeficiencyratherthanawillingnesstoriskgetting
attheouterlimitsofwhatwedaredtothink;itisbecausewecannot,andmustnot,
assumethatthelogicsandrubricswehavewhenmovingwithinthemaelstromof
thehegemonic—radicallyalteredastheymaybe—canoperatetoourbenefitwhen
we’veunseatedthehegemon.Wewillneednewrubricsandmetrics,unrubricsand
unmetrics,becausearadicallyother-worldrequiresradicallyothermeanstolove
it,tocaressit,tobeallthewayinit.

Sowhyisthereno“end”?ToassertthismightseemtosidestepwhatFoucault
claimsinthePrefaceofAnti-Oedipus:tobe“lessconcernedwithwhythisorthat
thanwithhowtoproceed.”Refusingtobankonthe“end”is,atleastinpart,how
toproceed.“Anabdicationofpoliticalresponsibility?”MotenandHarneywrite,
anticipatingtheaccusation.“OK.Whatever.We’rejustanti-politicallyromantic
aboutactuallyexistingsociallife.”2Isubmitthatone’sconcernmustbeanethical

1“BlackFeministAnarchism&LeftistNeglectoftheAfricanContinentwithZoéSamudzi,”
MillennialsAreKillingCapitalismpodcast,October24,2017.Transcriptavailableat
https://libcom.org/library/black-feminist-anarchism-leftist-neglect-african-continent-zoe-samudzi.
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one that—to supplement an oversight in Moten and Harney—not only sets its sights
on social life that “actually” (I shiver at the hubris of this word) exists but, more
substantively, fertilizes the conditions of possibility for otherwise and unsung and
unknown emergence. There is no “end” because to know the end is to think one
knows the totality of the landscape, a line of thinking that cannot account for that
which falls outside the dictates of legibility. There might always be something else
just outside, and we cannot close the discussion when we think it is over. Fugitive
planning plans for what it cannot plan for by refusing to plan for it. So there is
no end in sight because sight is not the only sense available to us. (But there is
also no end in touch, smell, feel, or taste—or any other “sense.”) There is no end in
sight because our end may only be someone else’s beginning or middle. Thus, our
critical praxis, our interrogative social enactment, does something precisely when
it commits to a political endeavor proliferating life where no life is said to be found.

And the “where” of “life where no life is said to be found” is the place brought
about by abolition. Abolition is fundamentally anarchic, as will be discussed at
greater length in the final chapter. It is the eradication “of a society that could have
prisons, that could have slavery, that could have the wage, and therefore not aboli-
tion as the elimination of anything but abolition as the founding of a new society.”3
This entails, to put it simply, the eradication of society inasmuch as “Society” is pred-
icated on, constituted by, the existence of these things. Anarchism is the ground on
which we assert the destitution of the terrain, a destitution that marks, according to
the Invisible Committee, “a rupture in the fatality that condemns revolutions to re-
producewhat they have driven out, shattering the iron cage of counter-revolution.”4
Following this line of thinking, we might also say that destitution is another name
for the position of Blackness, that “irreparable disturbance.”5 Destituting the world-
as-is, the Blackening of the world, shifts what counts as the “real” terrain of politics.
To be ungoverned is a quotidian practice (a way of life), and the space in which that
practice is lived is a space of anarchy—not nihilism or chaos but life by other means.
Anarcho-life.

What Black anarchists seek to do is to found a new society, not necessarily by
bringing about the destruction of myriad edifices of terror, violence, circumscrip-
tion, and normativity but by cultivating the spaces and places that, by dint of their
existence, instantiate the impossibility of the normative bastions that now surround
us. We might call this justice, might call this a non-utopic utopia, a sanctuary. We
might call it the undercommons.

2Stefano Harney and Fred Moten, The Undercommons: Fugitive Planning & Black Study (New York:
Minor Compositions, 2013), 20.

3Ibid, 42.
4Invisible Committee, Now, trans. Robert Hurley (South Pasadena, CA: Semiotext[e], 2017), 76.
5Fred Moten, “Blackness and Nothingness (Mysticism in the Flesh),” South Atlantic Quarterly 112,

no. 4 (Fall 2013): 739. I must also note that this line of argumentation is being further fleshed out in Jack
Halberstam’s work on anarchism and wildness.
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The issue here is monolithizing “transgender” as having one sole purpose and
thus one sole kind of body and bodily effect. To say that “transgender embodiment”
is itself transgressive presumes an epistemic stranglehold on the mutinous, riotous
refusal of a proper body that the trans of transgender means in much of contempo-
rary trans studies. This presumption disallows transgender to be other than what it
has been defined-from-without as, and disallows different kinds of transnesses. It
also forces upon trans people the burden of transgressing gender and thus having an
interrogative relation to the gendered capitalist State. To fix gender transgression
in transgender embodiment (whatever one defines this as) lets cisgender people off
the hook, implying that they do not need to transgress the State’s coercive gender
impositions. As such, this critique asserts that the anarchic is not to be rooted in
certain bodies that then bear the weight of taking on the State; rather, anarchic
must be adjectival, modificatory, a descriptor of a way of relating to power and not
an immutable claimed identity.

I will provide a meditation on the convergences of transness, as prefixal, and
Blackness in the next section, so here I want simply to offer trans’s link to Blackness
through the anarcho-. My concern is how one bears a trans relationship to norma-
tivity, and specifically normative gender, which is not merely the clothes one wears
or the inflection in one’s voice but a relative mobilization of subjective gendered ef-
fect. To express a trans relationship to (gendered) normativity is to socio-politically
deploy one’s own gender as well as gendered sociality in nonnormative, subversive
ways that bring about a different (un)gendered world. Those who bear a trans re-
lationship to normative gender absolutely include those who identify as and may
be identified as transgender and thus are subject to airport surveillance and bodily
violation, being fired from jobs without recourse for redress, physical violence, and
the like; it also, though, includes those who may “be” cisgender yet operate through
space in ways that disrupt normative gendered assumption via interrogating the act
of gendering strangers, de-norming cisgender bymaking plain one’s pronouns even
when they are “obvious,” or undermining linear gendered assumptions predicated
on an asserted cisgender identity (that is, refusing the coercive expectations of cis-
gender behavior and comportment even though one might identify as cisgender).

In short, anarchism must exude a kind of transness inasmuch as gender’s bi-
naristic conception rests at the fundament of the State, and trans epistemologies,
lives, and discourses provide a template for anarchic praxis, for getting outside and
across and beyond—etymologically, trans—the cisgender racial State.

When it is operating at its best, anarchism is tearing down the borders of nation
states, smashing the borders of capitalist control, and transgressing all borders of

porary Justice Review 18, no. 1 (January 2, 2015): 80, https://doi.org/10.1080/10282580.2015.1008946.
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respondto1970s(U.S.)progressivismandsexualradicalism.Foralltheera’sradical-
ity,therewasstilltheassumption,evenwithinanarchistcircles,oftheimmutability
andnaturalnessofthegenderbinary.Thegainsoftheerafor(anessentialized,bi-
ologizednotionof)womenintheformofrapecrisiscentersandwomen’shealth
collectivesaremonumentalfeatsthatshouldofcoursebelauded.Anarchism’s
“women’smovement,”too,contributedtothesegainsandamplifiedtheimportance
ofwomen’srolesinbringingaboutanewsociety.Withinallofthis,thebroader
women’sliberationmovementandanarcha-feminism,therewasstillaunification
onthebasisofasharedwomanhoodand,morespecifically,agenitally-definedun-
derstandingofsexthathad“ThePatriarchy”asitssoleadversary.

To“bringin”transgenderissuesandepistemologiestoanarchismwouldbere-
ductive,ifitonlymeansthattransgenderpeoplebegintotakeupthetheorizations
ofKropotkinandBakunin.Furthermore,thoughmuchclosertowhat“tranarchism”
mightaimtobe,itisnotenoughtosaythatpeopleoftransexperience“[are]radical
andanarchistic,ifnotinsurrectionary,in[their]embodiment.”7Thereistruthto
thisinsofarastoundergoachange,towhateverextent,ingenderistotransgressthe
purportedimmutabilityofgender.Transgenderembodiment—thelimitsandscope
ofwhichistoremainopenandunencumberedbycriteriaforsufficienttransness—
mightalwaysbetransgressiveinsomerespectbyvirtueofitsdefianceofthebinary
restrictionsongender.

Butthiscanonlybetakensofar.Transgenderembodimentisnotinandofitself
ananarchicrevolution.Hermantakesissuewiththebeliefthat“the”transgender
body(whichisandlookslikewhatexactly?)is“inherentlyrevolutionary.”Sucha
beliefisproblematiconanumberoffronts.InHerman’sownwords,

Theproclamationthattransembodimentpossessesinnatelyanarchicqualities,
however,isproblematic.Themostobviousissuecomeswiththeneedtodefine
transgender,whichisdeliberatelyunspecificandamorphous,asanexpressionor
embodimentthatalwaysservesasinglepurpose.Dothenon-operativetranssex-
ualsexworkerandthepost-mastectomynon-binarypornstarpossessthesame
potential(ordesire)todismantlethestate?Lookingatintersectionsofidentityand
oppression,theanswerwouldprobablybenegative.Claimingthatalltransgender
bodiespossessinherentinsurrectionarypotentialplacestheimpetusupontrans-
genderindividualstoservearevolutionarypurpose,withoutregardfortheirown
safety,survival,orpreference.Thisperspectiveplacestheresponsibilityforcri-
tiquingandchallenginggendernormsupontranspeoplealone;cisgenderindivid-
ualsare,then,exemptfromtheexpectationtousetheirgendersforrevolutionary
purpose.Whenexaminingtheroleof(trans)genderinanti-authoritarianism,itis
criticaltorememberthat“anarchic”isanadjective,notanequalizer.8

7JerimarieLiesegang,“TyrannyoftheStateandTransLiberation,”QueeringAnarchism:Addressing
andUndressingPowerandDesire(Oakland:AKPress,2012),97.

8ElisL.Herman,“Tranarchism:TransgenderEmbodimentandDestabilizationoftheState,”Contem-
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How,then,todothis?Uponare-readingofTheUndercommons,Iwasdrawn,
obsessively,toonephrase,onethatstruckmeatfirstasdangerouslywrongheaded.
But,then,therevolutionarywillalwaysbedangerous.Therevolutionarycallthat
MotenandHarneyrequireandthatI’vebeenobsessedwithisthis:theyinsistthat
ourradicalpolitics,ouranarchicworld-buildingmustbe“unconditional—thedoor
swingsopenforrefugeeventhoughitmayletinpoliceagentsanddestruction.”6
Asmygrandmothermightquip,whatkindoffoolishnessisthis?Butitisnot
foolishnesspreciselybecausetheonlyethicalcallthatcouldbringabouttheradical
revolutionaryoverturningweseekisonethatdoesnotdiscriminateordevelop
criteriaforinclusionand,consequently,exclusion.

Ifthedoorswingsopenwithoutabouncercheckingnames,itmeansthatwho-
evershowsupwillbeletin,unconditionally,withoutconditions.Theethicalde-
mandhereistobemonstrouslyinclusive,alessonlearnedintheBlackRadical
Tradition,Blackfeminisms,andtransactivism.Yes,theLawmightsendagentsto
infiltrateourconspiratorialsessions.Or,evenworse,ashashappened,ourenemy
mightshowupandsitwithusinprayerbeforegunningusdown.But,atthesame
time,asalvationalfiguremightshowupor,betteryet,afugitivemightshowup,
askingustoprovideherrefugeandasafeharbor.Andwemustletherin—thisis
whatistobedone—wemustfeedandshelterher,becausethisfugitive,anyfugitive,
mightbetheonewedidn’tknowweweredoingallthisinsurgentconspiratorial
workfor.

