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Fromthetimeanarchismwasfirstdefinedasadistinctradicalmovementithas
beenassociatedwiththeleft,buttheassociationhasalwaysbeenuneasy.Leftists
whowereinapositionofauthority(includingthosewhocalledthemselvesanar-
chists,liketheleadersoftheCNTandtheFAIinSpainin1936–37)foundthean-
archistaimofthetotaltransformationoflifeandtheconsequentprinciplethatthe
endsshouldalreadyexistinthemeansofstruggletobeahindrancetotheirpoliti-
calprograms.Realinsurgencealwaysburstfarbeyondanypoliticalprogram,and
themostcoherentanarchistssawtherealizationoftheirdreamspreciselyinthis
unknownplacebeyond.Yet,timeaftertime,whenthefiresofinsurrectioncooled
(andevenoccasionally,asinSpainin1936–37,whiletheystillburntbrightly),lead-
inganarchistswouldtaketheirplaceagainas“theconscienceoftheleft”.Butifthe
expansivenessofanarchistdreamsandtheprinciplesthatitimplieshavebeena
hindrancetothepoliticalschemesoftheleft,theseschemeshavebeenafargreater
millstonearoundtheneckoftheanarchistmovement,weighingitdownwiththe
“realism”thatcannotdream.

Fortheleft,thesocialstruggleagainstexploitationandoppressionisessentially
apoliticalprogramtoberealizedbywhatevermeansareexpedient.Suchaconcep-
tionobviouslyrequiresapoliticalmethodologyofstruggle,andsuchamethodology
isboundtocontradictsomebasicanarchistprinciples.Firstofall,politicsasadis-
tinctcategoryofsocialexistenceistheseparationofthedecisionsthatdetermine
ourlivesfromtheexecutionofthosedecisions.Thisseparationresidesininstitu-
tionsthatmakeandimposethosedecisions.Itmatterslittlehowdemocraticor
consensualthoseinstitutionsare;theseparationandinstitutionalizationinherent
inpoliticsalwaysconstituteanimpositionsimplybecausetheyrequirethatdeci-
sionsbemadebeforethecircumstancestowhichtheyapplyarise.Thismakesit
necessarythattheytakeontheformofgeneralrulesthatarealwaystobeapplied
incertaintypesofsituationsregardlessofthespecificcircumstances.Theseedsof
ideologicalthinking—inwhichideasruletheactivitiesofindividualsratherthan
servingindividualsindevelopingtheirownprojects—arefoundhere,butIwill
gointothatlater.Ofequalimportancefromananarchistperspectiveisthefact
thatpowerliesinthesedecision-makingandenforcinginstitutions.Andtheleftist
conceptionofsocialstruggleispreciselyoneofinfluencing,takingoverorcreating
alternativeversionsoftheseinstitutions.Inotherwords,itisastruggletochange,
nottodestroyinstitutionalizedpowerrelationships.

Thisconceptionofstruggle,withitsprogrammaticbasisrequiresanorganiza-
tionasthemeansforcarryingoutthestruggle.Theorganizationrepresentsthe
struggle,becauseitistheconcreteexpressionofitsprogram.Ifthoseinvolvedde-
finethatprogramasrevolutionaryandanarchist,thentheorganizationcomesto
representrevolutionandanarchyforthem,andthestrengthoftheorganizationis
equatedwiththestrengthofrevolutionaryandanarchiststruggle.Aclearexam-
pleofthisisfoundintheSpanishrevolutionwheretheleadershipoftheCNT,after
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inspiring the workers and peasants of Catalonia to expropriate themeans of produc-
tion (as well as arms with which they formed their free militias), did not dissolve the
organization and allow the workers to explore the recreation of social life on their
own terms, but rather took over management of production. This confusion of man-
agement by the union for workers’ self-management had results that can be studied
by anyone willing to look at those events critically. When the struggle against the
ruling order is thus separated from the individuals carrying it out and placed into
the hands of the organization, it ceases to be the self-determined project of those
individuals and instead becomes a external cause to which they adhere. Because
this cause is equated with the organization, the primary activity of the individuals
who adhere to it is the maintenance and expansion of the organization.