Answering“Whatistobedone?”carriesadeeplyethicalvalence.Themanner
bywhichthingsgetdoneandtheresultofthedoinginflectstowhomweowe
allegiances,whoisorisnotonourminds,andmostfundamentallyforwhomwe
wishtoseetheworldchanged.Thedoingweseekiscommittedtomakingaworld
forpeoplewedon’tyetknow,peoplewhomightneedadrasticallydifferentworld,
whileunderstandingthatevenourideaof“worldness”mightbepredicatedonthe
logicsofnormativeregimesthatlimitourhorizons.Itisimperative,then,tocommit
totheworkwithoutpresumingtoknowwhotheworkisfor,onlycommitting
totheworkbecauseitmightallowforthosewedidnotknowexistedtofinally
live.Whenwevolunteeratthesoupkitchenwemustturnnooneaway,evenand
especiallywhentheylookliketheyjustateaheartybowlofsoup;whenweare
facedwithimminentviolencewemustrefusetoproliferateviolence,becausewe’ve
comeintobeingviaaviolationandthisbestowsuponustheethicalcommitmentto
mitigatethatviolence;whenwehearaknockatthedoorandsomeoneaskingfor
helpbecausetheyarebeingchasedwemustletthemin.Again,“thedoorswings
open…”Eachentitythatcrossesthethresholdisanotherpossiblesignatoryonour
missivesfor“theantipoliticsofdissent.”7

6MotenandHarney,TheUndercommons,38.
7JuliettaSingh,“ErrandsfortheWild,”SouthAtlanticQuarterly117,no.3(July2018):567–80,

https://doi.org/10.1215/00382876-6942159.
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To take praxis seriously, a praxis that has as its never-ending end the prolif-
eration of nonnormative life and the livelihood of the unemerged, is to risk what
we ultimately come to. We cannot be afraid of what we find in our critical praxis
precisely because, if it commits to the aforementioned, it will indeed be scary and
impossible to prepare for. That is the work of the monstrous—a liberatory, unantic-
ipated salvation, that troubling interrogation of gender Susan Stryker finds in the
trans; that divine portent that Derrida would argue is unannounceable, which is to
say untamable, unable to be absorbed into existing logics; that claimable thingliness
that Hortense Spillers says might “rewrite after all a radically different text.”8 Crit-
ical praxis in the undercommons—insurgent work being done by folks who were
let in without paperwork and without vouchers because they, despite where they
came from, got down to work for the revolution—is work for monsters, monstrous
work.

In the end, what I am asking for is assemblic work for those who are impover-
ished in spirit, who come together, an intimate proximity reached because we are
doing the work not because of an ontologized accident. What I am asking for is a
willingness to move toward becoming subjectivated by an analytical queerness, a
radical transitivity, an anoriginal Blackness, where Blackness names a sociopoetic
force of subversive irregularity and, as Moten expressed to me in an email exchange,
“must be claimed by any and every body” who seeks to do anarchic work. What
is being asked for, what is to be done, is a Blackening that inducts all those who
live and be in the undercommons, stealing life so it can steal more life, pilfering re-
sources and asking no permission, taking no responsibility, because the ones who
need this stuff might not know they need it, and neither do we. But if we must hack
into government security systems and disseminate the firewalled information, that
is what is to be done; if we must lie about the destination of funding we are given,
allocating it to unauthorized and unadvised and undisclosed locations, that is what
is to be done; if we must sully ourselves by hanging around a bad crowd that is bad
only because the good’s violent optics and ethics deem it so, then that is what is to
be done.

So because the queer is a figurative specter haunting normativity, and because
the trans is a generative disruption that opens into an otherwise realm of possibil-
ity, and because the Black is a lawlessness that marks a terrain of ethics because
Law ain’t never been ethical, only disciplinary, then what is to be done is a be-
coming in the illustrious muck of the queerness, the transness, the Blackness of

8Susan Stryker, “My Words to Victor Frankenstein Above the Village of Chamounix: Perform-
ing Transgender Rage,” GLQ: A Journal of Lesbian and Gay Studies 1, no. 3 (June 1, 1994): 237–54,
https://doi.org/10.1215/10642684-1-3-237; Jacques Derrida, “Some Statements and Truisms About Neo-
Logisms, Newisms, Postisms, Parasitisms, and Other Small Seismisms,” in The States of “Theory”: His-
tory, Art, and Critical Discourse, ed. David Carroll (New York: Columbia University Press, 1990), 80;
Hortense J. Spillers, “Mama’s Baby, Papa’s Maybe: An American Grammar Book,” Diacritics 17, no. 2
(July 1, 1987): 80, https://doi.org/10.2307/464747.
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category of analysis, as “women” too often presumes cisgender alignment and can-
not hold those who express themselves femininely yet do not have “women’s” or
“female” bodies. Again, the WhoreDykeBlackTransFeminist Network’s axiom that
“women” is an exclusionary category presents itself. Anarchx-feministsmobilize for
abolishing the hierarchical distinction between femmes and cis men, leveling the
playing field as it were. It is a way to organize socially in a way that removes gen-
dered hierarchies, a removal that is not obsessed, as traditional anarcha-feminists
have been, merely with “men” and “women” but adds nuance to gendered expres-
sion, identification, and comportment. As a social organizing principle, it must
pervade all forms of social life, including the private sphere.

Femmes must be granted complete autonomy over their own bodies, accord-
ing to anarchx-feminists, and be permitted to make decisions by themselves and
with other femmes if matters concern only femmes, and on “equal footing” when
concerning matters that bear on everyone. Collective matters concerning every-
one might include cohabitation and communal dwellings, and individual or femme-
specific matters might include, as they say, “contraception and childbirth.” (We see
here, though, a problematic assumption and persistent conflation of femme with
those with the capacity to bear and birth children.) There is an emphasis on both
individual and collective fighting back against (cis) male domination, ownership—
over property and others’, specifically femmes’, bodies—and repressive juridical im-
pediments, which will all contribute to achieving “femme’s [sic] economic and so-
cial autonomy and independence.”5

Anarchx-feminism also finds it imperative to establish crisis centers that ad-
dress issues of gendered violence and livelihood, as well as centers for child care
and elderly care. It has a sustained focus on study and discussion, reminiscent of
feminist consciousness-raising groups of the 1960s and ’70s, and on cultural activ-
ities that focus on femme life. All of these, anarchx-feminists insist, must be run
under femmes’ own direction. Furthermore, the family unit, historically and con-
temporarily patriarchal, “should be replaced by free associations between people
with all kind of genders; based on equal right to decide for all parts and with re-
spect for the individual person’s autonomy and integrity.” Like anarchists past,
the driving force is not to replace the leaders of existing systems with women or
femmes. Anarchx-feminism, following in the vein of other radical feminists and
anarchists, “does not stand for femme power or femme prime ministers, it stands
for organization without power and without prime ministers.”6

In turn, tranarchism, a term coined by Elis L. Herman, gives nominative testa-
ment to the convergences of transgender, or for this meditation trans, and anar-
chism. Tranarchism’s critiques date back to classical anarchists, but more saliently

5New York City Anarchist Book Fair Collective, “Anarchx-Feminist Manifesto,” New York City An-
archist Book Fair website, https://anarchistbookfair.net/anarchx-feminist-manifesto/.

6Ibid.
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jectthatembodiesallthemarginalizeddemographicswecan(andcan’t)imagine
willnot—Irepeat:willnot—actualizearadicalanarchicworld.Representationis
notourendgoal,notonlybecauserepresentationimpliesthenon-participation
ofthosewhomtherepresentativeultimatelyrepresents(thatis,therepresentative
holdspoweronlywhenthosetheyrepresentareabsent,whichisantitheticalto
theanarchicdrivefordirectparticipation);representationalsoassumesalegible
subject,whichmustalignwithnormativelogicsofsocio-ontologicalexistence—
torepresentsomeoneorsomething,thatsomeoneorsomethinghastoalreadybe
known.Butifanarchismwantstodestroytheextantsystem,andiftheextantsys-
temdictateswhatisandcanbeknown,itsdestructionmeansthatwhatarisesafter
cannotbeknownorrepresented.Itwillbeanarchicpossibility,unanticipatedand
unbeholdentoourcurrenttenetsoflegibility.

Soanarchismallowsfornothingbutwhatisunallowable.Noteven“women”—
thatfeministgo-tositeforthehistoricallyoppressed—canbeourpoliticalfigure.
Itexcludestoomuchand,astheWhoreDykeBlackTransFeministNetworknote,
“leavesoutthedykes,trans,thewhores,theone[s]whowearveils,theoneswho
earnlittleanddon’tgototheuniversity,theoneswhoyell,theimmigrantswithout
legalresidentpapers,thefags.”3Thesearetheoneswhoencirclethekindofforce
thatdrivesanarchism,whichistosaytheanarcho-.Because,afterall,weknow
thattherearecapitalistsandproverbialmasterswhoaccepttransgenderfolksand
folksofColorandgayfolksandwomen.Alloftheseidentifiableidentitiescanbe
co-optedandservepower.IpositherethenecessityoftheBlackandtrans,synec-
dochesforwhatthischapterdescribesas“unhinged,”becausetheynametheanorig-
inaltransitivitythatradicalgendertheorizinghasdeemedtherevolutionaryforce
thatgivesracializedBlacknessandtransgendersovertowhatisoftenunderstood
asradicalpolitics.Blackandtransnamethe“revolutionaryforce”uncapturable
byracialcapitalismandheteronormativecispatriarchy,andtheyarepushingus
towardexplosionsinwaysofbeing,waysoforganizing,andwaysofliving.4

Itisusefultomeditateabitontwoanarchistconcepts:whathavebeendubbed
“anarchx-feminism”and“tranarchism.”Theformer,anarchx-feminism,firstmakes
arhetoricalmovetodistinguishwomenfromfemmes,advancingfemmesasthe

2CheGossett,“Entanglement:RacialCapitalism,AnimalityandAbolition,”presentationat“What
TimeIsItontheClockoftheWorld:InternationalFestivalonFeminismandPublicSpace,”Stadtkurator
inHamburg,May5th,2016.Videoavailableathttps://vimeo.com/173366659

3TheWhoreDykeBlackTransFeministNetwork,“ManifestofortheTrans-FeministInsurrection,”An-
archaLibraryblog,October20,2010,http://anarchalibrary.blogspot.com/2010/10/manifesto-for-trans-
feminist.html.

4DarkStarCollective,QuietRumours,14;seealsoC.RileySnorton,BlackonBothSides;andC.
Colebrook,“WhatIsItLiketoBeaHuman?,”TSQ:TransgenderStudiesQuarterly2,no.2(January1,
2015):227–43,https://doi.org/10.1215/23289252-2867472.
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theundercommons.IffugitiveplanningandBlackstudyisaninvitationtobeand
remainbroken,torefusefixednessandfixityandbeingfixed,then,toconclude
thismeditativestrain,whatistobedoneispreciselythekindofstudypracticed
inconsciousness-raisingcoalitionsbyBlackfeministsandanarcha-feminists.“In-
steadofgettingdiscouragedandisolatednow,weshouldbeinoursmallgroups—
discussing,planning,creating,andmakingtrouble…weshouldalwaysbeactively
engaginginandcreatingfeministactivity,becauseweallthriveonit.”9Fugitive
planningandBlackstudy;planningwithandforfugitives,studyingtheeffectsof
Blackness.

Tobeungovernedis,yes,disorderly.Manycastigatethisyearning,asserttheutil-
ityand,indeed,valueoforder.Buttheordertheyspeakof,andtheorderthe
ungovernedreject,istheorderofthepresentsociety,asocietyorderedbyvirtue
ofitsviolentquellingofallthosedeemeddisorderly.Butoursisanorderthat
arisesbywayofungoverneddisorder,anorderthatismoreaccuratelyaharmony,
abeautifulensemblicswarmthatsupplantstheorderoftheState.Thatiswhatun-
governancestrivesfor.Itisanungovernabilitythatcharacterizeslifeandlivability.
Motivatingthisurgeto“not[be]governedquitesomuch,”butpushingthisfamous
Foucauldiandictumbeyondhisreluctancetoembrace(anegativelyconnoted)anar-
chism,isaninsistenceonthelivabilityofungovernance.10Propelledinthispursuit
byan“anoriginarydrive”that,byitsnegating“an-,”rejectsthehierarchizationthat
“originary”wouldimply,ananarcho-BlacknesspromoteswhatMotenandHarney
deem“therunawayanarchicgroundofunpayabledebtanduntoldwealth.”11And
this,theyconclude,“isblacknesswhichmustbeunderstoodinitsontologicaldif-
ferencefromblackpeoplewhoare,nevertheless,(under)privilegedinsofarasthey
aregiven(to)anunderstandingofit.”12Wereturnobliquelytotheopeningdef-
initionalclaimofanarcho-Blackness.ThisunderstandingofBlackness,andwhat
theprefixanarcho-signifies,isaBlacknessthatimpliesnot(onlyor“merely”)an
epidermalsaturationbutadrivingforcethatprovidesacertainkindofsubversive
disposition,“ungoverned”byphysicalorbiologicallogics.Itisthegeneralsensoria
wemightcallBlacknessthatarisesfromaradicalaesthetictradition,onethatcares
lessabouttheassertionofanidentityasitsheftandmoreaboutthebreakdown
ofimpositionsofracialization.Racializationunderstoodasthechildandnotthe
parentofracism,gleaningthisBlacknessfromtheBlackRadicalTraditionisan
anarchic,ungoverneddisorder,an“anarchyofaradicalismthatmustopposethe
formaswellasthecontentofracialhate.”13Thisisanarcho-Blackness.Itemerges
throughapoliticalsubjectivitythatlaysthegroundworkfortherunawaysandrene-
gades,theapostatesanddefectors,whorefusetopaydebtsand,inthatanarchic

9CathyLevine,“TheTyrannyofTyranny,”inQuietRumours,ed.DarkStarCollective(Oakland:AK
Press,2012),32.OriginallypublishedinBlackRose,Issue1,1979.
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refusal, possess an untold wealth because metrics for quantifying this wealth are
not beholden to the logics of the financial sector.

There is a dovetailing here with traditional anarchist claims, to “reject all forms
of external government and the State,” but also a rejection of governance—a dis-
tinction that tears the texture of sociality and encompasses affective, emotional,
interpersonal relationships on the intersubjective level that are not quite captured
in the larger institutions of government and the State.14 Advancing an anticapital-
ist mode of thinking and interaction, not simply one that is “anticlassist,” requires a
radical break from capitalist relations: a world system dependent on racial slavery,
violence, colonialism, genocide, and gendered labor; a system that is propelled by
exploitative racialized and gendered labor practices, which have always been part
and parcel of white/European economies; a systemwhose ethic is one of non-ethics,
rebuking sentient life’s needs and desires and wellbeing in favor of a lethal combi-
nation of economic policies and cultural practices that collectively benefit hoarders
of wealth to the detriment of poor people and poor folks of Color; a system of priva-
tizing public services and functions, marketization, and commodification of social
life—in short, as DJ Quik once put it, “If it don’t make dollars, it don’t make sense.”
Learn, then, from Diogenes the Cynic, whom Kropotkin touts as an anarchist of the
ancient world, and deface the currency.

One might also note, though, that those “anarchists”—(scare quotes because it
would be a dubious claim to anarchism, and doubly bracketed here in an em dash
as well as parentheses because I resent having to give airtime to such ideologies)—
who take their crypto-currency and rush to South America to “not be governed”
and instead instantiate regimes of stake-claiming and unencumbered accumulation
of capital, are in fact merely capitalists; they are Ron Swanson-esque libertarians
who reject all forms of being told what to do with their lives and their property
and venerate unbridled capitalism and the free market because of a disdain for reg-
ulation. Such conditions are always highly regulated, however. Locks and chains
are on the doors and the doorperson looks you up and down before turning you

10Michel Foucault, “What is critique?” in The Politics of Truth, ed. S. Lotringer (Los Angeles: Semio-
text[e], 2007), 45.

11Harney and Moten, The Undercommons, 47.
12Ibid.
13Jack Halberstam, “Go Gaga: Anarchy, Chaos, and the Wild,” Social Text 31, no. 3 (116) (September

1, 2013): 130, https://doi.org/10.1215/01642472-2152873. Emphasis added.
14Peter Marshall, Demanding the Impossible: A History of Anarchism (London/New York: Harper

Perennial, 1992), xiii. To the anarchists’ complete rejection of the State, Marshall contrasts the “libertar-
ians” who “take liberty to be a supreme value and would like to limit the powers of government to a
minimum compatible with security.” Black anarchism is clearly more akin to the former; it is fixated on
freedom or liberation—rather than a liberty that is, to my mind, dependent on a rights-based juridical
bestowal. However, moving beyond classical anarchist concerns, it is deeply skeptical of the racialized
and gendered tenor of “security” inasmuch as to be secure is often to be removed from proximity of
the Black and queer and trans. One cannot beatify security when, in seeking the anarchic ground, one
necessarily traverses “an unsafe neighborhood” (Moten and Harney, The Undercommons, 28).
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the State. How we are gendered is a product of how the State and its various appa-
ratuses seek to discipline and produce, to coerce and hierarchize different desires,
bodies, and comportments. There is a political and ethical interest in the question
of gender, which becomes anarchically pertinent when viewing it as not an un-
mediated natural phenomenon but a historical production that serves the interest
of the State. Those anarchistically concerned with gender—who have been called
“anarchist sex radicals”—argue that gender as binaristically construed rests at the
heart of society’s structuration. Binary gender is regulated by the law, institutions,
religion, medicine, and various other societal authorities. A radical departure from
the State, then, necessitates a radical departure from compulsory binary genders.

This ultimately requires seeing gender and its transgressions as more than a
mere lifestyle choice without political ramifications. Transgressions of gender must
not be filed only under personal preference; and transgressions of gender are not,
in and of themselves, the anarchic act we seek. Gender transgression must have a
sociogenic effect, that is, more than doing gender radically for oneself (which is still
a valiant and meaningful act), one must subjectivate the social landscape via gender
transgressivity or ungendering. If the very ground on which we stand is buttressed
by adherence to the gender binary, to traverse anarchic ground requires a vitiation
of the constitutive binary gender of that ground. The Blackness of anarchic ground
is inextricable from the gender transgression of anarchic ground. Blackness does
not abide upholding binaristic gender—Blackness as “too cute for binaries,” Black-
ness as persistent and insistent “gender trouble,” Blackness’s (and its embedded
feminism) “trans inscrutability,” to borrow insightful language from Che Gossett.2
The world we traverse must become saturated with the deregulation of gender, or
unsaturated with gender, which then creates an anarchic world (dis)order. Flipping
the script is not enough; it is not enough to simply insist on the femaleness of the
future or yearn for Black people to rule the world. Wanting a representational sub-

1I am drawing on a number of thinkers, namely C. Riley Snorton, Denise Riley, Judith Butler, and
Stacy/Sally Darity. Snorton, in Black on Both Sides: a Racial History of Trans Identity (Minneapolis:
University of Minnesota Press, 2017), argues that the “question of sex” is always imbricated with gen-
dering practices and asserts that “gender socially constructs sex,” a fact highlighted by the position of
Blackness with respect to its troubling of gender (33). Riley and Butler in turn take the position of not-
ing that, following Riley, sex has a history, that sex is always a fluctuating state of ontology without
a naturalized bedrock (New Formations no. 1 [Spring 1987]). In terms of Butler’s theorizing in Bodies
That Matter: On the Discursive Limits of “Sex” (New York: Routledge, 1993), sex is a regulatory ideal
that is subject to a process of materialization rather than simply being materiality. This makes sex “not
simply what one has, or a static description of what one is” (xii). Sex, in short, is consumed by the var-
ious mediating vagaries of socio-historical life, providing no access to an untouched, “natural” sex. As
Butler notes, “If gender is the social construction of sex, and if there is no access to this ‘sex’ except by
means of its construction, then it appears not only that sex is absorbed by gender, but that ‘sex’ becomes
something like a fiction, perhaps a fantasy, retroactively installed at a prelinguistic site to which there
is no direct access” (xv). Lastly, Stacy/Sally Darity, from a queer anarcha-feminist perspective, believes
that the sex binary is itself gendered. Stacy/Sally Darity, “Anarcha-Feminism and the Newer ‘Woman
Question,”’ in Quiet Rumours: An Anarcha-Feminist Reader (Oakland: AK Press, 2012).



Unhinged
Let’sdynamitethesexandgenderbinomial
asapoliticalpractice.

TheWhoreDykeBlackTransFeminist
Network,“ManifestofortheTrans-Feminist

Insurrection”

Putsimply,thegenderbinaryispartandparcelofcapitalism’sdivisionandde-
valuationofgenderedlabor,andsocio-politicalgendertransgressionmarksadis-
tinctlyanarchicpractice.Ihaveargueduptothispointthatcapitalism—theMarx-
ist’sanalyticbaby—isnotreducibletosimplypatriarchy,muchlessallsociety’s
illsreducibletoit.Afurtherquestionremainsthough,intypicalacademicone-
upsmanship[sic]fashion:iscapitalismreducibletocispatriarchy?Thatis,where
arethetranspeopleinallofthis,thegenderqueerandnonbinary,theagendered
andgenderneutral?

Thefactthatthisorthatparticularcritiqueofpatriarchyisunaccompaniedby
anadequatelylengthymeditationontheintersticesofthegenderbinarydoesnot
automaticallymakeitsentiresocio-politicalapparatussuspect.Often,statingthat
atheoreticalmodeomitsamarginalizedgroupisseenassufficientlyrigorousschol-
arshipandargumentation.Ifindthistrite,tobefrank.Surelyanynarrownessin
whogetsincludedamongthemarginalizedhasdeepimplications,hencethealways-
necessaryacknowledgmentofthegendernormativeassumptionsofmanycritiques
ofpatriarchy.Butthediscussioncan’tstopthere.Inthischapter,Iwillmovebe-
yondthepracticeofpointingoutinsufficiencieslatentincritiquesof“patriarchy”
thataremadewithoutanacknowledgmentofitsassumedcisgendersand,asthe
WhoreDykeBlackTransFeministNetworkinsists,dynamitethegenderbinaryasmy
politicalpractice,notanafterthoughtofpoliticalpractice.Myaimistobeginthere
andcarryoutnotonlyadestructivecritiquebutaproductivesupplementation(á
laBakunin’screative-destructivepassions)thatarticulateswhatcomesafter.Ifwe
startwithaseriesofexplosions,whatdoestheterrainlooklikeafterthesmoke
dissipates?

Byexplodingthesexandgenderbinarywerejectdistinctionsbetweenthenat-
uralnessofsexandthecultural-nessofgender.Blackandtransfeministanarchism
heredoesnotabidesuchclaimsandinsistsonnotingtheexternallyimposed,coer-
civeconstructionofsexaswell.1Sex,inotherwords,isgendered.Wecan’tfind
solaceinpresumedbiologicalnaturalnessassomethingoutsidethecoercionsof

46

23

awaybecauseyoucalledoutthemanagementontheirprivatizing,commodifying,
tyrannicalbullshit.