In fact, the leftist organization is the means through which the left intends to
transform institutionalized power relationships. Whether this is done through ap-
peal to the current rulers and the exercise of democratic rights, through the electoral
or violent conquest of state power, through the institutional expropriation of the
means of production or through a combination of these means is of little impor-
tance. To accomplish this, the organization tries to make itself into an alternative
power or a counter-power. This is why it must embrace the current ideology of
power, i.e., democracy. Democracy is that system of separated and institutional-
ized decision-making that requires the creation of social consensus for programs
put forward. Although power always resides in coercion, in the democratic frame-
work, it is justified through the consent it can win. This is why it is necessary for
the left to seek as many adherents as possible, numbers to tally in support of its pro-
grams. Thus, in its adherence to democracy, the left must embrace the quantitative
illusion.

The attempt to win adherents requires the appeal to the lowest common denom-
inator. So instead of carrying on a vital theoretical exploration, the left develops a
set of simplistic doctrines throughwhich to view theworld and a litany ofmoral out-
rages perpetrated by the current rulers, which leftists hope will have mass appeal.
Any questioning or exploration outside of this ideological framework is vehemently
condemned or viewed with incomprehension. The incapacity for serious theoreti-
cal exploration is the cost of accepting the quantitative illusion according to which
numbers of adherents, regardless of their passivity and ignorance, are considered
the reflection of a strong movement rather than the quality and coherence of ideas
and practice.

The political necessity of appealing to “the masses” also moves the left to use
the method of making piece-meal demands to the current rulers. This method is cer-
tainly quite consistent with a project of transforming power relationships, precisely
because it does not challenge those relationships at their roots. In fact, by making
demands of those in power, it implies that simple (though possibly extreme) ad-
justments of the current relationships are sufficient for the realization of the leftist
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conception is a major obstruction in any serious revolutionary process. The
creation of collective projects and activities to serve the needs and desires of
the individuals involved, and not vice versa. The recognition that the funda-
mental alienation imposed by capital is not based in any hyper-individualist
ideology that it may promote, but rather stems from the collective project of
production that it imposes, which expropriates our individual creative capac-
ities to fulfill its aims. The recognition of the liberation of each and every
individual to be able to determine the conditions of her or his existence in
free association with others of her or his choosing — i.e., the individual and
social reappropriation of life — as the primary aim of revolution.

8. The rejection of ideology, that is to say, the rejection of every program, idea,
abstraction, ideal or theory that is placed above life and individuals as a con-
struct to be served. The rejection, therefore, of God, the State, the Nation, the
Race, etc., but also of Anarchism, Primitivism, Communism, Freedom, Rea-
son, the Individual, etc. when these become ideals to which one is to sacrifice
oneself, one’s desires, one’s aspirations, one’s dreams. The use of ideas, theo-
retical analysis and the capacity to reason and think abstractly and critically
as tools for realizing one’s aims, for reappropriating life and acting against ev-
erything that stands in the way of this reappropriation. The rejection of easy
answers that come to act as blinders to one’s attempts to examine the reality
one is facing in favor of ongoing questioning and theoretical exploration.