Ananarchistdisdainforgovernance,ifImaybepermittedtoslipintoacon-
flationwithgovernmentforamoment,ispredicatedonanunderstandingofitas
Pierre-JosephProudhondescribedit:

Tobegovernedistobewatchedover,inspected,spiedon,directed,legislated,
regimented,closedin,indoctrinated,preachedat,controlled,assessed,evaluated,
censored,commanded;allbycreaturesthathaveneithertheright,norwisdom,nor
virtue…Tobegovernedmeansthatateverymove,operation,ortransactiononeis
noted,registered,enteredinacensus,taxed,stamped,priced,assessed,patented,
licensed,authorized,recommended,admonished,prevented,reformed,setright,
corrected….Then,atthefirstsignofresistanceorwordofcomplaint,oneisre-
pressed,fined,despised,vexed,pursued,hustled,beatenup,garroted,imprisoned,
shot,machine-gunned,judged,sentenced,deported,sacrificed,sold,betrayed,and
tocapitall,ridiculed,mocked,outraged,anddishonored.Thatisgovernment,that
isitsjusticeanditsmorality!15

Thosewhoaresurveilledwiththemostscrutiny(“watchedover,inspected,
spiedon…”)areBlack,nonnormativelygendered,andfemme,andthustoseekthe
liberationofthosewholivethroughthesenexusesrequiresthepromotionofaBlack
anarchicungovernance.Theinsurgenthistoryofslaveuprisings,waywardmove-
ments,racialandgender“passing,”andillicitsexualitiesisaswerveawayfrom
beingregulatedandregistered.Theyarethepeoplewhodidnothavepapers,but
traversedcolonizedterritoriesinsearchoflandtheycouldlivewith.Theyarethe
peoplewhodidnotchangetheirlicensesandbirthcertificates,notcaringabout
judicialandlegalmandatesto“align”withperinatalimpositions,drivingandtrav-
elingandgettingstolenresourcesanyway.Theyarethepeoplewhodidnotcare
forbiologicaldictatesofkinshipsoldtothemfortaxpurposes,andinsteadinsisted
ontheclosenessof“cousins,”“aunts,”“uncles,”“bruthas,”“sistahs,”and“sibs”de-
spitehavingno“real”tiestothem.Theyresistedtheseregimesbecausetheyknew
thatwhentheydidtheywouldbe“despised,vexed,pursued,hustled,beatenup,
garroted,imprisoned…”butunderstoodthattobepositionedthisway,inproximity
tocriminality,meantthattheyweredoingsomething,becauseindeed,“collective
resistanceandrevolution[occurs]atthesceneofcrimeitself.”16Tobeungoverned
isnottoopposegovernance;tobeungovernedistooperatebeyondgovernance,
tobecomedisaffectedbyit,notevenacknowledgingitslegitimacy,being,inother
words,ungovernedbygovernance.

15QuotedinMarshall,DemandingtheImpossible,1.
16LisaGuenther,SolitaryConfinement:SocialDeathandItsAfterlives(Minneapolis:Universityof

MinnesotaPress,2013),61.AsimilarsentimentisexpressedbyEmmaGoldmanwhenshewritesofthe
ethicalityofpurportedcriminalacts:“itisethicalinthebestsense,sinceithelpssocietytogetridofits
worstfoe,themostdetrimentalfactorofsociallife.Sabotageismainlyconcernedwithobstructing,by
everypossiblemethod,theregularprocessofproduction,therebydemonstratingthedeterminationof
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the workers to give according to what they receive, and no more”: Emma Goldman, Syndicalism: The
Modern Menace to Capitalism (New York: Mother Earth Publishing Association, 1913), 9.
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giving us an anarchic world to look forward to. It is unheard and unseen because
its sights and sounds have refused the structuring logic of the State and hierarchy.
Hartman’s “she” roams the world with a knowledge begotten by drifting, without
the rule of roads and paths. There is a different city within this city, a city that is
not recognized as a city—because it isn’t one. It is something else, another kind of
sociality, an anarchic sociality where we can live free.
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composedherknowledge.Herthoughtswereindistinguishablefromthetransient
rushandflightofblackfolksinthiscity-within-the-city.Theflowofitcarried
everyonealong,propelledandencouragedalltokeeponmoving.44

Acoalitional,collectivequotidianchoreographyofpossibility.Thatisnotanar-
chismunderstoodinthetraditionalsense;thatisnotanarchismbegottenmerelyby
adherencetowhatKropotkinhaspreached.Itisanarchismthatischoreographed
throughthewaywemoveandthinkaboutourbodies.Anarchicsubjectivityinthat
wecomeintobeingthroughananarchyofbecoming,awaytoexistintheworld
whereourexistenceispredicatedonhowweaideachothermutually,refusethe
violenceoftheState,dismantlehierarchies,concedetoanon-coercedethic(not
right,withallitsjudiciarybaggage)ofopacity.

Thischoreographyis“headless”—rulerless,withoutruler,an-archist—andit
spillsout.ThespillingmakesithardfortheStatetoclampdownthemovement.
SuchaBlackfeministanarchismcannotbecontainedbyinclusionintoany
organization;ithastobeamodality,a“mannerofwalkingthatthreaten[s]to
undothecity,stealbackthebody,breakallthewindows”becausethatiswhere
anarchyhappens,inthetheftofthatwhichshouldneverhavebeenproperty,inthe
destructionoftheState,intheultimateundoingoftheminiaturizedState—thecity.
Thequotidianiswhereit’sat,andBlackwomenandBlackfeminismalertusto
thateverydaylife.Incontinuingto“illuminateandinspirethequotidianstruggles
thatblackwomenmustcarryontomakeawayoutofnowayforourselvesand
otherblackwomenandgirls,”theanarchicarteriesofBlackfeminismemphasize
thenecessityto“stilltendthosediscursivegardens,whichexciteandmoveus
toactionandchangeandteachusthevalueofwomen’slivesandliving.”45We
mustensurethelifeandlivelihoodofthosesmallmoments,thosemomentsthat
sustainlifethatislivedonthemarginsinthat“assemblyofthewretchedandthe
visionary.”ThosemomentspopulatedbytheBlackandwomen,theBlackand
femme.Themomentsthatglimpsesomeotherwayoflife,the“noway”outof
whichawayismadebyBlackwomen.

Thisunregulated,ambulatorymovementflexeswithanarrhythmicrhythmthat
reverberatesonanotherscale.Anotherfrequencytowhichweneedtoattuneour-
selves.Despiteeverythingweknowandallthehorrorsthatlayaboutus,the
somethingelseiswhatwelooktocultivatethroughourmovementsandactions,
thoughtsanddesires,gardensandpotsoffood.Thereissomethingdeeplyaptabout
theDarkStarCollective’sdecisiontotitletheiranarcha-feministanthologyQuiet
Rumours.Insteadofthebrashanarchicexclamationsofanarchistspast,something
quietinvitesawholehostofreverberatorytremorstounmoorinstantiatedways
oflife.Wemightnothearitatfirst,butthatdoesn’tmeanit’snotthere,working,

44Ibid,234–35.
45CherylClarke,“ButSomeofUsAreBraveandtheTransformationoftheAcademy:Transforma-

tion?,”Signs35,no.4(2010):786–87,https://doi.org/10.1086/651049.

Unpropertied
Property,thedominionofhuman
needs…represent[s]thestrongholdofman’s
[sic]enslavementandallthehorrorsit
entails.

EmmaGoldman,“Anarchism:WhatItReally
StandsFor”

InW.E.B.DuBois’simpressivelyencyclopedicBlackReconstruction:AnEssay
TowardaHistoryofthePartWhichBlackFolkPlayedintheAttempttoReconstruct
DemocracyinAmerica,1860–1880,hecitesHermannKriege,aGermanAmerican
revolutionaryandproto-socialistwho,incidentally,opposedtheabolitionofslavery.
In1846headvocatedlandreformandfreesoil,yetalsothatsameyearmadeclear
hisoppositiontoabolishingslaveryonthegroundsofpropertyrights.Heisquoted
thusly:

Thatweseeintheslaveryquestionapropertyquestionwhichcannotbeset-
tledbyitselfalone.Thatweshoulddeclareourselvesinfavoroftheabolitionist
movementifitwereourintentiontothrowtheRepublicintoastateofanarchy,to
extendthecompetitionof“freeworkingmen”beyondallmeasure,andtodepress
laboritselftothelastextremity.Thatwecouldnotimprovethelotofour“black
brothers”byabolitionundertheconditionsprevailinginmodernsociety,butmake
infinitelyworsethelotofour“whitebrothers.”Thatwebelieveinthepeaceable
developmentofsocietyintheUnitedStatesanddonot,therefore,hereatleastsee
ouronlyhopeinconditionoftheextremestdegradation.Thatwefeelconstrained,
therefore,toopposeAbolitionwithallourmight,despitealltheimportunitiesof
sentimentalphilistinesanddespiteallthepoeticaleffusionsofliberty-intoxicated
ladies.1

Thepassageisdensewithassumptions,implications,andslights.Kriegesug-
gests,rightly,that“theslaveryquestion”isone,inpart,ofproperty.Enslavedpeo-
plewerethemselvesproperty,disallowedpersonhood.Suchahistoryisimperative
tobringtoanarchisttheorizations,asonecannotasserttheillsofprivateproperty
withoutnotingthatnotonlyisthefactoryorstorefrontoverthere“property”but
therearepeoplewhohavehistoricallybeenproperty,andthedescendantsofthose

1W.E.B.DuBois,BlackReconstruction:AnEssayTowardaHistoryofthePartWhichBlackFolk
PlayedintheAttempttoReconstructDemocracyinAmerica,1860–1880(NewYork:Harcourt,Brace&
Co.,1935),23.
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people—or those who might optically or politically be placed in proximity to those
people—are living with the effects of, as it were, property’s afterlife. Kriege is right,
in a slanted way: the question of property at the base of slavery cannot “be settled
by itself alone,” but because, in the context of anarchist argumentation, it must ac-
count for racialized populations—and, as I must also argue, gendered domestic and
interpersonal labor.

Kriege continues. Abolition for him has the inevitable end result of anarchy,
which is then equated with the negative and unnecessary competition with the
“free workingmen” [sic] (read “free working white men”) and to devalue their hard-
working labor. To abolish slavery would be to effectively, at least in part, abolish a
substantive sector of property ownership—an anarchist move, one might say—so it
is opposed in order to sustain the labor value of white men. It is the “white broth-
ers” who will suffer acutely if slavery were abolished; it is the “white brothers” who
do not want to see abolition, anarchy, succeed. Implicit in anarchism’s inverse is
the maintenance of property and the State (with its attendant vertical relationality),
which maintain white labor. Anarchism’s abolitionist spirit, then, has at its foun-
dation in the U.S., the emancipatory result of getting closer to freeing Black people.
Put differently, I read anarchism’s abolitionist spirit here as an anarcho-Blackness.

Interestingly, Kriege is purportedly motivated by a sense of keeping the peace,
which serves as the opposite of anarchy. White rule = peace; Black freedom =
chaos—or, the word he goes on to use, “degradation.” To degrade something is to
cheapen, and this bears a link to another term that we might meditate on usefully,
as we briefly did in a previous chapter: destitute. To destitute something is to im-
poverish it, to extract its value. The degradation that would ensue post-abolition,
the destitution that would take hold, is necessary “in order to free the revolution-
ary imaginary of all the old constituent fantasies that weigh it down, of the whole
deceptive legacy” of the hegemonic logic of the white and cis male supremacy wo-
ven into the West’s capitalist state.2 What Kriege is afraid of is precisely the aim
of (Black) anarchism: the extreme degradation, the thoroughgoing destitution of
the world and that which sustains it. Classical anarchist sentiment is clear on the
point that depriving the world of the things that sustain the accumulation of capi-
tal is one of the chief goals for anarchist world-making. A further point, however,
is how fundamental (anarcho-)Blackness is to this, for the things that have had a
significant impact on capitalism’s expansion have been racial enslavement’s accu-
mulation of free Black labor. This is to see as necessary the constant affixation of
racial to capitalism. Abolition is always both abolition of racism/white supremacy
and capitalism.