As I see it, these are what constitute a real break with the left. Where any of these
rejections are lacking — whether in theory or practice — vestiges of the left remain,
and this is a hindrance to our project of liberation. Since this break with the left is
based in the necessity to free the practice of anarchy from the confines of politics,
it is certainly not an embrace of the right or any other part of the political spectrum.
It is rather a recognition that a struggle for the transformation of the totality of life,
a struggle to take back each of our lives as our own in a collective movement for
individual realization, can only be hampered by political programs, “revolutionary”
organizations and ideological constructs that demand our service, because these
too, like the state and capital, demand that we give our lives to them rather than
take our lives as our own. Our dreams are much too large for the narrow confines
of political schemes. It is long past time that we leave the left behind and go on
our merry way toward the unknown of insurrection and the creation of full and
self-determined lives.
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achieveapracticalandtheoreticalawarenessineachpartialstruggleofthe
totalitythatmustbedestroyed.Thus,aswell,thecapacitytoseewhatispo-
tentiallyrevolutionary—whathasmovedbeyondthelogicofdemandsand
ofpiece-mealchanges—inpartialsocialstruggles,since,afterall,everyradi-
cal,insurrectionaryrupturehasbeensparkedbyastrugglethatstartedasan
attempttogainpartialdemands,butthatmovedinpracticefromdemanding
whatwasdesiredtoseizingitandmore.

5.Therejectionoftheideaofprogress,oftheideathatthecurrentorderof
thingsistheresultofanongoingprocessofimprovementthatwecantake
further,possiblyeventoitsapotheosis,ifweputintheeffort.Therecogni-
tionthatthecurrenttrajectory—whichtherulersandtheirloyalreformist
and“revolutionary”oppositioncall“progress”—isinherentlyharmfultoin-
dividualfreedom,freeassociation,healthyhumanrelations,thetotalityof
lifeandtheplanetitself.Therecognitionthatthistrajectorymustbebrought
toanendandnewwaysoflivingandrelatingdevelopedifwearetoachieve
fullautonomyandfreedom.(Thisdoesnotnecessarilyleadtoanabsolute
rejectionoftechnologyandcivilization,andsucharejectiondoesnotcon-
stitutethebottomlineofabreakwiththeleft,buttherejectionofprogress
mostcertainlymeansawillingnesstoseriouslyandcriticallyexamineand
questioncivilizationandtechnology,andparticularlyindustrialism.Those
whoarenotwillingtoraisesuchquestionsmostlikelycontinuetoholdto
themythofprogress.)

6.Therejectionofidentitypolitics.Therecognitionthat,whilevariousop-
pressedgroupsexperiencetheirdispossessioninwaysspecifictotheirop-
pressionandanalysisofthesespecificitiesisnecessaryinordertogetafull
understandingofhowdominationfunctions,nonetheless,dispossessionis
fundamentallythestealingawayofthecapacityofeachofusasindividuals
tocreateourlivesonourowntermsinfreeassociationwithothers.The
reappropriationoflifeonthesociallevel,aswellasitsfullreappropriation
ontheindividuallevel,canonlyoccurwhenwestopidentifyingourselves
essentiallyintermsofoursocialidentities.

7.Therejectionofcollectivism,ofthesubordinationoftheindividualtothe
group.Therejectionoftheideologyofcollectiveresponsibility(arejection
thatdoesnotmeantherefusalofsocialorclassanalysis,butratherthatre-
movesthemoraljudgmentfromsuchanalysis,andrefusesthedangerous
practiceofblamingindividualsforactivitiesthathavebeendoneinthename
of,orthathavebeenattributedto,asocialcategoryofwhichtheyaresaidto
beapart,butaboutwhichtheyhadnochoice—e.g.,“Jew”,“gypsy”,“male”,
“white”,etc.).Therejectionoftheideathatanyone,eitherdueto“privilege”
orduetosupposedmembershipinaparticularoppressedgroup,owesuncrit-
icalsolidaritytoanystruggleormovement,andtherecognitionthatsucha
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program.Whatisnotputintoquestioninthismethodistherulingorderitself,
becausethiswouldthreatenthepoliticalframeworkoftheleft.