And finally, Kriege’s offhanded, seemingly hand-waving concluding comment.
Abolition is to be opposed, certainly for the aforementioned reason of leaving intact
the current conditions of labor as the province of white men. But further, it is to be

2Invisible Committee, Now, 76.
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might not have, perhaps could not have. Definitely could not have. While they
talked about the State in a way that did not seem to match how the State portrayed
itself, Tubman and Truth made plain how the State got inside you and made you
think anarchic thoughts, do anarchic things because you just couldn’t take it any-
more. Their bodies theorized an anarchic rejection of the terrors of/that are the State
because they did not divide the State from the intimacy of their corporeality—they
couldn’t, because the State was the estate on which they found themselves captive,
the State was the man who came into their quarters and violated their bodies in the
night. Perhaps they dreamed of but could not know another world, because if it was
indeed another world it would necessitate the troubling, the obliteration, or maybe
a subtler dissolving, of the limbs of hegemony. These Black women—corporealized
manifestations of, but not reducible to, Black feminism—show that anarchism needs
to expand its thinking, see where its kin lie by seriously “recount[ing] the struggle
against servitude, captivity, property, and enclosure that began in the barracoon
and continued on the ship, where some fought, some jumped, some refused to eat.
Others set the plantation and the fields on fire, poisoned the master.”42 Anarchism’s
history goes there, where the “fathers” of the term did not think to go. So Black an-
archism, anarcho-Blackness and its attending, its embedded, Black feminism, is a
misreading of anarchist key texts, because “Only a misreading of the key texts of
anarchism could ever imagine a place for wayward colored girls.”43

Hartman once more, in illustrious, anarchic prose on illustrious, anarchic life:
An everyday choreography of the possible unfolded in the collective movement,

which was headless and spilling out in all directions, strollers drifted en masse, like
a swarm or the swell of an ocean; it was a long poem of black hunger and striving.
It was the wild rush from house service on the part of all who [could] scramble or
run. It was a manner of walking that threatened to undo the city, steal back the
body, break all the windows. The people ambling through the block and passing
time on corners and hanging out on front steps were an assembly of the wretched
and the visionary, the indolent and the dangerous. All the modalities sing a part
in this chorus, and the refrains were of infinite variety. The rhythm and stride
announced the possibilities, even if most were fleeting and too often unrealized. The
map of what might be was not restricted to the literal trail of Esther’s footsteps or
anyone else’s, and this unregulatedmovement encouraged the belief that something
great could happen despite everything you knew, despite the ruin and the obstacles.
What might be was unforeseen, and improvisation was the art of reckoning with
chance and accident. Hers was an errant path cut through the heart of Harlem in
search of the open city, l’ouverture, inside the ghetto. Wandering and drifting was
how she engaged the world and how she understood it; this repertoire of practices

41Ibid, 230.
42Ibid.
43Ibid, 231.
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girl?
WehaveaslightlyaltereddefinitionofanarchyandanarchisminHartman.

Whatifweembraceditasourstarttoanarchistpolitics?Shewrites:
Toembracetheanarchy—thecompleteprogramofdisorder,theabidingdesire

tochangetheworld,thetumult,upheaval,openrebellion…istoattendtoother
formsofsociallife,whichcannotbereducedtotransgressionortonothingatall,
andwhichemergeintheworldmarkedbynegation,butexceedit.37

Anarchyisanopenrebellion.Itcannotbeclosed,norshoulditbeclosed,
becauseitsopennessiswhatgivesititsanarchictenorforacceptingtheradical,
theunknownthatmightarisewhenallwe’veknownisdismantled.Tendingto
otherformsofsociallifemakesusattentivetothe“lowerfrequencies.”Thatis
wheresomethingelsemighthappen,somethingotherthanthis.Conversingwith
Bakunin’sassertionthat,withinanarchism,“thepassionfordestructionisacre-
ativepassion,too,”Hartmandoesnotwishtodwellinnegation(“thepassionfor
destruction”)butemphasizeshowthatnegationisexceededinwhatweultimately
hopefor—tocreatesomethingnew.

Liketheungovernedspaceoftheundercommonswherethedoorsswingopen
foranyone,“Thebeautifulanarchyofthecorner,”whereBlacklifeconspiredto
makeotherthingsimaginable,“refusednoone.”38Intheanarchicghettoswhere
Blackgirlsplayedandlived,theymovedtotherhythmofanothergrooveoflife.
Everyonecouldstayhere;thiswastrulynon-hierarchical,non-coerciveinasmuch
astheystayedherebecausetheywerepermittedto“resistthepullofroaming,hus-
tling,andsearching,”thoseendeavorstheyfeltcompelledtopartakeinbecause
racialcapitalismdidnotwantthemto“staybriefly,catchtheirbreath.”39Here,
gatheringswerepromiscuous;therewerenocriteriaforentrance,onlythatyou
livedanarchically,whichistosayyouletthespacefillyouupwhenyougotthere.
Andwhenyougotthere,filledwiththespace,“strangersbecameintimates”be-
causetheysharedthespaceanditdidn’tmatterwhereyoucamefrom,onlythat
youlivedwiththeanarchythatprovidedinsightintowherey’allmightgo.40

“Whatdiduntestedmilitantsandsmugideologuesknowof[Sojourner]Truth
and[Harriet]Tubman?Unlikeunrulycoloredwomen,theyfailedtorecognizethat
experiencewascapableofopeningupnewways,yieldingathousandnewforms
andimprovisations.”41TruthandTubman,Blackwomenwhoknewathingortwo
aboutanarchism.Becausetheyexperienceditinawaythatmorenotableanarchists

35SaidiyaV.Hartman,WaywardLives,BeautifulExperiments:IntimateHistoriesofSocialUpheaval
(NewYork:W.W.Norton&Company,2019),230.

36GillesDeleuzeandFelixGuattari,AThousandPlateaus:CapitalismandSchizophrenia,trans.Brian
Massumi(Minneapolis:UniversityofMinnesotaPress,1987),7,199,216.

37Hartman,WaywardLives,BeautifulExperiments,62.
38Ibid,87.
39Ibid.
40Ibid.
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opposeddespite—andbecauseitissupportedby—bothsentimentalphilistinesand,
interestingly,“liberty-intoxicatedladies.”IsKriegeembarrassedaboutsupporting
abolitioninanywaybecause,werehetodoso,he’dbenotonlysentimentalbut
likenedtoa“lady”?Bothofthesemightinfacthaveacommonthread,thatoffem-
ininity.UnderlyingKriege’soppositiontoabolition,hisoppositiontoanarchy,is
itssupportbythingsthatconnotefemininity,whichistosayanarchy’slatentand
spectralfemininity.More,afemininitythatis“liberty-intoxicated.”Thismovement
awayfromthefeminineisnocoincidence,astheremightbesaidtobea“feminine
character”toresistance,asCedricRobinsonclaims.Thatthereis,ormightbe,a
femininecharactertoresistance—that“Allresistance,ineffect,manifestsingen-
der,manifestsasgender”;that“resistanceitselfisgendered”—isalsoconcatenated
withtheBlackRadicalTraditionnotsimplyinthatwearediscussingabolitionof
slaveryintheU.S.butalsobecausethattraditionutilizesgenderforliberatoryaims
(see,forexample,HarrietTubman’sfloutingandrevisingofgendertoengender
others’freedom),thattradition,likethisresistantaspectofgender,questsforfree-
dom,whichistheaimofresistance.3Andtobeintoxicatedwithliberty,torefuse
enslavement,onemustseektheabolition,too,ofproperty.

Whatisproperty?Thereisofcoursethedefinitionofpropertyasastate-protected
monopolyoverresourcesorprivilegesthatarethendeployedtoothers’exploita-
tion(e.g.toownlandandthenrentthatlandtoothersforone’sownprofit).But
thereisalsothesenseofpropertyasanessentialorpeculiarcharacteristicofathing.
Anarchismseeks,then,toremovetheprivateownershipofpropertythatsustains
capitalaccumulation.Blackanarchismmustconsiderbothsensesbywayofac-
knowledgingandformingapoliticizedmovementaroundthefactthatthehistory
ofBlacknessistestamenttothefactthattherearesomewhoseproperty(essential
characteristic)wasproperty(anownablething).

Toapproachthematterofproperty—thingsdivorcingtheownerfromtheuser—
fromtheperspectiveofBlackanarchism,fromananarcho-Blackness,istobegin
fromtheassumptionthattoletgoisakindofsalvificgrace.Toclarify:lettinggo
pointstoawillingnesstoleap,inthatKierkegaardiansense,toimmerseoneselfin
whatmightbe.IofferthesenotestowardaBlackanarchismwithpreciselythis
yearningforwhatmightbepossible,aworldunfetteredbyontologicalandepiste-
mologicalstraitjacketsorbystructuralanddominativeoppressions.Uncertainty
isendemictothisanarchism:wantingthatwithoutknowingwhatitwillbe,but
understandingitasananarchicsalvationpreciselybecauseitisnotthis.Property

3H.L.T.Quan,“GeniusesofResistance:FeministConsciousnessandtheBlackRadicalTradition,”
Race&Class47,no.2(October2005):47,39,https://doi.org/10.1177/0306396805058081;seealsoGaye
TheresaJohnsonandAlexLubin,eds.,FuturesofBlackRadicalism(NewYork:Verso,2017).
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has at its base the thorough holding on and possessive spirit of its owner, an encom-
passing knowingness of the property possessed. To rebuke privatized ownership
and property is to then let go and allow the possibility of something and some way
else to be to, oddly enough, take hold.

But what of this term “anarchism”? Some in recent years have deployed it in ways
that in fact deify possession and property. I want briefly to address how there have
been attempts to use anarchist language for non-anarchist ends. While it is thorny
territory to attempt to parse “good” anarchism and “bad” anarchism, it is perhaps
necessary in order to best stave off co-optation. This becomes all the more impor-
tant on the topic of property, as it can sometimes be language fraught with confla-
tions and misinterpretations. For instance, certain right-wing capitalists and corpo-
rate fat cats seek deregulated access to unhindered capital accumulation, claiming to
be “disrupting” the ethos of taxation and “liberating” us from impediments to mas-
sive wealth. Ownership of private property is seen as a way to stick it to an author-
itarian government, and anarchists have a founding tenet of anti-authoritarianism,
so look at us being “anarchists” with our multimillion-dollar vacation homes. They
claim the label “anarchist” (as do the oxymoronic, so-called “anarcho-capitalists”).
How should one respond? Wemust do more than simply note that there is an eclec-
tic array of anarchic strands: communist, syndicalist, libertarian socialist, anarcha-
feminist, primitivist, individualist, insurrectionary, vegan. Such an anything-goes
strategy potentially dilutes the ability to root out the dangerous political relations
supported by something like “anarcho-capitalism.” The goal here is not to create an
ironclad, unbreachable, unbending definition of anarchism that disallows fluidity,
flexibility, and different textures. That would employ a spirit of governance hos-
tile to what might lie outside of anarchism’s tenets, making it unable to think the
unthought.

So how to proceed? There are strands of individualist anarchism, for example,
that amount ultimately to “Get your hands off my property!” There are also capital-
ist ideologies that have borrowed (stolen) the label “anarchist” to describe deregu-
lated access to financial wealth. Both, however, operate on an incredibly regulated
internality. The space the latter wishes to occupy may seem ungovernable and thor-
oughly deregulated, but it is predicated on highly regulated and exclusionary—and
hierarchical, with its racial, gendered, and classed valences—criteria. The purported
deregulated space is enabled by extreme regulation of who might access that space.
Too, when not constituted by the literal wage of capitalism’s master–(wage)slave di-
alectic, they are defined by the implicit wages of whiteness, which garner a kind of
capital on the grounds that they have provided access to the territory, economies,
and uninhibited assumptions that allow for such an “anarcho-capitalism” (better
understood as a minarchist position, or wanting minimal government that retains
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indigenous communities and the expropriation of their land and resources, through
slavery and—in the United States—the afterlife of slavery…If we’re not understand-
ing specifically the ways in which economic violence is inextricably linked to racial-
ized violence and commodification of non-white bodies, then we actually have no
understanding of how capitalism works.31

Though I would wager to say that this is implicit in Samudzi’s argument, I need
to also make explicit “the indispensable role played by gendered, unpaid work in
capitalist society,” that “capitalist societies are also by definition wellsprings of gen-
der oppression. Far from being accidental, sexism is hardwired into [capitalist soci-
eties’] very structure.”32 Capitalist exploitation is experienced through, and seeks
out the vectors of, race and gender. Bringing Blackness and gender to the fore in
discussions of the centralized regime of capitalism and governance gives anarchist
analysis a more robust texture.

Perhaps few Black people, and even fewer Black women, identify as anarchists
because of how radical Leftism has been mired in racist and sexist discourses seek-
ing to dissuade marginalized demographics from finding coalitions that strengthen
the possibility of their liberation. The tone of this dissuasion was set, Samudzi says,
bymoderate Black folks andwhite folks warning Black communities against radical
“outside agitators.” Such warnings today harken back to “the language that these
white, southern lawmakers and politicians would use to prevent Black communi-
ties from doing work with white, communist organizers or anti-racist organizers.”33
Her Black feminist anarchism mends this wedge being driven into these politics to
stave off interracial coalition building. “Black and Brown folks having a more thor-
ough understanding of these kinds of radical, anti-capitalist class interests” is the
aim of her Black feminist anarchism, and must be the aim of anyone’s anarchism.34

“Her way of living was nothing short of anarchy,” writes Saidiya Hartman in Way-
ward Lives, Beautiful Experiments: Intimate Histories of Social Upheaval.35 What
might anarchism be if we understood the small movements, the micro-politics—the
“collective assemblages of enunciation” that “flows or flees, that escapes the binary
organizations, the resonance apparatus, and the overcoding machine”; that which
brings politicality into play on different scales and in different forms—of Black girls
as subjective anarchic enunciations of other modes of life?36 What could anarchism
be if the go-to theorists were the various incarnations of Hartman’s “her,” a Black

31Ibid.
32Fraser, Arruzza, and Bhattacharya, Feminism for the 99%, 8, 20–21. Emphasis in original.
33“Black Feminist Anarchism.”
34Ibid.
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anyoneelse’ssufferingmeansthathesuffers.Thoughhehadaphysicalstake
inmanystruggles,hedidnot,however,haveaphysicalstakeineverystruggle,
namelythestrugglesthelikesoftheBlackorenslavedpeoplesoftheWesternworld.
Nevertheless,hearticulatedaradicalcommitmenttothemarginalized,anidentifi-
cationwiththeoppressedandmarginalizedeven.Bakuninwriteshere,essentially,
thatuntilthelowestarefreeandunfetteredbyoppression—thatis,intheCRC’s
formulation,Blackwomen—neitherhe,northePope,northeCzar,northeem-
peror,canbefree.Hisandothers’freedomrestsonthememory-foampillowof
thefreedomofthemeekest.AfterlinkingthisquotetotheCRC’sperspectiveon
interrelatedandinterlockingstruggle,HillaryLazarnotesthatfoundationalanar-
chistprinciplesofreciprocity,mutualaid,interdependence,anddirectactionare
the“othermainstaysinbothBlackfeministandanarchistpractice.”29

Samudziisinterestedinthecenturies-longlineageofanarchicinsurrectionthat
canbefoundontheslaveship,ontheplantation,inmarooncommunities,upto
morecontemporaryuprisingsagainstlawenforcement(thatwhitemasculinearm
oftheState).SheisengaginginhistoricaltheorizingofBlackfeministanarchism
becauseimaginingaradicallytransformedworldisadeeplytheoreticalendeavor;
itisan“incrediblytheoreticalexercise”thatis“creat[inga]communitythatissafe
forBlackwomen,forBlacktranswomen…becausethatrequiresthatwehaveall
oftheseconversationsandstarttocreatematerialpoliticsaroundmisogynoirand
transmisogynoir,arounddisability,aroundtherelationshipsthatmenhavewith
oneanotherandthewaysthattheydemandandholdoneanotheraccountable.”30
ImaginingsomethingradicallyotherthanasocialityreliantontheStateanditsau-
thoritiesrequiresthinkingaboutaspaceinwhichBlackwomenacrossarangeof
genderexpressionscanbesafe—because,lestweforget,theStateoperatesunder
theassumptionofthenon-importanceofBlackwomen’ssafety.Thereisnoway
anarchismcandoanarchismtothefullestifitdoesnotheedBlackfeministthe-
ory.Ifanarchismseekstoactualizethatworld,itmustfocusontheplightofBlack
women,asthatisanexusthatholdspreciselytheverysystemsanarchismneedsto
understandanddestroy.

Samudzigoesinoncapitalism.Asastructuringforceofcontemporarysoci-
ety,capitalismharborsmanyofthesystemsanarchistsseektocombat.ButBlack
feministanarchism’sresponsetocapitalism,Samudziargues,needstobedescribed
in

thewaythatCedricRobinsonwasdescribingitintermsofbeingracialCap-
italism,intermsofunderstandingthecontoursofcapitalismbeingshapedby,at
leastintheUnitedStatesorgloballythroughcolonialism,throughthegenocideof

29HillaryLazar,“UntilAllAreFree:BlackFeminism,Anarchism,andInterlockingOppression,”
IASblog,December16,2016,https://anarchiststudies.org/2016/12/15/until-all-are-free-black-feminism-
anarchism-and-interlocking-oppression-by-hillary-lazar/.

30“BlackFeministAnarchism.”

29

copsandarmiesbuteradicates,say,socialwelfare);thatofcismasculinity,which
notonlygrantsasenseofentitlementtoanyandallspaces/territories(thehistory
ofthewhitecismasculinityofcolonialismloomslargehere)butalsoisthesubjectiv-
itythatunderwritesaccesstotheverysubjectivetenetsuponwhichself-possession
rest;andthatofheteropatriarchalconquest,accumulatingandconsumingbodies
forreproductivemeans,whetherthatofciswhitewomentocreategenerations
ofconquerorsandensurethepurityofwhiteness,orthatofcisBlackwomento
claimownershipandviolationofasentientreproductiveobjecttofurtherwealth
infungiblehumanlabor.

Fundamentaltothis“bad”anarchismisanobsessionwithsecurityandposses-
sion.Anarcho-BlacknessorBlackanarchismprovidearejoindertothis.Toinhabit
aworldonanarchicgroundsistoinhabit,necessarily,an“unsafeneighborhood”
becausesafetyandsecurityarecharacterizedbyanimplicit,constitutivewhiteness
thatallowsforsafetyandinfactservesastheobverseofabolitionistliberation(re-
callKriege,whoopposedabolitionandBlackemancipationtoprotectwhitelabor-
ingmen).4Securitynecessitatesbiometricregulationsthatworktothedetriment
ofgendernonnormativity,femmeandfeminizedbodies,andbodiesofColorwhich
mayormaynotbeadornedwithracializedandthussuspectaccouterments(see,for
example,theturbanortheafro).Whattheadvancementofanarcho-Blacknessputs
forthisrecognitionofhowhistoriesofgenderandracializationunderpincapitalist
notionsofsecurityandpossession.

IwanttoargueforwhatJ.KameronCarterandSarahJaneCervenakcall“parapos-
session”asanarcho-Blackness’srelationshiptoproperty.In“BlackEther,”Carter
andCervenaktieBlacknesstoanetherealitythat,followingNathanielMackey,“an-
nouncesakindof‘holdingwithouthaving.”’5Howtoholdbutnothave?Suchan
outlookisallthemorepressingwhenshiftingfromanunderstandingofpossessive
relationshipswiththingstopossessiverelationshipswithpeople(thoughagain,it
cannotbeelidedthathistoricallytherehavebeenpeopleunderstoodasthings).This
interstitialspacebetweenpropertyandgrasplessness,thisparapossession,isanat-
tempttomaintainmutualityinwhichonecancareforandshareaffinitywithothers
withoutneedingtopossessthem,withoutneedingtoownthemasone’sown.Sim-
ilartoanarchistdistinctionsbetweenpropertyasorganizedarounda“sovereign
lord”whousespropertizedobjectstoexploitothers,andpossessionasrootedin
userightsor“usufruct”ratherthanexploitingothers,parapossessionbuildsonthis
history.Parapossessionallowsfor“Iamrelatingtothisnowinaparticular,perhaps
singular,way”intherubbleof“Thisismine”;itisabeingandbecomingwithand
throughasopposedtoanIamgarneredbytherefusaloftheother.Blackanarchists

4HarneyandMoten,TheUndercommons,28.
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who move toward inhabiting an anarchic world become through a subjectivity that
constitutes them via this holding without having, their subjectivity becoming that
of being “held in noncoalescence against worldly misholding”; this anarchism is
to practice “‘unprepossessive (nonprepossessive) aplomb’ in the spirit.”6 And this
caressing and holding that subverts the propertied possessiveness of having “is
black life’s experimentalism, a fence-breaking, boundary-crossing, paratheological,
paraontological, insovereign, paralegal, and parapossessive ambulation.”7

Black life—which Carter and Cervenak understand not only as the material con-
ditions that apportion life’s vagaries amongst Black people but as a general liveli-
ness, a pervasive and infectious ether that is Blackness—is the givenness of parapos-
session and holding in a way that does not commit to having, to ownership. Read-
ing anarcho- as a getting outside and away from sovereignty, and Blackness in the
aforementioned way, Black anarchism is constituted by an anarcho-Blackness that
resides in, builds life within, a parapossessive, insovereign, fence-breaking space.
This is the world anarcho-Blackness yearns for. It emphasizes mutual aid and care
and joy by a collective, assemblic relationality predicated on something more flex-
ible than privatized ownership. Indeed, fence-breaking leads to a society that is
much more open and mutually caring.

The anarcho- of Blackness, and Black anarchism in general, demands a more
philosophical unholding from property as well. What I am asserting here is a Black
anarchism that inducts the denizens of an anarchic society into unpropertied rela-
tionship with one another, because property moves through relationality just like
the State. So if Blackness’s anarchic character defines this, the demand placed upon
those who seek an anarchic society is a becoming-Black where Blackness is what
happens to you when anarchism takes hold of you. Carter and Cervenak again:
“This is all to say that this ethereal movement otherwise—black movement unheld
by its ambulations into music, alongside unavailable dreams—disaggregates black-
ness from its entrenchment with state interest, with property, and with this world’s
holdings.”8 The racialized Blackness one usually understands as Blackness as such
is embedded in the logics of the State and property. Thus to be and become un-
propertied, to be moved by the anarchic, is to disaggregate Blackness from this
relationship and, if we wish for an anarchic society, which is to say an unproper-
tied and un-Stated world, Blackness becomes the adhesive for those who refuse the
State’s holdings over us.

We demand the impossible, yes, and that impossible is a way to live without
being owned and without owning; a way to be done with properties and the pri-
vate without giving up sensibilities of holding and relating in specific, idiosyncratic

5J. Kameron Carter and Sarah Jane Cervenak, “Black Ether,” CR: The New Centennial Review 16, no.
2 (2016): 210.

6Ibid.
7Ibid, 211.
8Ibid, 219.
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The discourse of a universal sisterhood has long erased the specificities of Black
women, engaging in a cis, white, heterosexual, middle-class solipsism that assumed
the provincial experiences of certain women as the experience of all women. Black
feminism simultaneously interrupts this endeavor and, on its own, acts as a per-
petual politicization of the gifts of the outside and unincorporable. Allowing Black
feminism and anarchism to converse brings about the anarchization of anarcha-
feminism by highlighting the shortcomings of much anarcha-feminism, and the
anarchic valences of Black feminism.

Black feminist anarchist Zoé Samudzi asserts rightly “that the analysis of Black
feminism has a particularly deep resonance with anarchist understandings of mech-
anisms of power, which similarly foreground a linking across all systems of domi-
nation.”26 Both Black feminism and anarchism share a deep skepticism or outright
rejection of various mechanisms of power, which are all predicated not merely on
a nebulous or materialized State or authority but are always embedded in—and im-
posed onto us by—white, cis male, and heteronormative frameworks of organizing
the social order. Struggle against authoritarianism, as a firm pillar in anarchist the-
ory and praxis, is strengthened by Black feminist theory, which promotes a “shift
in orientation away from a more fragmented conceptualization of struggle, and to-
ward the idea of our struggles as interdependent.”27 This is anarchism anarchically
pushed, as it were. Long have Black people been tied to a communist Marxism,
but such an automatic linking and erasure of Black anarchists de-emphasizes how
Black feminist assertions of the interlocking oppressions befalling Black women is
an anarchic framework. Or, at least anarchism “anarchized.” There are resonances
of this in classical anarchist texts and thinkers. For example, Bakunin writes in his
1867 “Solidarity in Liberty: The Workers’ Path to Freedom”:

What all other men [sic] are is of the greatest importance to me. However in-
dependent I may imagine myself to be, however far removed I may appear from
mundane considerations by my social status, I am enslaved to the misery of the
meanest member of society. The outcast is my daily menace. Whether I am Pope,
Czar, Emperor, or even Prime Minister, I am always the creature of their circum-
stance, the conscious product of their ignorance, want and clamoring. They are in
slavery, and I, the superior one, am enslaved in consequence.28

Bakunin is arguing a radical position. He asserts, in no uncertain terms, that
25See Cinzia Arruzza, “Of What Is Anarcha-Feminism the Name?,” in The Anarchist Turn, eds., Jacob

Blumenfeld, Chiara Bottici, and Simon Critchley (London: Pluto Press, 2013), 111–24.
26SoleCast, “Solecast: An Interview with Zoe Samudzi on ‘As Black As Resistance,”’ It’s Going Down

blog, August 25, 2018, https://itsgoingdown.org/solecast-an-interview-with-zoe-samudzi-on-as-black-
as-resistance/.