Implicitinthispiece-mealapproachtochangeisthedoctrineofprogressivism
(infact,oneofthemorepopularlabelsamongleftistsandliberalsnowadays—who
wouldratherleavebehindtheseothersulliedlabels—isprecisely“progressive”).
Progressivismistheideathatthecurrentorderofthingsistheresultofanongo-
ing(thoughpossibly“dialectical”)processofimprovementandthatifweputin
theeffort(whetherthroughvoting,petition,litigation,civildisobedience,political
violenceoreventheconquestofpower—anythingotherthanitsdestruction),we
cantakethisprocessfurther.Theconceptofprogressandthepiece-mealapproach
thatisitspracticalexpressionpointtoanotherquantitativeaspectoftheleftistcon-
ceptionofsocialtransformation.Thistransformationissimplyamatterofdegrees,
ofone’spositionalonganongoingtrajectory.Therightamountofadjustmentwill
getus“there”(wherever“there”is).Reformandrevolutionaresimplydifferentlev-
elsofthesameactivity.Sucharetheabsurditiesofleftismwhichremainsblindto
theoverwhelmingevidencethattheonlytrajectorythatwehavebeenonatleast
sincetheriseofcapitalismandindustrialismistheincreasingimpoverishmentof
existence,andthiscannotbereformedaway.

Thepiece-mealapproachandthepoliticalneedforcategorizationalsoleadsthe
lefttovalorizepeopleintermsoftheirmembershipinvariousoppressedandex-
ploitedgroups,suchas“workers”,“women”,“peopleofcolor”,“gaysandlesbians”
andsoon.Thiscategorizationisthebasisofidentitypolitics.Identitypoliticsis
theparticularformoffalseoppositioninwhichoppressedpeoplechoosetoidentify
withaparticularsocialcategorythroughwhichtheiroppressionisreinforcedasa
supposedactofdefianceagainsttheiroppression.Infact,thecontinuedidentifica-
tionwiththissocialrolelimitsthecapacityofthosewhopracticeidentitypolitics
toanalyzetheirsituationinthissocietydeeplyandtoactasindividualsagainst
theiroppression.Itthusguaranteesthecontinuationofthesocialrelationships
thatcausetheiroppression.Butonlyasmembersofcategoriesarethesepeople
usefulaspawnsinthepoliticalmaneuveringsoftheleft,becausesuchsocialcate-
goriestakeontheroleofpressuregroupsandpowerblocswithinthedemocratic
framework.

Thepoliticallogicoftheleft,withitsorganizationalrequirements,itsembrace
ofdemocracyandthequantitativeillusionanditsvalorizationofpeopleasmere
membersofsocialcategories,isinherentlycollectivist,suppressingtheindividual
assuch.Thisexpressesitselfinthecallforindividualstosacrificethemselvesto
thevariouscauses,programsandorganizationsoftheleft.Behindthesecallsone
findsthemanipulativeideologiesofcollectiveidentity,collectiveresponsibilityand
collectiveguilt.Individualswhoaredefinedasbeingpartofa“privileged”group
—“straight”,“white”,“male”,“first-world”,“middleclass”—areheldresponsible
foralltheoppressionattributedtothatgroup.Theyarethenmanipulatedinto
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acting to expiate these “crimes”, giving uncritical support to themovements of those
more oppressed than they are. Individuals who are defined as being part of an
oppressed group are manipulated into accepting collective identity in this group
out of a mandatory “solidarity” — sisterhood, black nationalism, queer identity, etc.
If they reject or even deeply and radically criticize this group identity, this is equated
with acceptance of their own oppression. In fact, the individual who acts on his or
her own (or only with those with whom s/he has developed real affinity) against her
or his oppression and exploitation as s/he experiences it in his or her life, is accused
of “bourgeois individualism”, in spite of the fact that s/he is struggling precisely
against the alienation, separation and atomization that is the inherent result of the
collective alienated social activity that the state and capital — so-called “bourgeois
society” — impose upon us.