27See FoxAlive, Zoé Samudzi—On A Black Feminist Anarchism (OC Anarchist Bookfair 2017), video,
accessed June 21, 2019, https://www.youtube.com/watch?v=F09BowIVEQo.

28Mikhail Bakunin, “Solidarity in Liberty: The Workers’ Path to Freedom,” in Bakunin’s
Writings, ed. Guy A. Aldred (Indore, India: Modern Publishers, 1947), 20. Available at
http://dwardmac.pitzer.edu/Anarchist_Archives/bakunin/writings/Bakliberty.html.
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Blackanarchists,committed.AsErvinhasremarked,“Althoughtherewilldefi-
nitelybeanattempttoinvolvewomenandwhiteworkers;wheretheyarewilling
tocooperate,thestrikewouldbeunderBlackleadershipbecauseonlyBlackwork-
erscaneffectivelyraisethoseissueswhichmosteffectthem.”22Thejuxtaposition
between“womenandwhiteworkers”to“Blackworkers”omitsBlackwomen,an
erasuresowornatthispointthatnoticingitseemsautomatic.Parsonsnevermade
anyexplicitconnectionsbetweenthecapitalistoppressionssherailedagainstand
howtheyspecificallyaffectedBlackwomenorotherwomenofColor.Notmuch
aboutracialcapitalismortheconditionsofworkingBlackwomen.Shealsomade
problematicstatementsthaterasetheimportofracializedidentity,includingher
own,oftentakingpainstoobscureanddenyherAfricanandenslavedpast.23She
noted,forexample,itisnotbecauseBlackmenareBlackthattheyhavefacednu-
merousoppressions;rather,“Itisbecauseheispoor.Itisbecauseheisdepen-
dent”;itis“Becauseheispoorerasaclassthanhiswhitewage-slavebrotherof
theNorth.”24ForParsons,whitesupremacyisnotathinguntoitselfbutsimply
themanifestationoftheravagesofcapitalism,aproductofclassoppression.Itis
imperativethatanarchismand“Blackanarchism”beinterrogatedthroughaBlack
feministlenstoavoidthesekindsofslippages.Readinganarchicstrainsinextant
BlackfeministtextsliketheCRC’sStatement;andnotingthesimilaritiesintheend
goalsofanarchismandBlackfeminism,namelyskepticismtowardthebenevolence
oftheState,non-coercion,dismantlingofhierarchies,andthelike,maybringus
closertoactualizingtheradicalworldtransformationweseek.

Afterall,whatgoodisaninsurrectionifsome
ofusareleftbehind?

J.RogueandAbbeyVolcano,“Insurrectionat
theIntersections”

Blackfeministanarchismborrowsindirectlyfromthespiritofthe1992Interna-
tionalAnarcha-FeministmeetinginParisorganizedbytheWomen’sCommission
oftheFédérationAnarchisteFrançaiseandcommitstothe“anarchization”offem-
inisttheoryandpraxisbywayofarefusalof“thetotalitarianismofsisterhood.”25

22LorenzoKom’boaErvin,AnarchismandtheBlackRevolution,PDF,22.Originallypublished
in1993.Availableathttp://theanarchistlibrary.org/library/lorenzo-kom-boa-ervin-anarchism-and-the-
black-revolution.

23DetailedinJacquelineJones,GoddessofAnarchy:TheLifeandTimesofLucyParsons,American
Radical(NewYork:BasicBooks,2017).Seespecificallypage56.

24LucyParsons,“TheNegro:LetHimLeavePoliticstothePoliticianandPrayerstothePreacher,”in
LucyParsons:Freedom,EqualityandSolidarityed.G.Aherns.(Chicago:CharlesH.Kerr,2004),54.
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waysiswhatwewant.Incontrasttothecolonialandimperialistdrivetocapture
andclaimasone’sown,characterizedbyanexpansivemasculinewhitenessthat
subjugatesbodiesofColorandusestherapeoffeminizedpeopleasapropelling
forceforcolonization,theanarchismofBlackness,asWilliamsandSamudziwould
say,demandsanewbeginningthathasasitsprecipitatingforcetheendofthis.
TheanarchismofBlacknessindexesanunpropertiedrelationshiptotheworldand
othersinasmuchasitdisclosestheimproprietyoffreedom,freedom’sunbound-
edness,whichistosayitsinabilityandunwillingnesstodemarcatethelimitsof
sanctionedrelationality—or,topropertize.Theimperialist,settler-colonizerdrive
ismanifestedinwhiteself-possession—whitenessaspropertyparexcellence—so
Blacknesscomestoun-possessitselfinordertobecomeunboundedbytheproper-
tied,theheteropatriarchal.9

Racialandgenderedcapitalismrestattheheartofthewilltopossessandpri-
vatizetheownershipofpossessablethings.Thus,anarchismdemandsitsabolition,
notaconciliatoryreform,for“itisimpossibletoreformthesystemofracialcapi-
talism.”10Thecapitalistdemandforpropertyanditsownershipbythoseinpower
recognizesonlygluttony,andthenecessityforexploitationtomaximizethatglut-
tony’sexpansion.Thistheftisofthefirstorder,andtomovetowardanarchiclife
istostealonthesecondorder,tostealbackandletfreewhatisunownable.Indeed,
propertyandcapitalismhavedeemedthisstealingbackanegativelyconnotedtheft
withoutrecognitionofitsowntheft.Butweareontothatol’tiredsmokescreen.
Weknowwhat’sreallyup.We’veknownforawhile.We’veknown,inthefinal
instance,thatastheseventeenth-centuryfolkpoemgoes,

Thelawlocksupthemanorwoman
Whostealsthegooseoffthecommon
Butleavesthegreatervillainloose
Whostealsthecommonfromthegoose.
……………………………………
Thepoorandwretcheddon’tescape
Iftheyconspirethelawtobreak;
Thismustbesobuttheyendure
Thosewhoconspiretomakethelaw.

9SeeSarahJaneCervenakandJ.KameronCarter,“UntitledandOutdoors:ThinkingwithSaidiya
Hartman,”Women&Performance:AJournalofFeministTheory27,no.1(January2,2017):46,
https://doi.org/10.1080/0740770X.2017.1282116.

10AndersonandSamudzi,AsBlackAsResistance,13.



Uncouth
A serious anarchism must also be feminist,
otherwise it is a question of patriarchal
half-anarchism, and not real anarchism.

Anarchist Federation of Norway1

I can only begin this chapter with the Combahee River Collective (CRC). The
CRC’s “Black Feminist Statement” is touted as a foundational Black feminist docu-
ment, having spawned terms like “identity politics” and given rise to intersection-
ality as a concept by their meditation on interlocking oppressions. What is less
remarked upon, though, is their fierce commitment to socialism. Indeed, they state
very explicitly that they are socialists, but while they affirm their socialism and “es-
sential agreement with Marx’s theory,” they disagree with a class-reductionist anal-
ysis.2 Their socialism is not class first; it is expansive and encompasses the capacity
of Black feminist subjective world-making. That is to say, their socialist analysis
comes from the particularity—which is no particularity but a capacious and broad
insight into structuring mechanisms in the social milieu—of the nexus of Black and
woman. That vantage, that nexus, is indeed about people who are Black women
but also, I want to argue, about an indexation of a Black feminism that expansively
“welcome[s] anyone with an investment in black women’s humanity, intellectual
labor, and political visionary work, anyone with an investment in theorizing black
genders and sexualities in complex and nuanced ways”; it is a Black feminism that
references the nexus of Black and woman but that “always transcend[s] attempts to
limit the tradition by rooting it in embodied performances.”3 It is, in short, a Black

1Errata: A serious anarcha-feminismmust also be Black, otherwise it is a question ofwhite, solipsistic
half-anarchism, and not real anarchism. (Addendum: I do not presume to know what “real” means in
“real anarchism.”)
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anarchist, but also views self-determination as ‘conceptually connected with social
equality’ and emphasizes ‘community and mutual aid.”’16 Parsons’s anarchism was
deeply committed to the poor, though this tended sometimes to border on aMarxian
“class-first” analysis that reduced all oppressions to class oppression. Nevertheless,
her emphasis on impoverished people allowed her to glimpse the plight of work-
ing women, which ultimately led to an analysis of how capitalism affected women
acutely.

Parsons, in Willie J. Harrell Jr.’s account, was “an ardent feminist.”17 She was
adamant about alleviating the most marginalized—poor, working women—from the
burdens of capitalism. Her revolution was one that dissolved the State and capi-
talism, which necessarily, for Parsons, was a precondition “for the creation of an
anti-racist” and anti-sexist society.18 Envisioning a world that was free of capitalist
oppression, Parsons emphasized how important it was to condemnwhat she termed
“the robbery of our sisters.”19 What this amounted to was her belief, much like the
Combahee River Collective, that women were not free until women globally were
free.

We get Parsons’s perhaps fiercest gendered denunciation of the capitalist sys-
tem in 1905. In her speech to the IWW, she remarks: “We are the slaves of slaves.
We are exploited more ruthlessly than men. Whenever wages are to be reduced
the capitalist class use women to reduce them.”20 Here she demonstrates how cap-
italism utilizes cis male supremacy to cut costs by way of women’s labor. The de-
valuation of women’s labor—not to mention the unwaged gendered labor in the
household that helps sustain capitalism—makeswomen the “slaves of slaves.” (To be
sure, here Parsons requires castigation for the implicit overlooking of Black women,
who themselves were literally enslaved in the plantocratic antebellum South, and
the conflation of unpaid labor that is part of the economic market to the condi-
tion of racial slavery—Frank B. Wilderson’s “ruse of analogy.”)21 This is one of the
few times we see Parsons noting quite explicitly that “we [women] are exploited
more ruthlessly than men,” an acknowledgment that capitalism is fundamentally
gendered, that capitalism survives and thrives by leaning on cis male supremacy.
An emergent anarcha-feminism.

But there was often a notable slippage that Parsons, not to mention many male
16Willie J. Harrell Jr, “‘I Am an Anarchist’: The Social Anarchism of Lucy E. Parsons,” Journal of

International Women’s Studies 13, no. 1 (2012): 2.
17Ibid., 11.
18Ibid.
19Quoted in ibid, 13.
20Lucy Parsons, “Speech to the IWW in 1905,” in A Lifelong Anarchist! Selected Words and Writings

of Lucy Parsons, ed. T.S. Greer (Colorado Springs: Ignacio Hills Press, 2010), 17.
21Put simply, to say that the economic or wage slavery of white women is the same kind of slavery

that Black peoples in the antebellum South endured confuses a mutable condition with an immutable
ontology, according to Wilderson’s argument. See Frank Wilderson III, “The Ruse of Analogy,” in Red,
White & Black: Cinema and the Structure of U.S. Antagonisms (Durham: Duke University Press, 2010).
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oftenworkedinotherpeople’shomes,usuallyforwhitewomen.Thetaskisto
understandanarchismasalwaysandnecessarily,foranarcha-feminists,afeminist
endeavorto“bringdownthepatriarchy.”

Thisisnot,asalreadyalludedto,toreversepowerrelations.Misguided“female
empowerment”-typefeminismhasnoplaceinthispoliticalthought.Suchfeminism
merelywishestoreplacemenatthetop1%withciswomen.“[Anarcha-]Feminism
doesn’tmeanfemalecorporatepowerorawomanPresident;itmeansnocorporate
powerandnoPresidents.”14Discoursesof“leaningin,”feminist-friendlycapitalism,
andrights-basedequalitythatpermitnon-mentoinsinuatethemselvesintothestill-
functioningsystemas-iswillnottransformsocietyinananarchicway.Dismantling
allhierarchiesandauthoritymeansananarcha-feministrevolution.

Asolidencapsulationofanarcha-feminism,particularlyasitendswhereBlack
feminismmightbesaidtobegin,isarticulatedinFionnghualaNicRoibeaird’s2015
“ABasicIntroductiontoAnarchaFeminism”:

Webelieveourfreedomliesintheabolitionofoppression,initsmanyforms;
economic;racist;homophobic;sectarian;andofcourse,sexist,etc.Anarchists
striveforasocietythatiscommunitybased,wherewemakedecisionsoverour
livesandcommunitiesdirectlythroughasystemoflocalcouncilsanddelegates.
Mostimportantly,weaimforasocietyfreefromcoercionandoppression.With
anarchism,thereisnoendgoal—wewillalwayshavetokeepaneyeoutforcreep-
inginequalitiesandunequalpowerstructureswithininterpersonalandcommunity
relations.Anarchist-feminismisthegellingtogetheroftheseanarchistprinciples
andgoalswiththeblackfeministtheoryofIntersectionality.15

Anarcha-feminismnecessitatesintersectionalitybecauseit,inRoibeaird’sar-
gument,isthegellingtogetherofanarchismandthe“blackfeministtheory”of
intersectionality.Onemightask,then,whatroleBlackfeministtheoryasawhole—
beyondintersectionality(whichisnottobeconflatedwithBlackfeministtheory,
norisittheonlycontributionofBlackfeministtheory)—hasinanarchism.

So,whereforeartthouBlackanarcha-feminism(orwoulditbeanarcha-Black
feminism)?WeseeaglimpseofanarchicstrainsofBlackfeminismintheCRC’s
Statement,butwhatofthoseBlackwomenwhoaffirmtheirownanarchism?

TothisendwemustturntoLucyParsons.Parsons,aBlackwomanwhowas
bornenslavedinMontgomery,Alabama,onJune20,1848,wasavehementanar-
chist,criticizingtheexerciseofdominativepower.She“calledtheworking-class
toarms”inanintellectualandsocialideologyshecametobycombiningthetenets
ofsocialismandanarchism—“socialanarchism.”Thissocialanarchismbywhich
Parsonslived“examinestheorganizationofsocietyfromthepointofviewofan

14PeggyKornegger,“Anarchism:TheFeministConnection,”inQuietRumours:AnAnarcha-Feminist
Reader,ed.DarkStarCollective(Oakland:AKPress/DarkStar,2012),31.

15FionnghualaNicRoibeaird,“ABasicIntroductiontoAnarchaFeminism,”WorkersSolidarityMove-
mentwebsite,March4,2015,http://www.wsm.ie/c/introduction-anarcha-feminism-anarchist.
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feminismthatis,firstandforemost,“ananticaptivityproject.”4
TheCRC’snotionofinterlockingoppressionsunderstandsthatallthesystems

anddiscoursesthatcontainandcurtailus—whatanarchistswouldlooselyunder-
standastheStateandauthority—areconnected.The“synthesisoftheseoppres-
sions”iswhattheyunderstandastheState.Thustheirpoliticalaimof“thede-
structionofthepolitical-economicsystemsofcapitalismandimperialismaswellas
patriarchy”isananarchicpolitic.5DestructionoftheState,whichisunderstoodro-
bustlyasbeingattendedbyracial,gendered,andimperialistbaggage,isanattempt
atmovingtowardananarchistsociety.TheStateandthegovernmental/material
illsoftheworldaretheproductof“whitemalerule”thattheyfeelviscerally.There
isnosavingit;throughandthrough,itistoxic.Noreformingwhitemalerule.
Soitbecomesappropriate,onacertainreading,tosee“whitemalerule”asnot
merelyaboutpeoplewhoarewhiteandcismenatthetop(thoughthisiscertainly
verymuchthecase),butasanamefortheoppressivenessoftheStateandauthor-
ity.Stateandauthorityaremetonymizedbyreferencetowhitemalerule,which
theCRC,asBlackandwoman—asoperatingthroughBlackfeminism—feelsacutely
andwantsnopartof.TheyareuninterestedinseizingtheStateorcapital;they
areuninterestedinflippingtheracializedandgenderedscriptandbecomingthe
masterclass.“Werejectpedestals,queenhood,andwalkingtenpacesbehind,”they
writeintheirStatement.“Toberecognizedashuman,levellyhuman,isenough.”6
Ahorizontal,mutuallyaiding,radicallynon-hierarchicalworldiswhattheyseek.
Ananarchicworld.

Iknow,Iknow,theydon’tcallthemselvesanarchists.Butasstatedattheoutset
ofthisvolume,IcarelittleaboutonlyclaimingBlackpeople,andinthiscaseBlack
women,whodeemthemselvesanarchists.Icarelittle,too,aboutbringingpeople
intotheinstitutionalfoldofanarchism.WhatstrikesmeabouttheCRCishowtheir
socialism,whichcritiquessocialism,expandssocialism,movesbywayofanarchic
principlesandforces.Theyradicalizetheirsocialismbyanarchizingit,inother
words.Ifanarchistsholdthat“untilallarefreethennooneisfree,”wecannote

2TheCombaheeRiverCollective,“ABlackFeministStatement,”Women’sStudiesQuarterly42,no.
3/4(2014):274.

3JenniferC.Nash,BlackFeminismReimagined:AfterIntersectionality(Durham:DukeUniversity
Press,2019),5.Nash,likeme,doesnotconcedethatBlackfeminismisthesoleprovinceofBlackwomen.
Inhercogentaccount,“itistheongoingconceptionthatblackfeminismistheexclusiveterritoryof
blackwomenthattrapsandlimitsblackfeministsandblackwomenacademicswhocontinuetobe
conscriptedintoperformingandembodyingtheirintellectualinvestments”(5).Wecanalsoturnto
AndersonandSamudziinthisregard,whonoteinAsBlackAsResistance,“Therearemanypoliticians
andstateoperativesofcolor,Blackandotherwise,workingforwhitesupremacy.Diversityintheseats
ofpowerwillnotsolveourproblems.Simplybecausesomeonesharesrace,gender,oranotheraspect
ofidentitydoesnotguaranteeloyaltyorthattheywillactinthebestinterestsofBlackcommunities”
(13).

4Nash,BlackFeminism,26.
5CombaheeRiverCollective,“ABlackFeministStatement,”274.
6Ibid.
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the express anarchism of the CRC when they argue that “if Black women were free,
it would mean that everyone else would have to be free since our freedom would
necessitate the destruction of all the systems of oppression.”7 This demonstrates, as
Keeanga-Yamahtta Taylor writes, “the dialectic connecting the struggle for Black
liberation to the struggle for a liberated United States and, ultimately, the world.”8

This is all to say something quite profound: Black radical feminisms, with their
embedded queer and trans circulatory systems, refuse subsumption into neoliberal
markets or mainstream notions of revolution. They reject the creation of another
nation-state; they reject a female-headed ruling class—it is a radical feminism for
the 99%, which is “Far from celebrating women CEOs who occupy corner offices”;
“we want to get rid of CEOs and corner offices.”9 It continually questions, refusing
an end point or knowable future. It is a quotidian praxis that, in suspending the
knowability of the intricacies of an anarchic vision, allows for an anarchic world to
arise inasmuch as the anarchic world defies intelligible elaborations (elaborations
predicated on the world as such).

Though anarchism is a method and praxis of thought that is non-hierarchical, there
has nevertheless been an insistent sexismwithinmany anarchist circles. Indeed, the
first self-proclaimed anarchist, Proudhon, is noted as having said that, when “one
compares sex with sex, women are inferior.”10 Proudhon and many of his followers
retained the sense that the father held a legitimate position of power—an instanti-
ation of a masculine, tough, honorable, and independent affect—and that women,
unfortunately so, were “chained to nature” and entered society only through (het-
erosexual) marriage. A kind of “anarcho-sexism” has been a repeated current in an-
archist movements and theories.11 But while Proudhon’s belief that women’s role
is essentially to be the subordinated right hand to her husband, others like French
anarcho-communist Joseph Déjacque state firmly that feminism and anarchism are
inextricable. Anarchism and feminism have a fraught history, because still, while
most male anarchist writers, like many leftist men in general, gave lip service to
the “equality of the sexes,” groups of women within the movement’s ranks had to
fight for anything resembling equality.

7Anonymous, Anarchism, A History of Anti-Racism (The Anarchist Library, n.d.), 3,
https://theanarchistlibrary.org/library/anonymous-anarchism-a-history-of-anti-racism; Combahee
River Collective, “A Black Feminist Statement,” 274.

8Keeanga-Yamahta Taylor, How We Get Free: Black Feminism and the Combahee River Collective
(Chicago: Haymarket Books, 2017), 11.

9Nancy Fraser, Cinzia Arruzza, and Tithi Bhattacharya, Feminism for the 99% (London: Verso, 2019),
13.

10George Woodcock, Pierre-Joseph Proudhon: A Biography (Montréal: Black Rose Books, 1987), 34.
11Sharif Gemie put this clearly in his 1996 article “Anarchism and Feminism: A Historical Survey”

in Women’s History Review 5, no. 3 (September 1, 1996), 418: “the anarchists, so proud of their anti-
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I assert unequivocally that anarchism must be feminist. Further, what I pose in
this chapter is an explicitly Black feminist anarchism, an anarcho-Blackness where
the “Blackness” is necessarily and fundamentally—as it must always be, in whatever
realm—feminist. Following the CRC, the anarchist revolution can only become ac-
tualized if it is a feminist and antiracist revolution, which is to say, succinctly: an-
archism that is not Black feminist is not doing anarchic work.

The approach toward the world that is classified under the heading of anarcha-
feminism finds early rumblings as an identifiable political movement during the
Spanish Civil War in 1936 by Mujeres Libres (Free Women), but in various less-
defined iterations centuries before this. (Though as something people called them-
selves and their collective organizations, “anarcha-feminism” didn’t really appear
until the 1970s.) Put simply, anarcha-feminism has critiqued the pervasive sexism
and gendered hierarchies within anarchist movements. Historically, it was difficult
for anarcha-feminism to emerge legibly, as there existed a simplistic political bi-
narism between, on one hand, anti-State feminist liberalism (which saw the state
as a potential source of despotism, but that embraced free market capitalism) and,
on the other hand, pro-State socialist/feminist radicalism (which, while sharing -
anarchism’s predominant economic philosophy, also embraced women’s suffrage
and their entry into the machinery of the State).12 Anarcha-feminism needed to
emerge as radical and anti-State. In many ways, anarcha-feminists understand an-
archism as a type of feminism due to its avowed rejection of hierarchies and author-
ity. As noted, a persistent underlying sexism was present within anarchism, many
collectives being characterized by “quasi-support for male-female equality [that]
coexisted with a deep-rooted, full-blown misogyny,” but also, according to Sharif
Gemie, easily being understood as having only a veneer of misogyny and a more
foundational feminist impulse of equality.13

Historically, anarcha-feminists have insisted on the gendered nature of capital-
ism and power. They saw that, while (even male) anarchists would concede that
patriarchy is linked to class, there also needed to be a fundamental understanding
that experiences under capitalism are differentiated and inflected by gender. Tradi-
tionally, anarchism relegated revolutionary, anarchic work to the public sphere as if
the (waged) workplace was the only place work and labor was being done, and from
which people had to be liberated. Anarcha-feminists have insisted that the family
and domestic sphere are also sites of valid anarchist conflict. Of course, the im-
plicit assumption that all women occupied the unwaged, domestic workplace fails
to consider how Black women in particular had an estranged relationship to this
simplistic differentiation between workplace and home life, because Black women

authoritarianism, of their skeptical analysis of power structures, of their real ability to challenge the
dominant political cultures of the nineteenth century, were yet so blind to the existence of gender-based
tyrannies.”

12See Sharif Gemie, “Anarchism and Feminism”Women’s History Review 5, no. 3 (September 1, 1996).
13Ibid, 437.