Because leftism is the active perception of social struggle as a political program,
it is ideological from top to bottom. The struggle of the left does not grow out of
the desires, needs and dreams of the living individuals exploited, oppressed, dom-
inated and dispossessed by this society. It is not the activity of people striving to
reappropriate their own lives and seeking the tools necessary for doing so. Rather
it is a program formulated in the minds of leftist leaders or in organizational meet-
ings that exists above and before people’s individual struggles and to which these
latter are to subordinate themselves. Whatever the slogan of this program — social-
ism, communism, anarchism, sisterhood, the African people, animal rights, earth
liberation, primitivism, workers’ self-management, etc., etc. — it does not provide
a tool for individuals to use in their own struggles against domination, but rather
demands individuals to exchange the domination of the ruling order for the domi-
nation of the leftist program. In other words, it demands that individuals continue
to give up their capacity to determine their own existence.

At its best, the anarchist endeavor has always been the total transformation of
existence based on the reappropriation of life by each and every individual, acting
in free association with others of their choosing. This vision can be found in the
most poetic writings of nearly every well-known anarchist, and it is what made
anarchism “the conscience of the left”. But of what use is it to be the conscience of
a movement that does not and cannot share the breadth and depth of one’s dreams,
if one desires to realize those dreams? In the history of the anarchist movement,
those perspectives and practices closest to the left, such as anarcho-syndicalism
and platformism, have always had far less of the dream and far more of the pro-
gram about them. Now that leftism has ceased to be a significant force in any way
distinguishable from the rest of the political sphere at least in theWest of the world,
there is certainly no reason to continue carrying this millstone around our necks.
The realization of anarchist dreams, of the dreams of every individual still capable
of dreaming and desiring independently to be the autonomous creators of their own
existence, requires a conscious and rigorous break with the left. At minimum, this
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break would mean:

1. The rejection of a political perception of social struggle; a recognition that
revolutionary struggle is not a program, but is rather the struggle for the indi-
vidual and social reappropriation of the totality of life. As such it is inherently
anti-political. In other words,it is opposed to any form of social organization
— and any method of struggle — in which the decisions about how to live
and struggle are separated from the execution of those decisions regardless
of how democratic and participatory this separated decision-making process
may be.

2. The rejection of organizationalism, meaning by this the rejection of the idea
that any organization can represent exploited individuals or groups, social
struggle, revolution or anarchy. Therefore also the rejection of all formal or-
ganizations — parties, unions, federations and their like — which, due to their
programmatic nature, take on such a representative role. This does not mean
the rejection of the capacity to organize the specific activities necessary to
the revolutionary struggle, but rather the rejection of the subjection of the
organization of tasks and projects to the formalism of an organizational pro-
gram. The only task that has ever been shown to require formal organization
is the development and maintenance of a formal organization.

3. The rejection of democracy and the quantitative illusion. The rejection of
the view that the number of adherents to a cause, idea or program is what
determines the strength of the struggle, rather than the qualitative value of
the practice of struggle as an attack against the institutions of domination
and as a reappropriation of life. The rejection of every institutionalization or
formalization of decision-making, and indeed of every conception of decision-
making as a moment separated from life and practice. The rejection, as well,
of the evangelistic method that strives to win over the masses. Such a method
assumes that theoretical exploration is at an end, that one has the answer to
which all are to adhere and that therefore every method is acceptable for
getting the message out even if that method contradicts what we are say-
ing. It leads one to seek followers who accept one’s position rather than
comrades and accomplices with which to carry on one’s explorations. The
practice instead of striving to carry out one’s projects, as best one can, in a
way consistent with one’s ideas, dreams and desires, thus attracting potential
accomplices with whom to develop relationships of affinity and expand the
practice of revolt.

4. The rejection of making demands to those in power, choosing rather a prac-
tice of direct action and attack. The rejection of the idea that we can realize
our desire for self-determination through piece-meal demands which, at best,
only offer a temporary amelioration of the harmfulness of the social order of
capital. Recognition of the necessity to attack this society in its totality, to


